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This work is dedicated to the sweet, but sad memory of Pc. Jawaharlal 
Nehru the passionate worshipper of World Peace. | recall with a 
heavy heart his letter No.2358-PMH/63 dated September 28, 1963 
wherein he had stated : ‘The book you have written ought to be 
of interest and should make profitable reading.” How | had 
longed to present the present work to him in his life time, | am 
sure, however, that his ageless and immortal spirit shall feel 
pleasure at the publication of this work serving the cause of world 
peace, in its own way. —Author 


Foreword 


I have read with interest Peace, Philosophy and Progress by 
Dr. Ramnarayan Vays. He is a passionate believer in human unity 
and has drawn widely on the literature of many countries to prove 
that throughout human history man has yearned for a unified and 
peaceful world. He has also shown that co-operation, rather than 
conflict, has been the major force for human progress. In his view 
the state evolved in response to man’s urge for security and union 
Today, scientific and technological advance has carried that need 
further and created a situation where security and union on a world- 
wide scale can alone guarantee the future of man. Because of 
historical reasons, nation-states may not always work for achieving 
that ideal. Dr. Vyas therefore thinks that there should be a feder- 
ation of the world outside the states to establish order and unity 
among mankind. Itis however open to question if such a federation 
can function unless the states themselves co-operate. The first step 
towards World Order should therefore perhaps be a campaign within 
each state to educate public opinion to recognise the supremacy of 
the World Order over nation-states. 


In Dr. Vyas’s view, all religions have worked for achieving 
human unity and peace. The reason why they have not met with 
greater success is to be found in defective education. He has there- 
fore stressed the role of education in moulding human minds, Ideas 
ultimately govern human affairs. If sound and beneficial ideas are 
inculcated through education, many of the conflicts and dissensions 
of today will disappear. With the tremendous powers of destruction 
which have been developed in recent times, the need for under- 
standing and accommodation among different peoples has become 
even greater. Dr. Vyas’s efforts to create an atmosphere where the 
principles of cooperation and unity will prevail are therefore 
welcome. 


New Delhi. ~HUMAYUN KABIR 
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Preface 


Just imagine a boat that Jis being swamped. Does it not 
behove every occupant of that boat to undertake the task of bailing ? 
Is it desirable that the work should be entrusted solely to boatman 
or helmsman? It does not tax our imagination to know that if the 
occupants are not going to mend the matter, the fate of the boat is 
sealed. 

Our modern world is much like that boat. All the people of 
the world, white or non-white, communist or non-communist, 
Christian or non-Christian, are the occupants of that bout. Due to 
the deviation of human rationality, the water of destruction is 
pouring into the boat. Are we going to think that our boatman or 
helmsman (the politician) alone shall be able to stop this sinking ? 
If we think like that, we are sadly mistaken. Itis the duty of each 
of us to alleviate the situation by bailing to the best of our ability 
and shut the door of destruction through which death is seeking 
entrance. No attempt is small or insignificant in the circumstances, 
Mine is an attempt in that direction. Itis my firm faith that the 
world can be saved from the rot of devastation and annihilation only 
by opening the window of man’s mind. I hope that my present 
attempt shall be a window through which interested readers shall be 
able to breathe the fresh air of rationality. 


The present attempt is novel not so much in the theme as in its 
approach. It contains some fresh interpretation of facts and it 
tries to free the human mind from the stereotyped and conventiona 
attitudes and approaches. It not only stresses the desirability of 
peace ; it goes deep and traces the logic thereof ? rt s 


Though I have discussed here specifically only the thinkers of 
India and the West, with the obvious intention of not increasing 
the bulk of the work, I am sure that every religion and region has 
éonstructive thinkers who preached:a conduct of human peace arid 
prosperity. Islam, which, according to M. N. Roy, possesses “the 
accommodating nature, cosmopolitan spirit, democratic policy and 
monotheistic creed”, like the thoughtful Hindu thinkers, aimed at 
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peace in its own way. There is a remarkable passage in the sura 5 
of the Koran stating “Verily those who believe, and the Jews and 
the Sabeens and the Christians-whoever of them believeth in God 
and in the last day, and doeth what is right, on them shall come no 
fear, nor shall they be put to grief”. Writing on the significance of 
‘Al-Fateha’ Maulana Abul Kalam Azad stated to the effect that ‘the 
first attribute of God referred to is that of Rabbul-Almeen, the 
Cherisher, Nourisher and Sustainer of the Universe’. It implies 
‘that God is the God of the Universe, not of any part of it. There 
is no room left for any narrow-mindedness, prejudice and exploitation, 
whether individual, tribal, communal, racial, national, religious or 
of any other kind’. Similar ideas can be found even in the preach- 
ings of Moses, the Leader of Israel, Zoroaster, the Prophet of Iran 
not to talk about Christ, Confucius, Buddha, and many others. 


Not only to the philosophers and religious people this ideal of 
universal fraternity and peace was dear ; it was the conclusion drawn 
by even the objective social philosophers. Thus Ibn Khaldun 
declared in the fourteenth century that “human society is necessary.” 


He has further advanced two reasons to demonstrate the 
sociability of human beings. The first reason is “‘that...each indivi- 
dual’s capacity for acquiring food falls short of what is necessary to 
Sustain life” ; and secondly, ‘‘each individual needs the help of his 
fellow men for the purposes of defence.” Even in that period Ibn 
Khaldun asserted that ‘‘conflict may stop if every person is clearly 
aware, by the light of his reason, that he has no right to oppress his 
neighbour...Oppression and strife might therefore cease...if men 
undertook to restrain themselves...” 


_ Though Marx and many others have asserted the uselessness of 
philosophy for practical purposes. I consider it a privilege to dis- 
agree with all such people on this point. What is philosophy after 
all? It is merely systematic and sustained thinking about reality. 
How can such systematic thinking be useless? To argue that 
merely thinking would not help the matter is to subject oneself to a 
pet truism. The whole range of history shows that human thought 
has wielded great power and iufluence and was the harbinger of 
every development. Thought is the seed that germinates in the form 
of acts and facts. It works subtly, of course, but works surely. The 
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entire gamut of human life springs from the fountain of thought. Marx 
was a lonely figure when he appeared on the world stage. But 
his thought developed and communism is now a world force. The 
Wright Brothers were enchanted by a thought that took concrete 
shape in the form of aeroplanes. Only a superficial observer will 
deny the strength of a thought. 


In the present work the thought of peace, rationally espoused, 
has been put before the readers. Peace is a necessity for the world. 
Nobody except a warmonger and the enemy of humanity shall deny 
it. But this idea cannot gather strength till the human mind grasps 
the rationale behind it. That will be found in the present work. I 
have established that from the very dawn of humanity, man has 
yearned for peace. Peace is ingrained in his nature. And if he has 
deviated from that path, it is because of the fact that just like the 
Wolf Boy Ramu of Uttar Pradesh, India, he has been brought up by 
the wolves of bloody education. Change his environment and he 
shall get his inborn nature with transparent sincerity. According to 
the Hindu belief, Satyuga or the period of Truth prevailed at the 
dawn of humanity. Rousseau too was of the opinion that the natural 
man was unspoiled and simple. Thess observations are not the 
product of any aberration. They contain a lot of truth. In this 
context I have put certain suggestions, which, I presume, can go a 
long way in bringing about happiness and peace to the world. They 
therefore deserve the consideration by one and all. 


The key-note of these suggestions is that essential condition for 
the success of any World Organization that aims at achieving World 
Peace and cordiality is that it should make it a point to make the 
educational pattern of every member State world-oriented and not 
nation-oriented. Any state which refuses to accept this suggestion 
should not be admitted to the membership of the organization. It 
should be the effort of the World Body to prepare such text books 
which shall arouse the sentiments of world citizenship in the hearts 
of children. Foundation of World Peace can be laid only in the 
hearts and minds of young citizens of the world in this manner. The 
lessons of world citizenship should be taught so well to young minds 
that, to borrow the words of Ruskin, “it should be just as impossible 
to introduce an absurd or licentious doctrine upon our adult popu- 
lation as a new version of the multiplication table” 


(axis) 

If we are really serious about the attainment of World Peace, 
as we must be in the present state of the world, we shall have to 
recast our educational system in a new mould. Otherwise our preten- 
tious pursuit of Peace is bound to fail most miserably. I have tried 
to deal with the thought of how educated can be yoked most 
successfully for achieving human peace and progress in the First 
Part of my forth-coming book ‘Education And Human Society” 
which I hope to publish in the near future. 


The day of judgment has come. Bells are calling. If we hear 
them, well and good. Otherwise humanity is bound to perish like 
insects and bugs, I invite my readers to hear that voice of the bells 
through this work and rouse their rationality for the preservation of _ 
mankind. 


Before I close, I like to thank heartily Prof Humayun Kabir. 
the Minister for petroleum and Chemicals, Govt. of India and the 
noted writer and thinker for going through this small work of mine 
and contributing a thoughtful foreword. I also like to thank the 
publishers for under taking the publication of the present work, I 
will like to thank specially Shri O. P. Ghai and Shri S. K. Ghai for 
taking interest in the publication of the work. 


Let me disclose here that the present work was to be published 
in the early part of 1965 as a mark of respect to the International 
Cooperation Year initiated by the U. N. in deference to the wishes of 
late Pandit Jawaharlal Nehru. But the unfortunate conflict that 
flared up between India and Pakistan made its early publication 
impossible. Itis gratifying to note that the Tashkent Spirit is 
asserting itself and the conflict has ended dramatically. But if we 
Teally desire that the Tashkent Spirit should become immortal we 
Shall have to stick to the path of peace tenaciously. The present 
work shall go a long way, it is hoped, in the direction of the 
Solidification of the resolve of peace everywhere including India 
and Pakistan. Considered from this point of view the publication 
of the present work is not late. 


And a few words may be added for the readers. I shall only like 
to remind them that the Russian “Luna-9’ has quite recently made a 
‘soft- landing’ on the planet Moon. This feat of human beings is very 
Suggestive, It implies that human beings are becoming capable of 
attaining any objective and they can turn the ‘impossible’ not only 
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into ‘possible’ but ‘actual’. Therefore considered in this context 
World Peace too becomes a realizable objective. The only thing 
needed is a firm resolve on the part of every member of human 
society. The present book may inspire the reader to undertake such a 
resolve for peace. If this becomes possible, the purpose of the 
present work shall be amply served. 


RAMNARAYAN VYAS 
Feb, 5, 1966. 
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CHAPTER 1 
ONE WORLD 


No one can dispute the fact that the modern world is one. 
Geographically it is one single entity despite many mountains, rivers, 
climates and forests. The continents that have been named variously 
as Asia, Africa, Australia, America (South and North) and Europe are 
our creation. We have named them variously for our convenience. 
Essentially they are one entity consisting of water and rocks, trees and 
flowers. There is no distinction in Nature. Only Nature prefers to 
smile in different styles at so called different places. 


This one-ness of the earth is very clear when with the help of 
science we are able to become familiar with different planets. Nature 
has intended the earth to be a single whole. If we call different parts 
of this single entity differently, how can we make one many? Is it 
possible to talk about human body many simply because we call one 
of its parts as hand, other as foot, still another as ear etc. ? So this 
earth of planes and plateaus, sea and rivers, mountains and forests, is 
one, indivisible entity. This very fact is reinforced by the economic 
and commercial inter-dependence of different parts of the world. 
«None of the modern countries of the world are self-sufficient.” 
states Dr. R. N. Dubey, “Even the United States of America, with 
its large resources, has to depend on other countries for some of the 
essential things. We shall consider here the case of the telephone 
apparatus without which no American can live even for a day. In 
the manufacture of this apparatus many articles enter which include 
shellac which is not obtained in the U.S.A.” 


Humbold, a noted German geographer of the 19th century, ob- 
served that the diversified riches of the earth are a magnificent source 
of human enjoyment and therefore man’s highest development 


1. Economic And Commercial Geography, Kitab Mahal, Allahabad, 9th 
edjtion, p. 2. 
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required that we put these riches into a common world stream of 
understanding and use. 


In these days when we like to drink Indian tea in America, 
write on the Norwegian paper, eat Canadian or Australian wheat, put 
on English clothes, is it difficult to realize the economic unity of the 
world? The world that is joined by airways and water-ships besides 
motor-buses and trains, telephones and telegrams, cables, radios, 
television and many such other media cannot be anything but one. 


Adam Smith in his classical work Wealth of Nations pleads for 
International Trade. “The natural advantages which one country 
has over another in producing particular commodities are some- 
times so great, that it is acknowledged by all the world to be in vain 
to struggle with them.” observes Smith, “By means of glasses hot- 
beds, and hotwalls, very good grapes can be raised in Scotland, and 
very good wine too can be made of them at about thirty times the 
expense for which at least equally good can be bought from foreign 
countries. Would it be a reasonable law to prohibit the importation 
of all foreign wines, merely to encourage the making of claret and 
burgundy in Scotland ?’’* 


David Ricardo showed that trade would be profitably carried on 
between two countries even when one of them produced both com- 
modities with less labour than another, if its advantage was greater 
in the production of one commodity than in another. He has 
cited the example of portugal and England in this conncction.* 


That again proves the desirability of International Trade. Mar- 
shall, another noted economist, observes: “The demand of each 
(nation) has its origin in the desires of her people to obtain certain 
goods from abroad ; and her supply has its origin in her facilities for 
producing things which the people of other countries desire.”* Thus 
the nations have a throbbing inner connection. i 


Wealth of Nations, 1937, pp. 425-6. 


3. The Works of and Correspondence of David Richardo, 1952, Vot. T, 
pp. 135-6. 


4. A. Marshall : Money, Credit and Commerce, 1933, p. 162. 
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Bertil Ohlin, Gottfrued Haberler and many other noted writers 
of the economic world have consistently pleaded for the International 
Trade. What does this advocacy of the International Trade imply ? 
It implies that no nation can find prosperity if it keeps its existence 
isolated. The key to national prosperity lies through Internationa 
Trade and commerce. $ 


Thus geography and economics indicate without any doubt that 
the World is one and indivisible. The divisions that are created are 
conventional and not real. 


If we look to the science, it will proclaim with loudness the 
intrinsic unity of the earth. The science in its study of planets has 
realized that the earth is one planet. It isa unity. Just imagine the 
speed of the Jet. The fast jet can fly with the speed that is twice the 
speed of the sound. That means that it can go at the speed of 1520 
miles per hour. Even an ordinary Boeing aeroplane can cover the dis- 
tance of 6000 air-miles between New Delhi and London within four- 
teen hours. It can reach New York from London within six hours. 
The world is so small due to the inventions of the science that we can 
reach the most distant part of the world in about twenty four hours. 
Gone are the days when people did not know even their next city. 
Now we find things entirely changed. We not only know the whole 
world, we are interested in the affairs that may take place in any part 
of earth. As soon as anything takes place any where, it is known to 
the whole world due to radios. Films that are prepared in one 
nation are shown to the people of different nations and thereby 
certain understanding of culture, certain knowledge of the different 
nationalities is gathered by people at large. 


” Quite recently in the month of June 1963, Col. Bykovsky and 
Valentina Tereshkova, the Russian cosmonauts surprized the world 
with their flight in the wide sky in the Soviet space capsules. The 
Soviet breakthrough in space began with Gagarin’s one-orbit flight 
in April 1961. But the adventure of 1963 has come as a very 
major achievement in the direction of space flight. Valery Bykovsky 
logged 670,000 kilometers or 416,000 miles—a distance almost equiva- 
lent tothe moon and back, in his first 24 hours of flight. 


In thp light of the fact that if the march of science continues 
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in this fashion space travel between the various planets shall become 
a commonplace, we are bound to think the earth as a single entity. 
Thus science has demonstrated that th: carth is one whole and to 
talk about separate nations and states and quarrel on those grounds 
is simply absurd. The world of science itself has made progress 
with the intelligence used by people of different parts of the world. 
Russia, America, Britain, Italy, India, Germany—practically many 
nations have contributed to the growth of science. Every nation 
that has gathered strength now and talks about world domination 
in direct or indirect manner must realize that its progress and 
prosperity is contributed by the world. Whether this fact is acknow- 
ledged or not, it is a reality that is clear before any mind that 
has the capacity to think objectively. Hence any act by any nation 
to threaten the security of the world, directly or indirectly, is an 
act of ungratefulness and insincerity. The scientific progress that 
might have been attained in one country is like a trust with her 
which ought to be used for the betterment of the world as a whole. 
To depart from this means exhibiting the total absence of rational 


element in thinking process. 


And if we care to look’ to the world from spiritual point of 
view the unity underlying mankind becomes as clear as daylight. 


From the point of view of the spiritual reality, the entire world 
‘is one. For a spiritual seer, life is immense (prano virat). One 
reality is throbbing in the cosmos. “The real is one,’’ states The 
Rigveda, “the learned call it by various names, Agni, Yama and 
Matarishvan.” (i.164.46). In fact according to the Rigveda, the 
entire world is one, humanity is a single entity. The different 
_ divisions of human beings in the men of study, men of business, men 
of strength and men of service constituting the organism of the 
Supreme Soul.’ 


The Isha Upanishad states the same fact by stating that the 


entire universe is enveloped by God (Jshavasyam idam sarvam—1). 
The Mundaka observes that the Supreme is without and within the 


5. Purusha Sukta—x. 90. 
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cosmos (bahyabhyantaro—Il. i. 4). The Chhandogya Upanishad writes 
that the Infinite alone is present here in the universe. To talk about 
different people and persons and objectsis erroneous (VII. 24. 2). 
The Brhadaranyaka Upanishad states that one goes from death to 
death who sees diversity (mtyoh sa mrtyum apnoti ya iha naneva 
pashyat—IV. 4. 19). If we try to see that Truth which is hidden in 
the mysteries (nihitam guhayam), we shall find the One Reality is ani- 
mating the cosmos. The Bhagavata Purana states that God is pre- 
sent in all beings (II. 2. 35.) 


The Indian philosophy has boldly declared that man is none 
else but God, intrinsically speaking (Tat twam asi). 


This very fact has been repeated by practically every spriritual 
philosophy. The Quran says: “We believe in God and the 
revelation given to us and to Abraham, Ismail, Isaag, Jacob and the 
Tribes and that given to Moses and Jesus and that given to other 
Apostles from their Lord. We make no difference between one and 
another of them, for we bow to Allah.’ 


Jesus Christ made no distinction between man and man and 
gave his affection to the lowly and the high equally. Buddha 
imilarly preached a gospel of universal compassion and kindness. 


The term personality is derived from the latin term persona, 
which means the mask that is put on the face by the actor on the 
stage. Through this mask he sounds his part. The actor remains 
unknown to the audience. Thus real being is concealed and hidden 
in the costumes. Similarly the physical appearances hide the true being 
of man.: Behind different garbs of individual, one single reality is 
throbbing. But that can be known only when we break through the 
veil of the appearance. During the last period of Socrates, when 
Crito put a query to hint: “In what way shall we bury you, 
Socrates?” Socrates replied: “In any way you like, but first catch 
me, the real me. Be of good cheer, my dear Crito, and say that 
you are burying my body only, and do with that whatever is usual and 


6. A history of Crusades, Vol. II, 136, by Steven Runciman. 
ü 
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what you think best.” Thus the message of spirituality is that all men 
are one and are the sons of immortality (amrtasya putrah) We are 
all one. Hence any insult or agony or disgrace or destruction of our 
brothers is our own insult, agony, disgrace or destruction. Verily, the 
diversity and multiplicity is false from the point of view of the spiritual 
truth. Hence the entire mankind should be considered and treated as a 
single entity. There is no room for discrimination and distinction 
there. We must banish every thought from our mind that betrays 
any tinge of difference. 


A pertinent question that is likely to be raised here is : If the 
mankind is one, then how is it that people quarrel and wage wars ? 
The answer to this question is simple. The apparent diversity and 
variety is taken as the sole truth by the ordinary man. The animal 
nature of man further deludes him and. instigates him to fight and 
wage conflicts. The unity of mankind cannot be grasped by an 
unreflective mind, as the scientific truth cannot be grasped by an 
uninitiated man. We shall have to delve deep for the truth. Until 
and unless one fathoms deep into the river, how any one will be able 
to know that river water is flowing on a solid ground ? 


Still another question that can be raised here is: if we have 
been leading our worldly life without caring for the unity of mankind 
all these days, why should we change our way of life now? The 
answer is that just as it is possible to live ordinary life without caring 
that there is something like waist in our body and that it is very 
important for our physiological structure, but this way has to be 
abandoned once a severe pain starts shooting therein ; similarly it was 
not very important for us all these days to realize the ultimate unity 
of mankind, simply because human society was never threatened 
with total destruction as it is being threatened at the present period. 
An acquaintance with the destructive potentiality of the modern 
weapons of fight is necessary to realize this fact. 


Humanity shall never forget that bloody day when on August 
6, 1945 on a sunny day at Hiroshima and Nagasaki in Japan, at about 
8-15 A.M. two Atom Bombs were dropped to make Japan surrender 
in the war. And Japan did surrender as a result of that bombing. 


It is no use to discuss the propriety of this act. But the fact has 


{l 


ONE WORLD 7 


to be realized that 2,40,000 citizens of Hiroshima and 75000 people 
from Nagasaki lost their precious life. If Hiroshima people lost their 
life on 6th August 1945, Nagasaki people were destroyed on 9th August 
1945. These figures do not include those who were severely wounded 
and lost their lives subsequently. That was not the end of the affair. 
The subsequent after-effects of the explosions were worse. Reyn- 
olds’ disease that was hardly known at Hiroshima before the war, has 
become there a common malady today. Anaemia in different stages 
leading to leukaemia and cancer of lungs and stomach efc. all have 
been born in that region. Even the future generations have been 
affected. The subsequent generations were found not only infected 
with the diseases mentioned, they had mental abnormalities of the 
worst order. 


“The explosion of an atomic bomb is capable of tremendous des- 
truction.” states M. Korsunsky, “The shock wave creates big pressures 
even at relatively large distances from the site of the explosions. It is 
capable of inflicting serious damage on massive city buildings within 
a radius of about a kilometre from the point of explosion.” He 


’ further adds : “Likewise very dangerous are the radio-active radiations 


that arise in the explosion area.’ 


The destructive potentiality of the Atom Bomb has been seen 
hereinabove. But human genius has been able to discover a still 
more dreadful weapon in H--Bomb. Bertrand Russell has stated that 
if war starts today, no more than eight persons shall survive the 


disaster in the entire world.’ 


Khrushchev, the Soviet Premier, observed while inaugurating the 
World Women’s Congress at Moscow on June 25, 1963, that if the 
world is going to have any war, “it will be a rocket nuclear war of 
extermination.” President Kennedy of the U.S.A. expressed similar 
feelings when he addressed the United Nations on 25 September, 1961. 
«A nuclear disaster spread by winds and waters and fear, could well 
engulf the great and the small, the rich and the poor, the committed 


>. The Atomic Nucleus, translated from the Russian by G, Yankovsky, 
Moscow, 1958. 
9 Bertrand Russell Speaks His Mind, p. 153. 
é 
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and the uncommitted alike.” declared Kennedy the President. 


Pandit Nehru, the Prime Minister of India put the matter very 
effectively and succintly by stating that “The genie that came out of 
the bottle, is ultimately swallowing man.” 


Gone are the days when the battles were fought with the help 
of helmet arrows, maces or even guns. Now war has become a 
very technical affair and its victims are not only those who actually 
fight, but even those who are far away from the battlefield, the aged, 
the women and the children included. 


Venneyar Bush has rightly stated that “Modern science has 
utterly changed the nature of war and is still changing it.”® The 
participation of science in the warfare has its dangerous implications. 
“Over the horizon now loom radiological and biological warfare,” 
States Vennevar Bush, “new kinds of ships and planes, an utterly 
new concept of what might be the result if great nations again flew 
at each other’s throat.’ On the land anti-tank guns, machineguns 
and heavy artillery are utilized in a modern warfare. On the surface 
of the sea great fleets of fighting ships pour out their fire against the 
enemy. Under the sea submarines carry their fight with venom. In 
the air strategic bombing is perpetrated by the huge bombers. The 
war has become very dangerous with the techniques of the guided 
missiles, and invention of Atom Bombs and Hydrogen Bombs. 


In the first explosion of an atomic bomb people are killed in 
three ways : by the force of the explosion, by the intense heat, and by 
the burst of radiation. The radiation initially produced by an air- 


burst atomic bomb is equal to that from the thousands of tons of | 


radium. This radiation can kill instantaneously or lingeringly. It 
can disable without killing. 


i Now-a-days with the help of the guided missiles, these atomic 
ombs can be sent on any country without much trouble. Missiles are 


9. Modern Arms And Free Men, William Heinemann Ltd., London, p: 2. 
10. Ibid., p. 3. 
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very common now. Sea-to-air missiles, earth-to-air missiles and such 
other things have been perfected.to this degree that the bombers 
have no importance now. 


Now we have come to have what is known as total war. The 
nuclear powers have in their possession on a rough estimate something 
like 10,000 atom bombs each. Therefore if total war takes place, 
“it would be highly technical, and it would be fast and furious. It 
would leave the world shaken and broken. It would cost millions of 
lives and exhaust the accumulation of treasure of many years.’ 


ï The situation is very dangerous. Humanity appears to be sitting 
‘on the brink of extermination. Any minor mistake from a single 
non-balanced nuclear power may land humanity into total destruction. 
The calamity is bound to envelope every part of this unfortunate 
earth. 


Apart from this danger of the worst kind, there is still another 
type of the question of the destructive use of the money of humanity. 
It is estimated that the erection and maintenance of atomic installa- 
tions would cost about Rs. 5,000 million a year. ‘It has now become 
fairly clear,” observes Vennevar Bush, “that production of atomic 
‘weapons requires such major expenditures and such major effort 
that they cannot be afforded at all except by countries that are very 
strong economically and industrially.” 


Is it not a sad comment upon the rationality of humanity that 
the money that should be spent for the betterment of mankind is 
wasted for thermo-nuclear annihilation ? When the bulk of mankind 
cannot find sufficient bread and clothing because of the shortage of 
money, money is spent like water to build sepulcher of the human 
race. And yet we call ourselves as more progressive than our 
ancestors. What type of intelligence it is which is prompting us to 
cut that very branch on which we are sitting ? What kind of wisdom 
it is that is goading us to waste, in a moment of beastly madness, the 


11. Modern Arms And Free Men, p. 151. 
12. Ibid., p. 103. 
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treasures of human culture that have been accumulated through long: 
centuries ? Today when we seem to be on the cross road of destruc- 
tion and construction, we have to make our choice after deciding 
whether we desire to perish or flourish. And if we desire to flourish, 
we must catch with strength that thread of unity of mankind which 
has slipped off our hands. 


We must try to ponder oyer the basic and underlying motive of” 
our society and the state. Did we not found the state to seek security 
and tranquility ? 


In the pages that follow we shall see that the human being has 
yearned for peace from the very beginning of his life. Though present- 
ly he has forgotten that mission and ambition of his life, he has to be 
reminded that he has deviated from his path. Yes, he must be told 
this today. For the bells are tolling. If he cannot hear them today, 
he may never hear them in his life. He has to be told : “You are all 
sons of the mother earth. (Matabhumi putro aham prthivya—Rigveda) : 
Your destiny is one. You are one. Leave blind alleys of darkness and. 
come to the region of light and love, happiness and prosperity.” 


CHAPTER 11 
WHY STATE CAME INTO BEING ? 


The state is undoubtedly the most influential and powerful social’ 
institution. The individuals’ conduct and thought are to a great 
extent patterned by the state. We have to study the rise of this 
institution so that we can understand the basic urge of humanity in 
founding this institution. Today the big questions of war and peace, 
social justice and inequity, welfare and misery are created because of 
the’state and they can be solved only if the state along with the indivi- 
duals attempts solution thereof. 


Though we daily use the term state now-a-days, it is not very 
easy to’determine what is properly to be understood by it. People 
differ even on the point as to the period when the term was first 
brought into use. The ancient Greek city-states had distinct political 
patterns like the modern states. But for the Greeks, according to 
Seeley, political science was largely something like municipal science. 
Hence we cannot say that the Greek knew the modern sense of the 
state. As Catlin has stated, “the Polis which formed centre of 
Aristotle’s thought...could more appropriately be described as the 
‘city community’ than as the ‘state’. Maclver treats the Greek city 
communities as the raw forms of the modern states. He has specifi- 
cally stated : “Perhaps they should not be included within the 
classification of states any more than the pithecanthropus is to be 


included among the races of man.” 


It is accepted by the modern political thinkers that the term state 
is not very old. It is of recent origin. Machiavelli was the first 
writer who used the term in modern sense of the word. He observes 
in his book The Prince : “All the powers which have had and have 
authority over men are states and are other monarchies or republics.” 


It is possible to take the term state according to one’s sweet 


I. Modern State, p. 338. 
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‘choice. Hegel liked it so much that he idolised it as the movement 
of God on earth ; for Marx, the state was the coercive engine of 
violent class-exploitation, and Herbert Spencer had many bitter words 
for the authority of the state. But this is not a right way of under- 
standing the concept of state. MacIver has rightly stated : “In no 
attitude of worship as did Hegel, and in no attitude of belittlement 
-as did Spencer, but in the spirit of scientific exactitude must we seek 
the criterion of the state.”?. . 


It we are sincere, we shall have to admit that the state must be 
quite an old social institution. And therefore to quote MacIver again, 
“we must define it in terms of what is common to all states.” 
Without going into the academic discussion about the right definition 
-of the term state, we can accept the views put forth by Bertrand 
Russell and J. S. Mackenzie. According to Russell, “The essence of 
the State is that it is the repository of the collective force of its 
citizens.” For Mackenzie the state is “a body of people subject to a 
government which is not itself directly controlled by any other 
authority.”* These definitions meet our demand of finding out some 
general sense of the term. We can go still further and take it for 
granted that for the practical purposes the state and the government 
are identical. Prof. Laski shares this view. He observes, “For the 
State is, for the purposes of practical administration, the government.’ 
‘G. D. H. Cole is also of this- opinion. “A state is nothing more or 
less than the political machinery of government in a community,” 
adds he.5 There are people who shall disagree with us on this point. 
But our object is only to establish this fact that this institution was 
founded by the man with the distinct desire of having peace and 
Prosperity. If this state has now attained new meanings and attri- 
butes, that cannot go against the basic urge of humanity. Hence 
instead of going after these manifold definitions of the state, we better 
throw light on the rise of the state in its crude, original form. 


Modern State, p. 4. 

Principles of Social Reconstruction, p. 34. 
Outlines of Social Philosophy, p. 129. 

A Grammar of Politics, p. 131. 
Self-Government in Industry, p. 119. 
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Now let us admit forthwith that to trace the origin of the state 
is not an easy task. It is a social phenomenon which came into being: 
when the man was just beginning his social life. The record of that 
distant past is hidden into the darkness of uncertainty. And yet 
human mind cannot but make an attempt to peep into that darkness 
and find out the most probable, if not the exact, causes of the beginn- 
ing of this social phenomenon. Many theories have been advanced. 
in this direction. It will be worth-while for us to have acquaintance 
with them and reach to certain conclusion. 


The first thinker whom we shall study is Thomas Hobbes.. 
Hobbes was the advocate of what is known as the Social Contract 
Theory. Before coming to the view of Hobbes, let it be stated that 
thinkers in the East and West had sometimes this type of thinking 
while tracing the genesis of a state. Kautilya in his Arthasastra made- 
a pointed refererence to it. The Sophists described the state as a 
product of contract between men. Plato and Aristotle did talk about 
the theory of social contract. But they never accepted it. On the 
otherhand they rejected it. The theory was subsequently discussed by 
the Epicurean philosophers and early Church Fathers. It was kept 
alive by Romans in their law which considered the people as the source 
of political authority. Ulpian who was a Roman Jurist stated empha-- 
tically : “The will of the emperor is law only because the people con- 
fer supreme power upon him.”? Manegold of Lautenbach was of the 
opinion that if the king “violates the agreement according to which he 
was chosen...... reason dictates that he absolves the people from their’ 
obedience, especially when he has himself first broken the faith which 
bound him and the people together.’’* But Hobbes (1588-1679) was. 
certainly the first forceful advocate of the theory. 


Thomas Hobbes was a tutor to Charles II of England. His 
famous work is Leviathan wherein he has propounded his theory of” 
Social Contract. According to him in the state of nature man’s actions 
were motivated by his selfish interests and not by reason and interests 
of other people. Life in that distant past was “solitary, poor, hasty,. 


7. Gilchrist—Prin-iples of Political Science, p. 55. 


8. ,Sabine—A History of Pol:tical Theory, p. 241. 
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brutish and short.” ‘To rob, and spoil one another” was “a trade”. 
There was a “miserable condition of war” at that time. Conflicts, 
cruelties were the order of the day. Life was totally unsecure and 
threatened by calamaties and strifes. This kind of situation was in- 
tolerable for the human beings. Hence men thought of ending this 
state of nature through a contract of each with all and of all with each. 
By such contract every man surrendered his natural rights and powers 
to a ‘common power’. Only the right of self-preservation was retained 
by every individual. Every man addressed the other : “I authorize 
and give up my right of governing myself to this man, or to this 
assembly of men, on this condition, that thou give up thy right to him, 
and authorize all his actions in like manner.” 


What is to be noted in this view of Hobbes is the fact that this 
was done with the express object of securing peace. His words are 
emphatic: “This is the generation of that great Leviathan, or rather, 
to speak more reverently, of that mortal god, to which we owe under 
the immortal God, our peace and defence.” He repeats : “And because 
the end of this institution, is the peace and defence of them all...” 
Hobbes is of the view that this commonwealth of persons cannot 
exist and has to be dissolved when there is “no further protection of 
subjects.” Hence that government has no right to exist which cannot 
bestow peace and prosperity on the people.” 


Another thinker whom we may consider in this connection is 
John Locke (1632-1704) who was an ardent advocate of constitutional 
monarchy. In his book Two Treatises of Government, he has set out 
his views clearly. Locke considered man to be reasonable and sympa- 
thetic. In the state of nature, according to him, peace and goodwill 
prevailed: “The state of nature has a law of nature to govern it, 
which obliges everyone ; and reason, which is that law, teaches all 
mankind who will but consult it, that being all equal and independent, 
no oae pusht to harm another in his life, health, liberty, or posses- 
sions, ”10 


But some inconveniences were experienced by the man. First, 


9. All quotations are from Of Commonwealth, the 2nd part of Leviathan. 
10. Two Treatises of Govt., Bk. 2, Ch. 2. 


WHY STATE CAME INTO BEING ? 15 


there was no distinct definition of the law of nature ; secondly, there 
was no common and just arbiter having authority to decide disputes in 
¿agreement with the law of nature ; and lastly there was no authority 
to enforce those decisions. Therefore a civil society through contract 
was established. Each individual abondoned his right of interpreting 
cand enforcing the law of nature. $ 


Second thing that was done was that ‘the majority having the 
whole power of the community naturally in them’ decided to set up a 
government for carrying out the provisions of first contract. According 
to Locke the government is there to check ‘a trespass against the 
whole species’ and for ‘the peace and safety’. Writing about the 
beginning of political societies in ‘Of the Beginning of Political Socie- 
ties’, Locke states that men unite into a community “for their com- 
fortable, safe, and peaceable living...” He repeats that men join 
society “for the preservation of their lives, liberties and estates”, 


Thus it is clear that even according to Locke, the ultimate object 
of any government and state is to usher in an era of peace and pros- 
perity for the people. 


Jean Jacques Rousseau says the same thing. Rousseau 
(1712-1778), was the idol of the French Revolution. His famous 
work The Social Contract embodies his ideas about the object of a 
government. Man in his opinion is essentially good, simple and 
sympathetic. The state of nature was a state of perfect liberty and 
equality of men. Human nature which was previously simple, 
became, due to rise of reason in man, very complex. Hostility 
and conflict appeared and the sense of security was lost. The rise of 
population, economic progress, system of property made a man ‘a 
depraved animal’, The need of self-preservation impelled men to 
form a civil society through contract. By contract each man “puts 
his person and all his power in common under the supreme direction 
of the general will”. The general will embodies collective or common 
good. It subdues the private and personal wills or interests so 
that the good of all may be served. The general will was at the back 
of the formation of the government and “the fundamental maxim of 
all political right” is “that people have set up chiefs to protect their 
liberty, and not to enslave them”. We can add here, in keeping with 
the spirit of Rousseau’s writings that peace was the primary concern 
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of the state for only in that case the liberty of the people could be: 
maintained. 


The Contract Theory has been subjected to much criticism by 
some writers like Henry Maine (who calls it “worthless”) and Tom 
Paine. But we are not here to discuss its merits and demerits. The 
theory is valuable as it lays down a foundation for democracy. For our 
purposes the theory shows without any doubt that PEACE and nothing 
but peace should be the fundamental responsibility of any state for the 
simple reason that the people founded this institution of the state to 
seek peace. Historically the theory of social contract, in the words of 
Maclver ‘‘swept out of the way the endless deductive arguments based. 
on subjective interpretations of the scriptures, and refounded the state 
on true foundation, the will of men and the common purpose which 
inspires that will to institutional life.” And the will of the people was. 
the will of securing peace as we have already noted above. 


Another theory that is sometimes advocated to explain the pheno- 
menon of the institution of the state is the theory of Force. According 
to this theory craving for power and desire for self-assertion are the 
two primary instincts of the human being. In the early phases of the 
human society these twin forces found expression in ceaseless conflicts. 
and aggressions. The physically strong attacked and subjugated the 
weak. The successful strong man thus gained sway over a sizable 
section and this led to the emergence of clans and tribes. The primitive 
society is just a picture of these conflicts, and conquest of warring clans. 
and tribes. The wars thus fought led to the next phase in the develop- 
ment of the state. It is through such conflicts and struggles that the 
authority of a tribal chief was established on a particular territory and 
the state came into being. Jenks has made a lucid analysis of this. 
theory and has been admitted to be a competent exponent of this. 
theory. He has concluded that “historically speaking, there is not the 
slightest difficulty in proving that all political communities of the 
modern type owe their existence to successful warfare.’!2 


When the state finally came into existence, it became essential 


11. The Modern State, p. 439. 
12. A History of Politics, p. 71. 4 
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to use force to put down the power-impulses of men inside and of 
other states outside. Therefore according to this theory the continued 
existence of the state demands permanent employment of force for 
maintaining internal order and external security. Thus force is the 
basis of the state. As Bosanquet has stated, “the state...... is necessarily 
force.” H. von Treitschke is also of this type of view. 


In the middle ages this theory was used by the Church Fathers 
to justify the supermacy of the religious authority over the political 
one. Their argument was that the state originated from force while 
religion has been handed over to the man by God. Therefore religion 
is certainly much superior to the state. In this way the Church sought 
to win the loyalty of the people at large. 


The marxists are also the exponents of force doctrine. They 
discover the origin of the state in the conquest and domination of one 
class by another. The state is the instrument of the exploitation of 
the poor by those who hold the authority. In the present capitalist 
society the power of the state is misused by the capitalist class to 
exploit the labour and maintain their privileges. In the words of Marx 
“all coercive measures against the working class” are employed by the 
state. And as Karl Kautsky has stated, “The modern state is pre- 
eminently an instrument to guard the interests of the ruling class.” 
The dictatorship of the proletariat which is an inevitable phase in the 
emergence of the communist pattern of society, is a kind of war 
organisation operating against the old exploiting class of the bour- 
geois. We can conclude therefore that the Marxist analysis of the 
origin and continuance of the political authority is preeminently an 
analysis in terms of power and force. 


German thinkers like Tritsche, Nietzsche, Bernhardt and Sorel 
have advocated “the combination of a general sanctification of political 
authority with a specific indication of physical power as the most natural 
expression and instrumentality of the authority.’"% They preached a 
doctrine of naked coercion and force. According to Tritsche’s Politik 
“the state is identified with power, and power is moralised by the 
assumption that it is the condition of upholding and spreading, a 


13. Coker—Recent Political Thought, p. 439. 
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national culture.’ Bernhardt thought that might is “the supreme right 
and the dispute as to what is right is decided by the arbitrament 
of war”. Nietzsche and Sorel put forth the doctrine of the absolute 
right of the strong. Nazi Germany and Fascist Italy owed their ‘“‘creed 
of dominance by intimidation—militancy in international relations and 
forcible suppression of political dissent in domestic government’™ 
according to these thinkers. . 


It may be stated here that these wild thoughts about the force 
and might forming the essence of the state are inspired by “the 
biological doctrine of struggle for existence” 15 


If we just ponder over this theory of force, we find that there 
has been certain confusion. People who vehemently enunciated this 
doctrine were misguided by the Darwin’s theory of the survival of 
the fittest. They forgot that mutual aid and co-operation is as natural 
for man as anything else. Prince Kropotkin has beautifully demonst- 
rated this fact in his book Mutual Aid. Thomas Huxley also believes. 
in the co-existence as the natural habit of human mind. 


Then one thing has to be given due consideration before accept- 
ing this theory. ‘What is urged is that the advancement of life 
depends on the survival of the those forms that are best fitted to their 
conditions,” states Mackenzie, “and the dying out of those that are 
relatively less adapted. But even in animal life these results are not 
necessarily brought about by aggressive action ; nor is the result 
necessarily the survival of the forms that are intrinsically highest. In 
human life the selection of the best forms is not brought about by 
struggle, but rather by conscious effort to promote the best.” He 
further adds: “War, in general, tends to kill off the best. Disease and 
vice are more likely to be means of climinating inferior types.’”?® 


The fact is that the preachers of this theory started from their 
false, wishful premises and naturally landed themselves into false con- 
clusions. It defies human intelligence to think that the state was 


14. Ibid—p. 439. 


15. Mackenzie—Outlines of Social Philosophy, p. 134. 
16. Ibid. 
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given force and might just to strike the weak and the poor. The state 
would have neyer been able to live for all these thousands of years of 
human life with this outrageous and ruinous outlook. When people 
pile up evidences in this Tespect, they wilfully omit anything that 
contradicts their evidences and ill suits their objective. It will be 
more natural for the human tendencies that the weak should unite and 
form an association to secure security from the troublesome strong. 
The man wanted to have peace which could be obtained only by 
subjugating the unruly and preparing a set up that shall guarantee 
justice and peace to the entire society. 


It is well-known that Marx has envisaged a classless society 
in the ultimate stage of human progress. Ifto quarrel is the human 
nature, how can this pattern of society emerge? It shows that the 
human nature even by the Marxian testimony cannot be innately warr- 
ing and struggling type of the thing. If suppose today many people 
commit murders with knives, does it establish the fact that the knife 
was invented and prepared only to kill people ? Surely this argument 
is illogical and violates the spirit of the truth of the facts. 


I think accordingly that even by this theory of force we come to 
the simple conclusion that the state was invented to help the poor and 
the weak to get fair-play and justice, peace and prosperity which 
were threatened by the unruly strong. It is quite different matter 
that power corrupted the men who were given power and strength, 
for the power corrupts men and the absolute power corrupts them 
absolutely. It is this psychological weakness which is responsible 
for the distorted picture of the state as depicted by the advocates of 
force theory, But the fact remains that originally man created the 
state to be an instrument of peace and human prosperity and not 
to enslave the people and perpetrate all sorts of cruelties. If we 
oppose this fact, we oppose the dicate of wisdom due to depravity 
wrought by human passions, or animal intellegence in the words of the 
Bhagavata Purana. 


If it is stated that through the regular warfares and constant 
struggles, the physically strong got more and more power and strength, 
it is a truism rather than fact. For the brave and strong are the 
first casualty of war. If a perpetual war is the way in which the 
State becomes strong, then it follews that the actuality is quite. 
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There is no justifiable reason as such to cling to this fantastic 
theory that the state is a product of force and fight from the very 
inception of the phenomenon. 


The next theory that should engage our attention is known as 
the theory of Divine Origin or the theocratic conception of the state. 
This conception is quite old. In the carliest stages of political develop- 
ment it was almost universally believed that the state was created by. 
God, and the rulers ruled as the representatives of God on earth. The 
king should invariably be obeyed as such. In the Mahabharat the idea 
of the Divine Origin of the state can be easily found. On the request 
of the people tired of anarchy and chaos in a state of nature, God 
appointed Manu as their ruler. In the Bhagavata Purana’? we come 
across an account of the genesis of kingship. There Maitreya states’® 
that Prithu, the first king would protect religion and punish those who 
would transgress it ; he would be equal to all and would use the money 
collected through taxation for the welfare of the people ; he would be 
kind-hearted. Jews held similar views regarding the origin of the 
state. The Bible states : “Let every soul be subject unto the higher 
powers. For there is no power but that of God ; the powers that are 
ordained of God.” 


In the middle ages when a conflict arose between the church and 
the state, the theory of Divine Origin was transformed into the theory 
of the Divine Rights of Kings. In England James I and Sir Robert 
Filmer were the leading exponents of the latter doctrine. In France 
the despotisim of Louis XIV was supported by Bousset with the help 
of this doctrine. 


With the rise of reason this type of theory has been virtually 
abandoned by the thinkers of the modern period J. N. Figgis has rightly 
remarked that the reason for the decline of the theory lies in the fact 
that today there is a general belief in the supreme role of reason and 
that faith has its proper place in the matters spiritual. 


17. Skandha IV, chapter XV. 
18. Skandha IV, chapter XVI, shlokas 4—10. 
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But I think that we should try to understand the basic idea 
behind this doctrine. Gilchrist has rightly remarked that the theory 
introduces a sense of morality into politics. ‘‘To regard the state as 
the work of God” states he, “is to give it a high moral status, to make 
it something which the citizen may revere and support, something which 
he may regard as the perfection of human life.’”® The theory becomes 
bad when it is interpreted as an attempt to perpetuate the system of 
monarchy. In my view the theory has to be interpreted rather broadly 
as a rationale behind the rise of the social phenomenon of the state. 
The Bhagavata story that has been referred to hereinabove states quite 
emphatically that it is the public, the people at large who brought out 
the rise of Prithu, a symbol of the state. The state was instituted to 
infuse moral spirit in the society and maintain law and order in the 
community. King Vena was actually destroyed by the people as he 
tried to usurp the Kingdom. The idea is that the power and strength of 
the state is a sacred trust of the people to be used in a most befitting 
manner by the state. If there is any breach of the trust, the state has 
to be overhauled, the culprit has to be punished so that the genuine 
reason of the establishment of the state is not forgotten or lost sight of. 


This theory again establishes beyond any shade of doubt that 
peace and prosperity of the community and humanity is the chief 
concern of the state. Any breach of this golden rule is to be punished 
heavily. 


Still another type of the theory that is sometimes advocated is 
known as the Patriarchal Theory. According to this theory, the state 
being a form of group life which evolved through the ages, started in the 
most primitive of human groups. In this sense the family which was 
the earliest social unit, might have been the starting point of govern- 
ment. It contained the rudiments of governmental control. Within the 
frame-work of family organisation, defence organisation, family worship, 
economy management etc. are practised. In the evolution of the state 
family served the simplest and earliest link. Aristotle was of this very 
opinion. He wrote in his Politics, “Every family is governed by the 
elder, as are the branches thereof, on account of their relation there 
UNLO AEAT And when many villages so entirely join themselves together 


. Principles of Political Science, p. 74. 
ac. 49 Prin Pgs ig) tic Science, p. 74 


Be: . D ae ROO eh Ben 


22 PEACE, PHILOSOPHY AND PROGRESS 


as in every respect to form but one society, that society is a state, 
and contains, in itself if I may so speak, the end and perfection of 
government.’”20 . 


Sir Henry Maine was the chief exponent of this theory. He 
states, “The elementary group is the family, connected by common 
subjection to the highest male ascendant. The aggregation of families 
forms the gens or House. The aggregation of Houses makes the Tribe. 
The aggregation of Tribes constitutes the commonwealth”.?! It follows 
that in primitive ages society was not an assemblage of individuals, but 
a group of families. The unit of primitive society was the family. In 
family the eldest male member (parent) possessed despotic power. The 
first family broke up into more families which were joined because of 
the head of the first family. The multiplication of families living under 
the control of one head culminated in the origin of the tribe. When 
many tribes belonging to the same kin-group acted together, the state 
came into existence. Thus the patriarchal society provided the founda- 
tion of the modern state. 


Without going into the details of the merits of the doctrine, we 
can very clearly see that the state is required to have the heart of a 
father towards its subject. It is the bond of affection that is behind 
the phenomenon of the state. And when there is affection, there can- 
not be any warfare or struggle. Just as a family is a bulwark against 
misery and difficulties and is a security for the welfare of the members, 
similarly the state is expected to be an instrument of peace and pro- 
gress for the people and society. 


There is still another variety of the theory that tries to prove the 
rise of the state in its peculiar way. The theory is known as the 
Matriarchal Theory. According to it the. matriarchal and not the 
patriarchal family is the root of social organisation. Descent in such 
Societies according to this theory has to be traced through females. 
The matriarchal socizty evolving through a number of stages, ultimate- 
ly gave birth to the state. The main exponents of this: theory are 
McLennan, Morgan and Jenks. According to this view in the earliest 


20. Politics, I, 2. 
- 21. Ancient Law, p. 406. 
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stage of the society polyandry was the rule. At that tine existed the 
loosely connected groups or horde within which promiscuous sexual 
relations prevailed and the descent was traced through females. The 
children belonged to the clan of their mother. According to Jenks 
the primary group was the tribe which broke into clans and later into 
households and family. 


In keeping with our policy we shall not examine the merits or 
demerits of the doctrine. We shall only like to emphasise that even 
according to this theory maternal affection is at the root of the rise of 
the state. Hence peace and security are the fundamental functions of 
the state. 


And lastly we come to discuss what is known as the Evolutionary 
Theory of the state. Sociologists like Bagehot and Herbert Spencer 
asserted that the state, like socicty itself gradually evolved from simple 
and crude beginnings to the mature stage. In his Physics and Politics, 
Bagehot has pointed out three distinct stages of governmental evolu- 
tion : (a) the stage of custom-fixing coinciding with practical absence 
of government ; (b) the stage of inter-group conflicts coinciding with 
the rudiments of government ; and (c) the stage of discussion and com- 
promise coinciding with the maturity of governmental organisation. 
Spencer in the like manner postulated the tribal, military and industrial 
stages in his Principles of Sociology. Giddings suggests the military- 
religious, liberal-legal and economic-ethical stages and Hobhouse 
locates the periods of kinship, of authority and citizenship. 


We shall not go into the discussion of the worth of the theory. 
Suffice it to say that even this theory implies that the modern concept 
of democracy that has the government of the people, by the people 
and for the people, as its watch-word must be present in its rudimentary 
form when the human beings for the first time thought of establishing 
the social phenomenon of the state. 


We have noted hereinabove certain theories that have been pro- 
pounded to explain the phenomenon cf the state. These theories are 
of various kinds and types but they all agree either expressly or by 
implication that it is the first duty of the state to secure peace and 
prosperity in the society. Because the individuals cannot find security 
and peace’ in their solitary and wild lives therefore the state was 


24 PEACE, PHILOSOPHY AND PROGRESS 


brought into being. Therefore if the state cannot live to this expecta- 
tion, it has no right to exist. It must modify its ways or perish. For 
otherwise the fundamental objective behind the founding of this social 
phenomenon is totally defeated. Man is not much concerned with 
the theory of the state or the government. It is the actual state of the 
society in that government which is basically important. Pope is right 
when he declares : 


For forms of government let fools contest ; 
Whatever is best administeted is best. 


They are totally wrong who try to maintain the state all ihe time 
or make it omnipotent. One should not forget it that in the ultimate 
analysis the state has togo. It has to wither away to show that the 
state is only an instrument of peace and the development of indivi- 
duality of the people. As soon as this function is over, the state has 
to die, as it has no utility thenceforward. Marx says this, and Gandhi 
repeats it. What will remain when the state has withered away? A 
transparent and morally elevated humanity that knows no frontiers of 
language, dress, colour, continents, sex and age. Only then any world 
organisation can function well. For then man shall shake off its evil 
nationality and shall try to live for humanity. Unless the state 
either becomes so lofty as to identify itself with the entire world and 
tries to shape the personalities of the citizens accordingly through its 
manifold agencies like radios and television sets, films and plays, 
literature and education, religion and philosophy, or the man under- 
stands the reason behind the establishment of the state and wrecks 
or mends it to help it obtain its fundamental objective, the peace can- 
not descend on the earth. 


CHAPTER lli 
IS PEACE NATURAL ? 


We have examined in the last chapter the various theories that 
have been preached to answer the question of the origin of the social 
phenomenon of the state and have noted that the root idea behind 
these theories is that a desire for peace had prompted the man to 
found this system. Sometimes an attempt is made to show that the 
innate tendency of the man is to quarrel and fight, to wage wars and 
start conflicts. This idea took inspiration from the theory of Charles. 
Darwin. He advocated the theory of the survival of the fittest. The 
struggle for existence acts like a sieve separating the more fit from the 
less fit. This is natural selection : nature’s method of sifting those 
whom it wants to survive from those who are doomed to perish. 


Describing this natural selection of Darwin Prof. Paulsen has 
stated “Life is for the living being a constant strife for vital conditions. 
The number of creatures that live and desire to preserve themselves is 
always greater than the number of seats at the table of nature—a con- 
sequence of her lavish production of living germs. The fertility of 
species differs very much ; but there is no species a single pair of 
which would not, under favourable circumstances be able to fill the 
earth with their offspring in the course ofa few centuries. That this. 
does not happen is due to the parsimony of life conditions. In the 
battle ensuing for the possession of these, the great majority pre- 
maturely perish.”? These are the “immutable” laws of “Nature red! 


in tooth and claw”. 


Those who still try to cling to this doctrine do it out of their 
her than because of scientific truths. “Eyen 


own accepted creeds rar! i 2 
if one knew nothing of those who have enunciated this proposition,” 


writes W. Trotter, “its character would enable one to suspect it 


1. Introduction to Philosophy. 
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-of being the utterance of a soldier rather than a biologist.”? He conti- 
nues “There is about it a confidence that the vital effects of war are 
simple and easy to define and a cheerful contempt for the considerable 
biological difficulties of the subject that remind one of the bracing 
military atmosphere, in which a word of command is the supreme fact, 
rather than that of the laboratory, where facts are the masters of all. It 
may be supposed that even in the country of its birth the doctrine 
secmed more transcendently true in times of peace amid a proud and 
brilliant regime that it does now.’’3 


If we try to trace the genesis of this doctrine, we find that it was 
born in a military state rolling in prosperity and material progress of 
‘comparatively speaking recent time. Moreover it was based on three 
short wars which came shortly after one another and gave an abnormal 
confidence to the voctor...Trotter has befittingly remarked: “The 
Situation of the warrior-biologist was in some way that of the orthodox 
expounder of ethics or political economy—his conclusions were ready- 
made for him ; all he had to do was to find the reasons for them. 
War and war only had produced the best and greatest and strongest 
State—indeed, the only state worthy of name ; therefore war is the 
great creative and sustaining force of States, or the universe a mere 
meaningless jumble of accidents.’”! We can very well understand the 
psychological factors that were responsible for the emergence of such 
a brittle theory. 


If we just care to go into the details of human psychology, we 
find that co-operation and cordiality is natural for the human animal. 
Even in the low species of the beings like ants and bees we find ample 
testimony about the fact of the mutual aid pervading the human 
psychology. This thing has been clearly demonstrated by Prince 
Kropotkin in his monumental work Mutual Aid. 


Dr. McDougall has given a long list of the instincts found in the 
man, _ These instincts can be divided, broadly speaking, for our pur- 
Poses into two classes; Aggressive and Non-aggressive. We find only 


Instincts of the Herd in Peace and War, p. 126. 
Ibid. 


Ibid., p. 127. ` 
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fighting and self-assertive instincts in the first category, and in the 
second category we find many instincts like acquistiveness, food-seek- 
ing, eating, mating, maternal instinct, constructiveness, gregariousness 
etc. It is worth consideration that barring fighting instincts, all 
other instincts point to the co-operative character of human being. Dr. 
McDougall and some other writers maintain that the -social pheno- 
menona have to be explained due to the interplay of certain primary 
instincts like the impulse of self-assertion and the impulse of self- 
abasement ; the development of altruism is dependent on the extension 
of tender emotion from its primary object e.g. the child to other 
persons. Dr, Trotter is of the opinion that the gregarious instinct is 
the basis of all social life. 


“Dr McDougall finds the basis of social feeling in tender emo- 
tion,” states Morris Ginsberg, “The latter is the specific emotion 
which accompanies or is the affective side of the parental instinct. In 
its origin it was maternal, but like many other characters, it has been 
transmitted to the other sex, and, what is more important, the pro- 
tective impulse and tender emotion, come by extension, to be evoked in 
us when we see or hear of the ill-treatment of any weak, defenceless 
creature. Herein McDougall finds the source of all the altruistic 


emotions.” 5 


Trotter on the other hand emphasized the role of the gregarious 
instinct: “When we come to consider man we find ourselves faced at 
once by some of the most interesting problems in the biology of the 
social habit.” states Trotter, “It is probably not necessary now to 
labour the proof of the fact that man is a gregarious animal in literal 
fact, that he is as essentially gregarious as the bee and the ant, the 
sheep, the ox, and the horse. The tissue of characteristically gre- 
garius reactions which his conduct presents furnishes incontestable 
proof of this thesis, which is thus an indispensable clue to an inquiry 
into the intricate problems of human society.”¢ 


The theory of instincts is not supposed to be the correct theory 
now-a-days. Human activities are too-complex to be explained so easily. 


5. The Psychology of Society, p. 15. 
6. ‘Instincts of the Herd in Peace and War, p. 112. 
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“Vestiges of chese instinctive activities may often be seen in man’s. 
behaviour,” state Edwin Boring, Herbert Langfeld and Weld, “but 
learning, habit, intelligence and culture have so over-ridden them that 
it is seldom proper to speak of instinctive behaviour in man.”? They 
are right. But these theories concerning instincts do establish this fact 
that it is the basic nature of man to remain in some social system. 
We cannot imagine at present that in some distant past the man was. 
a solitary figure. His constitution is such that he cannot remain all alone. 
When he is born, he needs the support of his parent, when he is 
grown up he needs the hand of a woman, when he is married (legally 
or otherwise) he needs progeny. And to support this large parapher- 
nalia he needs the society in its multi-farious form. Man is physically 
the weakest animal. He has neither the sharp teeth of a dog, nor the 
nails of a lion ; the huge built of an elephant or the amazing speed 
of a deer or a hare are denied to him ; he has no protective cover of 
a crocodile or a hairty body of a swine. 


Despite these deficiencies, the bountiful Nature has endowed 
him with one crowning virtue viz. rationality coupled with an instinct 
for association. Mere gregarious habit shall lead him no where. He 
shall be worse than sheep. It is his rationality that makes him. 
mighty. Nature shall be disappointed if he does not utilize his rational 
potentiality and behaves like other beasts. Other creatures use their 
strong points very favourably. A lion shall invariably jump and 
roar and make a short work of his prey with his jaws and claws ; 
the deer shall make an excellent use of its running power. Is Nature 
wrong under the circumstances if it is disappointed at the non-use of 
rationality by the man ? 


‘ If a man is by constitution so weak, infinitely gregarious by 
instinct and very intelligent because of his rationality, will it be wrong 
to hold that “the doctrine of pacifism is a perfectly natural develop- 
ment, and ultimately inevitable in an animal having an unlimited 
appetite for experience and an indestructible inheritance of social 
instinct?”® Nature is a cruel task-master and an inveterate and invincible 
enemy of the defaulter. If the man cannot mend matters and brings. 


7. Foundations of Psychology, p. 46. 
8. Instincts of the Herd in Peace and War, p. 125-6. e 
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about destruction and annihilation on the earth, Nature can very 
well afford to see the extinction of this species. And believe me, no 
tear shall be shed on this account. 


Man has been defined variously. But the best definition of man 
is that he is potentially a rational animal. This definition does justice 
with the inherent nature of the man. He has impulses like animals e.g. 
mating, eating sleeping etc. But he has also been granted the privilege 
of rationality. That he can be able to create in the light of this 
rationality seems to be the objective of the Nature. That is why man 
has been given an erect backbone and has been made capable of walking 
on feet and not on feet and hands like other animals. That rationality 
tells us that peace is the first need of humanity. Whatever culture, 
whatever progress has been achieved so far, was achieved in peace 
time. The wars merely destroyed the results of the long attempts 
of the human beings. That the peace may reign on the earth, the state 
was founded. 


The question that can be asked here is why man wages wars 
then ? The answer is that the man has abandoned his heritage of 
rationality. He is imitating other beasts in brutality and cruelty and 
he has exploited his rationality to justify his act. When humanity 
forgets its true nature, the Nature puts man under such circumstances 
that the man feels constraint to think. If he does not ponder, he is 
sure to be eliminated from the face of this earth. Today when the 
world is facing total destruction, it will be in the fitness of the 
things that we remind ourselves that the man is the creature of peace, 
his culture is the creation of peace. To forget this fact means to seal 
the fate of humanity. Our misdirected education, our corrupt politics, 
our worship of the false gods, our total disregard for the real values, 
have blinded us to the fact that peace alone is the condition of human 
progress. From the ruins of the wars not development, but destruction 


peeps. 


CHAPTER 1V 
INDIA AND THE PEACE IDEAL 


We have seen in the previous pages that the peace ideal is not 
only the propelling force bzhind th2 establishment of the social 
institution of the state, it: is also a psychological and biological 
necessity of the human being. In the present chapter we shall make an 
attempt to see how far India tried to assert this ideal, 


When we are discussing this topic, we shall have to begin right 
from the dawn of Indian civilization. That means we should begin 
from the Vedic thought. The Vedas are the earliest documents of the 
human mind in our possession. “When the texts of the Rig and 
Yajur Vedas are completed,” stated Wilson writing in the Journal 
of the Royal Asiatic Society’, “we shall be in the possession of 
materials sufficient for the safe appreciation of the results to be derived 
from them, and of the actual condition of the Hindus, both political 
and religious, at a date co-eval with that of the yet earliest known 
records of social organisation—long anterior to the dawn of Grecian 
civilization—prior to the oldest vestiges of the Assyrian Empire yet 
discovered—cotemporary probably with the oldest Hebrew writings.” 
He further adds : “The Vedas give us abundant information respecting 
all that is most interesting in the contemplation of antiquity.”2 The 
Veda comprises of the works known as the four Vedic Samhitas or 

_ compilations of the Rig,{Saman, Yajur and Atharva together with the 
supplementary and subsidiary work known as the Brahmans, the works 
of rituals, and the philosophical works known as the Arynyakas and 
the Upanisads. 


The Rigveda is definitely the most important of the four Vedas. 
According to Maxmuller “there is nothing more ancient than the 
hymns of the Rigveda.” The basic thought of the Rigveda is that the 
entire world is but the Great God in a created form. He desired to be 

o 


1. Vol. 13, 1852, p. 206. 
2. Ibid. 
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many and the result was this creation. Sa akamayata bahusyanv 
prajayeya—“He the One desired that He should create himself into the 
Many.” Again “He the One wishing to be many inhibited His primary 
self, plunged in meditation, and evolved into the world of matter and. 
mind, into both of which he entered.’’? 


That there is only One God was never doubted by the Rigveda. 
For a query was put at the very outset as to which god oblation is to 
be offerred ?—Kasmai devaya havisha vidhema And the result was. 
that a conclusion was reached that ‘the real is One, the learned call it 
by various names, Agni, Yama and Matarisva.”5 


Our object is not to study the philosophy of the Rigveda so much 
as to deal with the peace ideal that emanates from it. Because of this. 
faith that the entire universe is but the God in the multi-farious form, 
the Rigveda maintained that the “Life is immense”—Prano Virat. The 
Nasadiya hymn declares that nature and spirit both are the aspects. 
of the one Absolute. In the Purusha Sukta® the basic unity of the 
humanity has been symbolically worked out—‘‘The Man had a 
thousand heads, a thousand eyes, a thousand feet : he covered the earth 
on all sides...... The brahman (men who pursue study) was his mouth, 
of his arms the warrior (men who like fighting the army) was made, his. 
things became the husbandman (the business community), and the 
pariah (the workers) was born from his feet.” It is foolish to think 
that the head is superior to the feet. Fora strong and healthy body, 
we need every limb healthy and strong working as an inseparable unity. 
Thus we find in this way that the Rigveda lays great emphasis on the 
basic unity of humanity. 


The Rigveda quite naturally thinks that Rita (moral principle) is. 
of vital importance for humanity. It is a law which all gods and men 
must obey. Otherwise there will be disorder and chaos in the society. 
The Rita is thus the universal essenc2 of the things. It is the truth of 


3. RV—X. 81. 1. 
4, Tbid.—1. 24. 185. 
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the objects. Want of this principle is An-rita or falsehood.” Those 
who follow this universal principle of truth are good. Ordered conduct 
js termed a true vrata. Vratani should be understood as the ways of 
life of good men who follow the path of Rita. Varuna has been depicted 
as the perfect example of the follower of the Rita and is called 
dhritavrata—of unalterable ways. 


The Rigveda enjoins upon man to lead a life under the very eye 
of God. He should be kind to all. Hospitability should always be 
practised. “The riches of one who gives do not diminish......... He 
who possessed of food hardens his heart against the feeble man 
craving nourishment, against the sufferer coming to him for help and 
pursues his own enjoyment even before him, that man finds no 
‘consoler.’””® Sorcery, witchcraft, seduction and adultery are condemned 
as vicious.° Virtue is conformity to the law of God, which has love 
of man as its predominant note. “Tf we have sinned against the 
man who loves us, have ever wronged friend or comrade, have ever 
done an injury toa neighbour who ever dwelt with us or even to a 
stranger, O Lord, free us from the guilt of this tresspass.”* 


Vedic thought uses terms like Rita, Satya, Sunrita (bounty), 
Sraddha (faith) or Dana (charity).’* This hymn can be considered as 
the earliest conception of religion as Social Service, enjoining upon 
man his first duty to feed the hungry as a gift of life, as hunger 
is a form of death. God is described at one place! as “clothing 
the naked, curing the sick, making the blind see, and the cripple 
walk about” thus equating God worship with Social Service. This 
very spirit is found pervading the description of Shri Chandi in 
the Markandeya Purana while offering worship to Supreme dwelling in 
all creatures as the elemental principle of a Great Hunger (ya devi 
sarya bhuteshu kshudha-rupena samsthita). , i 


7. lbid.—VII. 56, 12. 

8. Ibid.—IX. 121. 1. 

9. Ibid.—VIII. 6. 5: 1. 2. 6. 
10. Ibid.—VII. 104 8 : iv. 5. 5ọ 
11. Ibid.—V. 85,7. 
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The Vedic thought goes still further and declares that even those 
Persons who are our enemies are not so really speaking and deserve 
our love and affection as they are also non-distinct from God. “Both 
Arya and Dasa belong equally to that glorious God to whom belongs 
the universe.” Even to commit any sin against any foreigner is bad 
and one ought to pray God for fogiving for such an unjust act.15 


The Rigveda in its Samajnana Sukta’® has very aptly paid 
adorations to the collective consciousness of the people, to which indivi- 
dual mind must pay its homage. Citizens are asked to come together 
to their Assembly (samgachchhadhvam), speak there with one yoice 
(samvadaddhdvam), cultivating a union of minds (sammanah), of hearts 
(sahachittam), of policies (samanamantrah), and of hopes and aspira- 
tions (akuti) and functioning in a common Assembly based on equality 
as an integral unity and not divided into groups and parties (samitih 
samani). And then there is a call for equal sacrifice in the pursuit of 
a common policy (samanam mantram abhimantraye vah samanena ya 
havisha juhomi)—I call you to a common purpose which you serve with 
a common sacrifice. The ideal is that all should live in a pleasant 
harmony (su-sahaasati). These ideals have a rare freshness and can 
be the eternal guides of humanity. The Rigveda also makes a mention 
of the social institutions like Sabha and Samiti as the vehicles of these 
ideals. They are still the key terms of politics and social organiza- 
tions. 


The Atharva Veda? has described Sabha and Samiti as ‘the twin 


daughters of Prajapati. The import of this statement is that the 


creative work for the society can be handled only through these 
agencies. They.should function in unison (samvidane). The Atharva 
Veda has given us a prayer for the integration of human hearts. The 
Prayer is to be addressed to the Deity designated as Sammanasyam, the 
Universal Mind, pervading, unifying, and integrating individual minds28 


14, VIII. 51. 9, 
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“Let us all have a union of hearts (sahridaya), of minds (samma- 
nasya), without any ill-will (avidvesha), with each loving the other as 
warmly as the cow loves its new-born calf (anyo anyamabhi haryata 
yatsam jatamivaghnya). Let the son follow the ways of his father 
(anuvrata), and be of one mind (sammanah) with his mother with 
whom he must not disagree. Let the wife speak to her husband 
honeyed words of sweetness (madhumatim) and peace (santivam 
yacham). Let not brother and sister bear ill-will towards each other. 
(ma dyikshat). Let all speak words of gentleness (bhadraya vacant 
yadata), united in ideals and ways of life (samyancah sayratah). Let the 
spread of Brahma-Samjnana, the knowledge of oneness of life, in 
every household, dispel discord and ill-will in every sphere, society, 
country and the whole world. Men’s minds must chus be prepared 
for universal peace and brotherhood (for ‘wars begin in the minds of 

` men’). Let the people be not divided but with pure heart work together 
in teams of co-operative effort, speaking with one another in agreeable 
words, with a common purpose and mind. Let all. be of one purpose 
and mind under a common leadership in a spirit of fellowship. Let all 
have an equal share of water and food. Let all be yoked together in 
same harness for common work and worship like spokes revolving 
round the nave.” 


The Yajurveda prays that the peace should prevail everywhere 
and ‘‘May all beings see me like a friend (mitrasyaaham chakshusha 
sarvani bhutani samikshe), and may I look upon everybody with an 
amount of friendliness mitrasya chakshusha samikshamahe’”®, 

Thus there can be no doubt that the Vedic thought builds up an 
atmosphere of universal cordiality of the humanity all around it. It 
advocates the establishment of Samghas or academies of learned men 
(dhirah) who are comrades (sakah) in culture and “‘who come together 
(sam yajante) for developing the truths they had realized in their hearts. 
(hrida tushteshu) or reached by their minds (manaso javeshu)*®. The 
ideal of the Vedic thought was to cultivate knowledge as only thereby 
the truth, the unity can be gasped. That is why the prayer that is 
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Sung there is: “We meditate the excellent glory of Savita, the God, 
who inspireth us with knowledge.’’2! 


It was this torch of the spirit of universal brotherhood that was 
handed over by the Vedas to the Upanishads who enriched it all the 
more. 


In the Brahmanas too we find the spirit of high morality for the 
man duly preserved. Though these Brahmanas are full of rituals and 
lack the freshness and liberality of the Vedas, yet it must be conceued 
that the old spark of the love for truth has not been forgotten. In 
Satapatha Brahmana the sacrifice of all things, (sarva medha yajna) is 
preached as a means to the attainment of spiritual freedom.22 The 
abandonment of the selfish shell is taught ; the lofty ideal of the 
fulfilment of duties to gods, men and even animals is tightly upheld. 
Truthfulness is an essential virtue which has to be absorbed in our life 
and behaviour ; for otherwise Agni, the lord of- Vows and Vak—the 
lord of speech shall be displeased. Knowledge has been given due 
importance. “Yonder world,” states Sat. Brah.24, “cannot be obtain- 
ed by sacrificial gifts or by asceticism by the man who does not know 
this. That state belongs only to him who has this knowledge.” 


However in the Upanishads we find the culmination of the human 
intelligence and wisdom. Itis not only for the metaphysical insight 
that one should turn to the Upanishads. They should be consulted 
even otherwise for the solution of our secular problems for they, in the 
words of Radhakrishnan, try “to bring peace and freedom to the anxi- 
ous human spirit’’.2° The Upanishads proclaimed to the man :* “Thou 
art the sheath of Brahman—Brahmanah koso’-si2®. The entire world 
is due to the lustre of the Supreme and He resides in every 
heart, nay every thing, animate or inanimate. The entire life of a 
human being is a sacrifice. “The true sacrifice is man ; his first twenty- 


21. Y.V. III—35 ; R.V. ITI—62, 10. 


WD XI 7 est ` 
23, Sat. Brah. I. 1. 14. ; I. 1. 1. 5; III—3. 2. 2 etc- 
24. X. 5.4.15. 


25. Indian Philosophy, Vol. I, p. 138. 
26. Tai Up. 


36 PEACE, PHILOSOPHY AND PROGRESS 


four years are his morning libation...in hunger, in thirst, in abstinence 
from pleasure standeth his consecration...... In his eating and drinking 
and in his pleasures he keeps a holy festival and in his laughter and 
feasting and marrying he sings hymns of praise. Self-discipline, 
generosity, straightforwardness, ahimsa, and truth in speech, these 
are his payments, and ihe bath of purification when the sacrifice is over 
is death.’’27. What a lovely thought ? The entire human life is worship 
of the Supreme. When one realizes this, nothing more is needed to 
understand. We are, really speaking, groping in the dark. That is 
why we fight; we forget the truth and feed our personality on a 
shallow selfishness. Our only prayer therefore should be: “Lead me 
from the unreal to the real, lead me from darkness to light, lead me 
from death to immortality.” The Chhandogya Up.? has narrated a 
beautiful story for throwing light on the real nature of our Self. In 
fact the Upanishads make a mighty attempt to convince the world that 
the immortality (and peace and progress) cannot be attained if we 
cannot have the Spirit of Maitreyi who declarared: ‘What should I 
do with that by which I do not become immortal ?”30 If we have that 
spirit then the Upanishads tell us in the language of Yajnavalkya : 
“Not for the sake of the beings are the beings dear but the beings are 
dear for the sake of the Self.” Our doctrines of socialism and com- 
munism and democracy cannot find any legitimate reason for propaga- 
tion until and unless this basic stand is understood. One cannot strive 
for the social service till one understands the ultimate nature of the 
Self. I should serve the humanity because, thereby I serve Myself. 
If our concept of the Self is not clear then we cannot accept any 
social service as our ideal ; for we do not know whether God exists, 
and beings are just individuals. Thus the only valid logic for our 
humanitarian attitude can be the Truth propounded by the Upanishads. 
Thus we have to realize the supreme Truth and iell to everybody : “Tai 
tvam asi” —That are thou.32 After grasping this truth everybody is 
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bound to lose his petty self and feel that the real joy consists in 
becoming the limitless—yo vai bhuma tat sukham, nalpe sukham asti. 
We should definitely enjoy the life. But then we should do so in a 
non-attached manner without any shade of greed for anybody’s 
riches.3t Our effort should be to hear what is auspicious, and see 
what is auspicious.%* 


The Upanishads therefore rightly insist on the importance of 
ethical life.8° Human beings are free to act and it is their act which 
is responsible for their sorrow or happiness, decay or progress. “He 
fetters himself by himself, as a bird by its nest,” declares Maitri Up.37 
The fundamental virtues of human life are dama or self-restraint, dana 
or self sacrifice, and daya or compassion.*§ Self-restraint is very 
essential for a proper type of human life. If man is not to lead a 
beastly life, he must put a curb on his desires. Dana is, negatively 
Speaking, freedom from greed and, positively speaking, assistance to 
those who need. Daya does not mean mere absence of cruelty. It 
means leaving discord and be at peace with all. The Upanishadic out- 
look has no place for any narrowness. Satyakama of unknown origin. 
was not despised and was given the highest truth; Gargi though a 
woman was deeply respected; Ajatshatru, King Asvapati Kaikeya 
though Kshatriya, were revered for their knowledge. 


Thus we find that the Vedic thought has a very profound outlook. 
It gives us that spirit with which we must look at the world if we are 
to seek happiness. The Yajurveda has rightly stated: ‘The Veda 
With its words of supreme good (vacham kalyanim) must be taught to 
the people at large (janebhyah), to Brahman and Kshatriya, to Shudra 
and Vaishya, to one’s own people (syaya) and even to foreigners 
(charanayacha).®® The entire world can profit by these teachings as 
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they aim at universal peace. 


The Smriti literature of India too says the same thing. Manu, the 
supreme law-giver of India has enjoined upon people to seek light from 
our reason—manah putam samacharet.*° The Bhagavadgita declares 
that God exists in all beings and hence the best worship of God 
is social service. “He who looks on all as one, on the analogy of 
his own self, and looks upon the pleasure and pain of all with a similar 
eye, such a Yogi is regarded as supreme.’’#2 The Mahabharata declares, 
«Whatever is not conducive to social welfare, or what we are likely to 
be ashamed of doing, we should never do.’’* And lest one should have 
confusion, the best way is to follow those who are great—mahajano yena 
gatah sa panthah,”*® The teaching of the Mahabharata is very clear : 
“The Self is like a river, self-restraint is a place of pilgrimage, truth is 
water, moral conduct banks and compassion ripples. One should bathe 
in such a river (atmanadi sanyamapunyairtha satodaka shilatata 
dayormih. tatrabhibhisheka kuru panduputra...).” 


We thus find that the ancient Hindu philosophy has advocated an 
ideal of universal peace and prosperity. 


The Bhagavata states that it is our ‘animal intelligence’ (pashu- 
buddhi) which prompts us to differentiate bewteen man and man.45 
Prahalada teaches a gospel of universal love and compassion.46 The 
Indian ideal is that even salvation it not to be sought individually. 
Unless all are happy how a wise man can feel satisfied ?!7 


We can summarize the message of the Hindu thought and social 
philosophy by quoting the words of Markandeya Purana : 
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“May all living beings rejoice ; let them bear affection towards 
those belonging to a species other than their own. May it be well with 
all creatures and let them be free from all fear and agony. Let them 
not suffer from bodily or mental pain. May all living being; fos.er a 
friendly spirit towards all their fellow-creatures...... Nay, let there be 
prosperity among all classes and may success attend their activities”.*S ' 


We have seen hereinabove that the Indian thought aims at uni- 
versal peace and brotherhood. 


This spirit of brotherhood and peace is found in all the religions 
and schools thac emanated in the soil of India. Let it be added here 
that, this peace-ideal was never supposed unpractical. We learn from 
the Bauddha Jatakas that Gautama, the Enlightened tried to dissolve 
a dispute between two kingdoms of Kauliya and Kapilavastu by point- 
ing to the fighters that to wage wars for the settlement of disputes is 
simply foolish and barbarian. The two kingdoms were just beginning 
their conflict on the issue of the use of the water of the river Rohini. 
Buddha prevailed upon them to ponder over the fact that invaluable 
human life was going to be wasted for a petty thing like water which 
can be had without any price. This secret lies in the heart of every 
event that lead two factions of humanity to fight. Land, riches, woman, 
etc. are valueless as compared to the value of human life and yet the’ 
men fight like bull-dogs for these petty things. To call this attitude 
‘humanitarian nonsense’ is to admit our weakness for clear and straight- 
forward thinking. 


That it is possible to maintain peace and order in a nation even 
without taking recourse to violence and threats was demonstrated very 
eloquently by the greatest emperor of India viz. Ashoka. He clearly 
declared : “There is no higher duty than the welfare of the WHOLE 
WORLD. And what little effort I make is in order that I may be free 
from debt to the creatures, that I may render them happy HERE and 
they may gain heaven in the next world.”4° In both the Separate 
Kalinga Edicts he tells us that just as for his offspring he desires welfare 
and happiness, pertaining not only to this world but also the next, he 


; 
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desires it precisely for all mankind—sarva-munisa. 


H. G. Wells has rightly honoured Ashoka by calling him the 
greatest Emperor of the world. “Amidst the tens and thousands of 
names of monarchs that crowd the columns of history,” states Wells, 
“their majesties and graciousness and serenities and royal highnesses and 
the like, the name of Ashoka shines and shines almost alone as a star- 
From the Volga to Japan his name is still honoured. China, Tibet, and 
even India, though it has left his doctrine, preserve the tradition of his 
greatness. More living men cherish his memory today than have ever 
heard the names of Constantine or Charlemane.”? 


Ashoka thus typifies the true Indian ideal of world brotherhood 
and human prosperity to a large extent. However it is not a place to 
trace any history of India. Our aim is only to acquaint ourselves with 
some of those basic voices of India which spoke emphatically for the 
adoption of the ideal of world peace and the progress of humanity. 
This brings us to Gandhi, the Great Soul. 


Before, however, we take up ihe views of Gandhi, it may be 
mentioned that Shri Aurobindo, who is more famous as philosopher 
than as a political thinker, had written in The Ideal of Human Unity: 
“In the condition of the world at present, even taking into consideration 
its most disparaging features and dangerous possibilities, there is noth- 
ing that need alter the view we have taken of the necessity and inevita- 
bility of some kind of world union ; the drive of Nature and the 
compulsion of circumstances and the present and future need of man- 
kind make it inevitable. The general conclusions we have arrived at 
will stand and the consideration of the modalities and possible forms 
or lines of alternative or successive development it may take. The 
ultimate result must be the formation of a World State and the most 
desirable form of it would be a federation of free nationalities in which 
all subjection or forced inequality and subordination of one to another 
would have disappeared and, though some might preserve a greater 
natural influence, all would have an equal status, A confederacy would 
give the greatest freedom to the nations constituting the World State. 
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but this might give too much room for fissiparous or centrifugal 
tendencies to operate ; a federal order would then be the most desirable.. 
All else would be determined by the course of events and by general 
agreement or the shape given by the ideas and necessities that may 
grow up in future. A world union of this kind would have the greatest 
chances of long survival or permanent existence.” 


The fact is that every thinker of India who had drunk the nectar 
of the Indian Thought had a zeal for world peace and common 
human progress. i 


Therefore one should not be surprised at the rise of Gandhi in 
India. Gandhi brought the craving for human peace in a very 
passionate manner. He very boldly declared that non-violence is the 
only way befitting the dignity of human beings—‘‘Non-violence is. 
the law of our species as violence is the law of the brute. The 
spirit lies dormant in the brute, and he knows no law but that of 
physical might. The dignity of man requires obedience to a higher 
law to the strength of the spirit.’ Gandhi hated war—the violent 
war. He condemned it for various reasons. War takes ‘so many 
lives’: moral loss is greater still ; lying and deception which destroy 
soul are perfected ; sexual morality collapses ; a man becomes a brute. 
He declared that “The way of peace is the way of truth.”53 “I know 
that war is wrong, is an unmitigated evil?! “Peace is unattainable by 
part performance of conditions, even as chemical combination is im- 
possible without complete fulfilment of conditions of attainment there- 
of.”55 


Gandhiji had pleaded for a religious outlook. Once a question 


was put to him what his motive in life was, whether it was religious 
or social or political. And his reply was : “Purely religious. This- 
was the question asked me by the late Mr. Montagu when I accom- 
panied a deputation which was purely political. ‘How have you, a 
social reformer, he exclaimed, ‘found your way into this crowd ? My 
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reply was that it was only an extension of my social activity. I could 
not be leading a religious life unless I identified myself with the whole 
mankind, and that I could not do unless I took part in politics. 
‘The whole gamut of man’s activities today constitutes an indivisible 
whole. You cannot divide social, economic, political and purly 
religious work into watertight compartments. I do not know any 
teligion apart from human activity. It provides a moral basis to all 
other activities which they would otherwise lack, reducing life to a 
maze of ‘sound and fury signifying nothing’.’’* 


Gandhiji believed in the fact that the entire world is permeated 
by the supreme God (Jsavasyamidam Sarvam). Gandhiji inter- 
preted it in his own way and stated that socialism and even commun- 
ism is implicit in this mantra. It implies a way of universal peace’ 
and good of all living beings. Gandhiji interpreted history in spiritual 
terms and believed that ‘man is by nature going higher’. 


There can be no doubt that Gandhi tried to give a new twist to 
our approaches in society and politics. We started from basic idea 
that man is ignoble, he is a brute. Gandhi told us that man is 
fundamentally good ; We think that war is inevitable and the conflicts 
‘can be resolved only by bloody warfares. Gandhi told us that dis- 
putes can be solved in a much better way if we have a spirit of non- 
violence. We thought that men are different while Gandhi told us 
that man are spiritually one and hence we ought to love everybody. 
Peace should characterise our conduct. We thought that religion 
must be discarded from politics ; Gandhi stated that it should form 
essential background of our personality. We thought that the State 
is a permanent institution, while Gandhi said that it is a passing 
phase. What is most important is that we thought man can be made 
ideal by the State laws, while Gandhi stated that man has to make his 
personality sublime himself. Thus Gandhi gave us a gospel of uni- 
versal love and affection. He preached the cultivation of a non-attached 
outlook for leading a sane human life. These are the rudiments of 
a new creation of mankind. The old habits have to be discarded if 
new ideals have to be cherished. í 
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For the proper appreciation of the Sarvodaya ideal, which he 
enunciated, we should try to understand the concept in some details. 
His lucid analysis of Sarvodaya was as follows : 


That the good of the individual is contained in the good 
of all. 


N 


That a lawyer’s work has the same value as the barber’s 
inasmuch as all have the same right of earning their 
livelihood from their work. 


3. That a life of labour i.e. the life of the tiller of the soil and 
the handicraftsman is the life worth living.* 


The first principle establishes the most intimate relationship 
between the individual and the society as a whole. The second 
principle proves that the material worth of every kind of labour should 
be the same. It follows therefore that there should be no unequity 
between the earnings of two persons. The third principle gives us 
that fundamental secret which underlies all sorts of happiness, Its 


absence is the cause of the various types of conflicts and wars. The 


world shall not be a place of wars and devastations if we just become 
moderate in our aspirations. 


preme principles of the Gandhian 


Sarvodaya and are undoubtedly the corner-stone of the human 
ideal of peace and happiness. Gandhiji rightly disagreed with the 
utilitarian ideal of the greatest good of the greatest number which 
ethically does not go very far. According to Gandhiji “it means in 
its nakedness that in order to achieve the supposed good of 51 per- 
cent the interest of 49 percent may be, or rather, should be sacrificed. 
It is a heartless doctrine and has done harm to humanity. The only 
real, dignified, human doctrine is the greatest good of all, and this can 
only be achieved by uttermost self-sacrifice.” This doctrine was based 
on the well-known Indian ideal of ‘sarvabhutahitaya’ i.e. for better- 
ment of all.° The famous Isa Upanishad states in its very first 


These three principles are the su 
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shloka : “God the Ruler pervades all that exits in this Universe. 
Therefore renounce and dedicate all to Him, and then enjoy or use 


the portion that may fall to thy lot. Never covet anybody’s posses- 
sions.” 


Naturally this Sarvodaya aims at the establishment of a classless 
society. Gandhiji explained this in his articles in Harijan dated 
18-1-1948. Marx also aims at that classless ‘structure of society. 
But while for Marx the attainment of such an ideal is something 
impossible, for Gandhiji such a classless pattern of society can be seen 
to be a great possibility. The reason is that while Marx pins his 
faith on violence for bringing about change in the society, Gandhiji 
advocates peaceful ways of Satyagraha and ahimsa for bringing about 
transformation of the social order. It is psychologically impossible 
to attain peace by the sword. Violence shall breed only violence. 
Hence the Marxian ideal of classless society is nothing more than a 
sweet theoretical dream. If at all any classless society were to descend. 
on this earth it will be possible only by the way Gandhiji has advoca- 
ted. Gandhiji wrote very clearly that the differences between man 
and man cannot be destroyed with a sword. The sword’ only cuts a 
body. What is needed is to transform the heart. And transformation 
of heart is not brought about by such violent measures. 


Without going into further details, we may forthwith come to 
the question of peace. Gandhiji’s Sarvodaya ideal included all people 
and all the nations irrespective of caste, creed, colour, sex etc. He 
stated : “I believe in the absolute oneness of God, and therefore also 
of humanity. What, though we have different bodies ? We have but 
one soul. The rays of the sun are many through refraction. But they 
have the same source. I cannot, therefore, detach myself from the 
wickedest soul, nor may I be denied identity with the most virtuous... 
If we are the sons of the same God and partake of the same divine 
essence, we must partake of the sin of every person, whether he 
belongs to us or to another race.’’6° Gandhiji therefore was a great 
prophet of peace. He hated war and conflict and never advocated 
violence even in face of the great possible provocations. He tried 
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to achieve peace in four phases: ideological, social, political and 
economic. 


The Ideological Phase is very clear to everybody. Throughout 
his life he advocated universal love and peaceful methods to attain 
any objective. In 1938 he advocated the enlistment of volunteers for 
the formation of Shanti Senas or Peace Brigades in cities and villages 
to combat communal riots. In the same year he toured the North 
Western Frontier Province and addressed the Khudai Khidmatgars i.e. 
non-violent Red Shirts. In his addresses he described “in minute 
details the nature and working of NON-VIOLENCE”. His concept 
of Swaraja too was unique. Though he fought throughout his life 
most heroically for the liberation of India and establishment of Swaraja, 
the Swaraja “was synonymous with Ramarajya, the establishment of 
the Kingdom of Righteousness on earth”.63 Thus he never pleaded 


for any narrow nationalism. His Swaraja was a “sovereignty of the 
» 64 « 


The Social Phase of Peace was characterized by the organization 
of Harijana Sevaka Sangh in September 1932. He founded it to 
remove by peaceful means the difficulties and disabilities of the 
Harijans. The Hindustani Talim Sangh was started by him in 1937 
for initiating education based on non-violence. He declared at that 
time, “All our problems have to be solved non-violently. Our arith- 
metic, our science, our history will have non-violent approach and the 
problems in these subjects will be coloured by non-violence.” The © 
Kasturba Gandhi Memorial Trust (1946), meant for the upliftment of 
the womenfolk by non-violent means, and Hindustani Prachar Sabha 
(1942), meant for giving a unifying language, can also be mentioned 
here. 


Political Phase of Peace of Gandhi earned him a world-wide 
recognition. Here was a man who fought with bare hands against the 
mightiest empire of the World History. His method was non-violence 
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and Satyagraha, He infused new courage in the masses of the nation 
that was under the yoke of slavery for the thousands of years and 
which was timid and depressed. Gandhiji not only waged this unique 
struggle, he bravely won or snatched liberty from a very cruel and 
well-armed hand. The most beautiful aspect of the case is that 
despite this struggle the good-will and cordiality was not lost between 
the parties. 


There is then the Economic Phase of Peace. The Ahmedabad 
Textile Labour Association (1920), Rashtriya Mazdoor Congress (1947), 
All India Spinners’ Association (1925), The All India Village Industries 
Association (1935) etc. were the instruments of founding peace, on 
economic phase. 


Gandhiji’s nationalism was a big medium of serving the vast 
humanity. “‘My notion of Purna Swaraja is not isolated independence 
but healthy and dignified inter-dependence.” declared Gandhiji.** 
He stated on another occasion, “Through Swaraja, we would serve the 
world.’’6? He went still further and said that he “would like to see 
India free and strong, so that she may offer herself as a willing and pure 
sacrifice for the betterment of the world.’ 


Gandhiji was an out and out peace-lover. He was a staunch 
moralist in his objective and means. He quoted appreciatively the 
shloka of the Mahabharat saying : 


“With hands upraised I cry ; 

But none listen to me ; 

Dharma yields both wealth and desire ; 
Why is that Dharma not observed ??'89 


We find thus that Gandhiji is a massive champion of peace— 
peace not only in our actions but even in our thoughts. The truth is 
that first of all we must free our minds from hatred and violence, 
only then peace can be achieved in our actions. We must not think 
that the sublimity of an ideal can justify the use of any unfair means 
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for obtaining it. “Destructive means employed engender correspond- 
ing counter means and so forth ad infinitum. As the Buddha put 
it : ‘If hatred responds to hatred, where will hatred end ?’ ”°70 


“Our personal experience and the study of history,” states A.. 
Huxley, “make it abundantly clear that the means whereby we try to: 
achieve something are at least as important as the end we wish to 
attain. Indeed, they are seen more important.”?! Gandhiji was there- 
fore quite right in thinking that “means and ends are convertible 
terms’”.72 If we desire peace, our means should be equally peaceful. 
Hence the Gandhian instruments of Truth, Non-violence, Self-puri- 
fication and Satyagraha are capable of attaining their objective of 
peace. While the Marxian ideal of classless society shall remain only 
a wishful thinking, the Gandhian ideal may become a reality. “In the 
final state,” observes Gandhiji, “therefore, there is no political power, 
becatise there is no state.”78 Gandhiji could say so because at that 
phase the individuals would become perfectly moral human beings. 
But the members of the Marxian society, brought up as they are in 
the class-war doctrine, shall find it hard to keep peace. We can con- 
clude therefore that in the contemporary world where man-killing 


weapons have been perfected to a terrific extent, the Gandhian way 


is a robust message for the crisis-ridden humanity all over the world. 


JAWAHARLAL NEH RU 


The next Indian who deserves our attention is Jawaharlal Nehru 
the late Prime Minister of India. He was a trusted follower of 
Gandhiji and yet was a man of distinct outstanding personality. He 
was one man who tried to serve the cause of peace in face of heavy 
odds. “The modern mind, that is to say the better type of modern 
mind,” observes Nehru, «jg practical and pragmatic, ethical and social, 
altruistic and humanitarian. It is governed by a practical idealism for 
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social betterment. Humanity is its God and social service its religion.”74 
At least for Nehru it is so. Humanity is his God and social service 
his religion. He had made tremendous sacrifices to propitiate this God. 


Like Gandhiji Nehru observes, “Some kind of ethical approach 
to life has a strong appeal for me, though it would be difficult for me 


to justify it logically.” He further adds: “I have been attracted by - 


Gandhiji’s stress on right means and I think one of his great contribu- 
tions to our public life has been this emphasis...perhaps ends and 
means are not really separable and form together one organic whole.” 


Nehru always believed in the unity of humanity and dreamt “of 
harmonious living, of a proper balancing of an individual’s outer and 
inner life, of an adjustment of the relations between individuals and 
between groups, of a continuous becoming something better and 
higher, of a social development, of the ceaseless adventure of the 
man.” He knows that the national boundaries are fading and the 
world, a new world is emerging with its overpowering unity.” We have 
to make our own all the achievements of the human race,” says 
Nehru, “and join up with others in exciting adventures of Man, more 
exciting today perhaps than in earlier ages realizing that this has ceased 
to be governed by national boundaries and old divisions and is common 
to the race of men everywhere.”?7 We have already studied the basic 
pattern of the Gandhian approach. Gandhiji had declared very pro- 
phetically, “Jawaharlal is my political heir. He may differ from me 
while I am living. But when I am gone, he will begin speaking my 
language.”’8 And really it turned out to be true. Nehru made non- 
violence the corner-stone of his domestic and foreign pdlicy ever since 
he assumed power. He preached a gospel of universal love and peace 
through his political speeches. His address to the Columbia University 
during his American tour can be very safely quoted here to prove the 
point. 
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“ I would not presume to offer advice to other and more expéeri- 
enced nations in anyway. But may I suggest for your consideration 
that there is some lesson in India’s peaceful revolution which might be 
applied to larger problems before the world today? That revolution 
demonstrated to us that physical force need not necessarily be the 
arbiter of man’s destiny and that the method of waging a struggle and 
the way of its termination are of paramount importance. Past history 
shows us the important part that physical force has played. But it 
also shows us that no such force can ultimately ignore the moral forces’ 
of the world ; and if it attempts to do so it does so at its peril. 


Today, this problem faces us in all its intensity, because the 
weapons that physical force has at its disposal are terrible to contemp- 
late. Must the twentieth century differ from primitive barbarism 
only in the destructive efficacy of the weapons that man’s ingenuity 
has invented for man’s destruction ? I do believe in accordance with 
my master’s teaching, that there is another way to meet this situation 
and solve the problem that faces us. 7” He repeated the message of 
peace in his address to the U.N. Assembly : 


«And if I may venture to suggest it to the General Assembly, 
I think that if the essentials of that lesson are kept in mind, perhaps 
our approach to the problems of today will be different ; perhaps the 
conflicts that hang over us will appear a little less deep than they are 


and will gradually fade away.” 


Like Gandhiji, Nehru states that the world is one. “We wish 
to have close contacts,” declared Nehru, “because we do from the 
beginning firmly believe in the world coming closer together and ulti- 
mately realizing the ideal of what is now being called One World.”*®° 
He repeated many times this particular idea. “We might not> that 
the world progressively tends to become one—one in peace and it is 
likely to be one, in a sense of war.”’8! And he advocates a path of 


79. Jawaharlal Nehru’s Speeches (1949—1953). The Publication Division 
Govt. of India, 2nd impression, 1957, p. 460. 
80. Indeperdence and After, P. 257 ; from speech at the Indian Council 
of World Affairs, New Delhi, March 22, 1949. 
81. Independence and After, p- 232.: from speech in the Constituent 
Assembly, New Delhi, March 8, 1949. i 


. 


50 PEACE, PHILOSOPHY AND PROGRESS 


love, a way of co-operation. “It is not through hatred and violence or 
internal discord that we make progress. As in the world today, so 
also in our own country, the philosophy of force can no longer pay 
and our progress must be based on peac2ful co-operation and tolerance 
of each other.”82 Nehru was a grea: advocate of peace as it is 
necessary for the world. “The question of peace becomes of para- 
mount importance if this world of ours is to make progress Or indeed 
even survive. Peace in our view is not merely absentation from war 
but an active and positive approach to international problems and 
relations, leading first, to the lessening of the present tension through 
an attempt to solve our problems by methods of negotiation, and then, 
to a growing co-operation between nations in various ways—cultural 
and scientific contacts, increase in trade and commerce, and exchange of. 
ideas, experience and information. We should endeavour to remove 
all walls and barriers to -the growth of our minds and hearts such as 


come in the way of international co-operation. ”’S? 


“Today the whole world is our neighbour and the old divisions of 
continents and countries matter less and less. Peace and freedom have 
become indivisible...” He frankly admitted the contribution of 
Gandhiji to the cause of peace, “...Mahatma Gandhi made an out- 
standing contribution not only to the freedom of India but to that of 
world peace. He taught us the doctrine of non-violence, not as a 
passive submission to evil, but as an active and positive instrument 
for the peaceful solution of international differences.’”® 


Nehru’s chief contribution to the cause of peace is his doctrine 
of Panchsheel which consists of five principlcs that should characterize 
international relations. These principles are: * “Respect for each 
other’s territorial integrity and sovereignty ; non-aggression ; non- 
interference in each other’s internal affairs ; Equality and mutual 
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benefit ; and Peaceful co-existence.” This idea of Panchsheel is 
rooted in Indian Philosophy and culture. The Bandung Conference 
puta seal of approval over it. Panchsheel is the corner-stone of 
world peace. It is a matter of regret that the Chinese gangsterism 
has quite irrationally tried to trample this principle and has put heavy 
obstacles in the path of progress of this governing principle of peace. 
Let us hope that the forces of reason and justice shall win ultimately. 


We find thus that Nehru -put into practice that dominating 
teaching of Gandhiji which emanates from the very spirit of Indian 
culture and thought. What Ashoka did to preach the gospel of the 
Buddha in the world, Nehru tried to do for Gandhiji. This shows 
his ferver for peace and human security. And let it be stated that he 
succeeded to a large extent in his objective. Many nations like 
Yugoslavia, Russia efc. have already accepted it. Itis certain that in 
the days to come the world shall have to embrace this ideology of 
peace and progress in a still greater measure. 


VINOBA BHAVE 


If Nehru is the political heir of Gandhiji, Vinoba Bhave certainly 
deserves to be called the spiritual heir of Gandhiji. He has imbibed 
the teaching of Gandhiji and has enriched the same by a deep study 
of the Indian Philosophy and religion. He is trying to experiment 
with the ideology of the transformation of hearts through non-violent 
means. He has launched a movement of collecting land by asking the 
Jand-owners to part with some portion of their landed property so that 
the same may be distributed to those who are landless. This movement 
has been called bhumi dana and grama dana. Vinoba is of the opinion 
that ownership of land rests in God. If some person has got large por- 
tion of land, it behoves him to donate some part of it to his helpless 
brothers, as ultimately he is going to give only that which has been 
gifted out to him. He is moving like a wandering monk from one place 
to another in India on this very mission, on foot. He addresses meet- 
ings everyday wherein he tries to exhort the public to contribute their 
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mite in the task. He did get certain success. We do not know 
whether his ambition of bringing about this revolution of acquiring land 


through the power of persuation shall be achieved in the near future or - 


not ; but the experiment is undoubtedly novel and laudable. 


Like his master, Vinoba pleads for Sarvodaya. Explaining this 
he states that Sarvodaya is a very great ideal. It means the welfare of 
all, and downfall of none. It is replete with the idea of the good of 
all beings : sarvabhutahite ratah®’ It is the ideal aimed at the 
attainment of the betterment of the universe: sarvabhutahita8® Dada 
Dharmadhikari, another able exponent of Sarvodaya has described 
Sarvodaya as the establishment of such a classless, casteless, exploi- 
tation-devoid society wherein every individual and social group shall 
have ample opportunity for the all-sided development. This revolution 
is to be attained by non-violent means alone. This is the basic creed 
of Sarvodaya.8® He has compared politics (rajaniti) with lokaniti. In 
politics, administration is predominant, in Jokaniti discipline is pre-. 
dominant ; in politics, power is important, in Jokaniti freedom is 
important ; in politics government is the chief factor, in Jokaniti 
self-government is significant ; in politics we find a rivalry for power, 
cry for rights, while in /okaniti we find the fulfilment of duties. The 
order in Sarvodaya is from government to self-government, from 
power to freedom, from freedom to fulfilment of duties. Jaiprakash 
Narayan, a veteran leader of the 1942 movement of India and a staunch 
follower of Marx has drifted away from the Marxian principles and 
has accepted the Sarvodaya ideal. He has logically put this trans- 
formation in his book From Socialism to Sarvodaya. 


It should be noted that Vinoba aims at achieving peace through 
his path of Bhoodan. It would be clear from the following words of 
Vinoba himself : 


“When we speak about Bhcodan (Sharing of land), there are many 
who would like legislation to finish this work speedily. I tell them 


a 
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that I do not prevent legislation, you are free to enact the laws you 
like. But my object is not only to collect and distribute land but 
also to create a new awakening for Peace. I am working so that 
people may understand that Peace has an independent value and power 
of its own and may, therefore, solve all their problemes including the 
problem of land through method of ‘Peace and non-violence’. There 
is a great opportunity before India today for the establishment of 
this independent Power of Peace.’ 


And again he reaffirms his objective in unmistakeable terms : 


“Through Bhoodan we are helping the people to acquire the 
power of Satyagraha and develop faith in humanity. We also desire 
to manifest the power of peace for solving all our problems.®2 


In keeping with the tradition enunciated by Gandhiji, Vinoba 
eschews violence for solving any problem. He is emphatic “that 
wars would continue as long as people seek to solve their mutual 
problems by violence, whereby they would create far greater problems 
instead of solving any.” 


Vinoba has tried to prevail upon the minds of his listeners and 
readers that peace cannot be realized till there is a thirst for peace in 
the world. Peace should be valued as the summum bonum of human 
life. Only then peace can adorn this land of destruction and death. 


His words are: 


“Peace has water-like qualities. Water is used both for growing 
crops and for slaking thirst. Those who want water for their thirst 
value, it fot its own sake. Those who want ‘Peace’ to increase the 
nation’s wealth or to raise the standard of living of the nation, have a 
purpose for ‘Peace’. But those who need ‘Peace’ for the satisfaction 
of their mind and peace, value ‘Peace’ for its own sake. The two 
needs are different. He who needs water for his crops will not need 
it after the crops have been harvested. Likewise, those who need 
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peace for national prosperity will not need peace after the nation has 
become prosperous. But just as he who is thirsty will always need 
water, he who needs peace for love, for the satisfaction of his soul, 
will always need ‘Peace’. And only thus will ‘Peace’ be established” 
in this world. This means that ‘Peace’ will not be established among 
men unless man thirsts for ‘Peace’ for its own sake. 


Vinoba is ceaselessly endeavouring to create this thirst of peace 
through his movements of Bhoodan, Gramdan ani Sampatti-dan. 
While Bhoodan aims at sharing of the land, Gramdan implies 
equitable distribution, and Sampatti-dan denotes distribution of 
money. Let it be added that these movements know no national 
barriers. The enunciation of Bhoodan Vinoba makes this point clear : 


“The world of today is confronted with many a problem. The 
land problem among them is not limited exclusively to India. It is, 
in fact, an international problem. Take the instance of Japan and 
Australia. Population in the former far outweighes the available 
acreage and, though it is just the reverse in the latter country, the 
Australians would not allow the Japanese to settle down even in the 
interior of their country which is practically unoccupied by them due 
to excessive heat. It is clear from this that we will have to so prepare 
the entire mankind and human society that this problem of differen- 
tiating between man and man can be successfully solved. People of 
one country should be permitted to settle in any other country.” 


As for Gramdan, it connotes identification of one and all with 
the whole. In Gramdan, the landholders have to give their land, the 
landless labourers have to donate their labour, the intellectuals have 
to offer their intellect. Dedication from all elements is the key of 
Gramdan.”’ 


The Sampatti-dan is based on the concept of trusteeship as 
enunciated by Gandhiji who had warned that “a violent and bloody 
revolution is a certainty one day, unless there is a voluntary abdication 
of riches and the power that fiches give and sharing them for 
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common good.” It exhorts people “who possess money or property- 
in fact, all who earn their livelihood’ to renounce ownership of their 
possessions and as a mark of that renuciation, to contribute, a portion 
of their wealth, preferably one-sixth, if to donate a larger amount is 
not possible, for the socecty. The aim of this Sampatti-dan is to 
demonstrate the fact “that non-possession is a force for social good.” 
Money is at the root of the misery of our modern society. This’ evil 
shall disappear through Sampatti-dan. Vinoba’s words are : 


“All rajas have disappeared for good, but money continues to 
be sovereign still. It rules our life. It is at the basis of our dealings. 
But it resembles a knave by character through and through. A 
knave’s word cannot be relied upon. So also money’s. Sometimes 
it fetches eight seers of wheat, at other times four and hardly two at 
still other times. Thus we have a knave for our business medium and 
we have entrusted all powers to exchange to it. It is bound to result 
in such catastrophe as has seized us today. Consequently, integrity 
is at a discount. Man has created money beyond reasonable limits. 
Hence the more he gets the more insecure he feels. And since the 
value of money, like a knave’s is undependable, his passion for money 
knows no bounds.” Vinoba is trying to eradicate the power of money 
from the minds of men so that the human society shall be able to 
follow the path of nonexploitation. Let us hope that the movement 
of Sampatti-dan shall be able to’ mould the mentality of men in the 
right direction. $ 

There is no place here to deal in details all these attempts to 
elucidate the Sarvodaya ideal first enunciated by Gandhiji. But what 
is to be noted is that the Sarvodaya ideal as enunciated by Gandhiji 
and advocated by these various followers of Sarvodaya is an ideal 
which aims at revolution without any aid from the violent means. 
Indeed Vinoba has compared Marx and Gandhi. Both aim at the 
classless society free from the State in its ultimate stage. Both are thus 
similar. But despite this resemblance there is a fundamental difference. 
In the words of Vinoba, Gandhism and Communism are like twins. 
But the difference is that while the first is alive, the latter is dead. So 
Marxism is doomed because of its violent methods.®* 


94. Sarvodaya Vichar etc., p. 127-8. a 
a 


56 PEACE, PHILOSOPHY AND PROGRESS 


Vinoba and Jaiprakash have also started a move for the formation 
of Peace Brigade. The members of this organization are ready to lay- 
down their lives to bring about peace in the world through non-violent 
means. In fact some members of this Peace Brigade have started from 
India to China to bring about peace between two nations. We find that 
thus the ideology of Sarvodaya advocated by Gandhi, Vinoba, Jai- 
prakash and such other leaders of thought is a mighty human attempt 
to bring about the breeze of peace on this earth that is restless due 
to the pangs caused by outbursts of violence, strife, conflict and 


struggle. 


S. RADHAKRISHNAN 


Sri Sarvapalli Radhakrishnan is the next man whom we shall 
conisder. He is a great philosopher and orator and has the unique 
privilege of being the President of the Indian Republic. Despite this 
rambling into political life, Radhakrishnan is essentially a man of 

` thought and philosophy. He has tried through various books and 
writings and speeches to interpret the essence of the Indian philosophy 
in a most eloquent manner to the West. His emphasis has been on 
the synthetic character of philosophy. His social thought as such has 
been quite constructive and he has attempted to place the case of 
peace before the world. 


“Let us believe in a unity of spirit and not of organization,” 
states Radhakrishnan, “a unity which secures ample liberty not only for 
every individual but for every type of organized life which has proved 
itself effective.”®> This spiritual unity is the specific theme of the Hindu 
Philosophy and religion and Radhakrishnan accepts it with all its 
implications. “While there is nothing which is not lit by God,” writes 
Radhakrishnan, “God is more fully revealed in the inorganic than in the 
organic, more in the conscious than in the unconscious, more in man 
than in lower creatures, more in good than in the evil.”** The world 
is thus the habitation of God. It follows therefore that there is no 
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room for any distinction or difference fundamentally speaking...... We 
shall have to repudiate “the belief resulting from a dualistic attitude 


that the plants in my garden are of God, while those in my neighbour’s 
are weeds planted by the Devil which we should destroy at any cost” 


Analysing the basic reason of class-conflict he writes : “Our 
class conflicts are due to the fact that a warm living sense of unity 


does not bind together the different groups’’.** 


According to Radhakrishnan : “Politics is but applied religion.” 
He advocates in politics the incorporation of religious values, for 
“religion, correctly interpreted gives value and dignity to the indivi- 


dual,”10 and “a rose which adorns itself adorns the garden also”. 


Radhakrishnan has therefore quite naturally pleaded for universal 
brotherhood and peace, “‘...Fundamentally we are all very much alike.”*02 
He is of the opinion that the Divine is not only Truth—satyam, not 
only Beauty—sundaram, Perfection—sivam but also PEACE—santam'°* 
and “We are sparks of the divine and it is for us to be co-creators 
with God, to battle with circumstances, to overcome evil and inequity 
and raise the quality of human living.’ His conception of a Universal 
Welfare State is that “where we look upon the whole world as our 


sacred home’’.1% 


Radhakrishnan pleads for peace as “in the modern context, war 
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is mass suicide”™06 and “‘it is essential for us to make our hearts big and 
our mind large”107 Today when we have yoked the scientific 
intelligence to prepare instruments of human destruction on a gigantic 
scale, obviously a grave situation has arisen. Radhakrishnan is right 
when he declares that “mankind is on trial”.1°° The weak minds have 
arisen with the massive technical advance. The result is that “war 

as become more barbarous, more destructive and more debasing than 


ever before’’.1 


What is to be done then? We need the understanding of the 
fundamental unity. Only then peace shall be achieved. “The way 
of peace requires that men and nations should recognize their common 
humanity and use weapons of integrity, reason, patience, understanding 
and love.” International society has to be evolved where men shall 
work as friends and partners in building up a great new world of peace 
and prosperity, freedom and justice. 


Radhakrishnan is a thorough internationalist. In his book Js 
this Peace ?į he has advocated a kind of world government. He wants 
a federal government for the world which will be in charge of matters 
of security and defence." This objective can be attained only 
through the transforming agency of religion. “Religious idealism seems 
to be the most hopeful political instrument for peace which the world 
has ever seen,” declares he. And adds: “We cannot reconcile men’s 
conflicting interests and hopes so long as we take our stand on duties 
and rights. Treaties and diplomatic understandings may restrain 
passion but they do not remove fear. The world must be imbued 
with a love of humanity. We want religious heroes who will not wait 
for the transformation of the whole world but assert with their lives, 
if necessary, the truth of the conviction—on earth one family”. ”? 
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Radhakrishnan mentions three basic principles for an achievement 
of true world peace, viz. 


(1) setting up social democracies ; (2) elimination of imperialistic 
tule and colonial tendencies ; (3) international control over the exercise 
of sovereign power by the nation-sta*es.43 


He wants an ethical socialism based* on consent and not 
coercion.“4 It is not a material rehabilitation alone. It aims at 
social and cultural rehabilitation. ‘“‘Civilization is the conquest of the 
animal nature by the spirit in us.’5 Radhakrishnan has imbibed 
deeply the milk of Indian philosophy. At the occasion of his address 
to the special. session of the U.N.O. in June 1962, he pleaded for 
the peace quite boldly. He stated categorically that no world 
organization can function efficiently till the nations are prepared to 
surrender their sovereign powers to an extent. Our dogmatic national- 
ism, our shallow pride, our petty mind are the chief obstacles in the 
attainment of our objective of peace. Two things are urgently needed 
for peace. First, the abandonment of faith in military methods and 
secondly, subordination of nationalism to world loyalty. 8 A third 
thing can also be included. It is casting off pride and egoism. If we 
cannot accept these principles in our life and conduct, we have no right 


to hope for future. 


Thus despite his political garb, Radhakrishnan is a philosopher. 
It is a tribute to the Indian wisdom that it elected a man of thought to 
be the head of the Nation. This rational outlook of India no doubt 
springs from the basic philosophy of the country. 


We have studied hereinabove the basic currents of the Indian 
philosophy and have seen how it has exercised its sway over the minds 
of the Indian thinkers even in the realm of politics. Because of its 
Vedantic frame of mind from the very beginning of her history, India 
had a universality of outlook...The Rigveda declares : “The loving sage 
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beholds that mysterious Reality wherein the universe comes to have 
one home” (venas tat pashyan nihitam guha sad yatra vishvam bhavaty 
eka-nidam). All men are brothers and all the three worlds are our 
native places (bhrataro manujah sarve svadesho bhuvana-trayam).” 
Manu enjoined on the Indians to shape their conduct in sucha way 
that it may be worthy of imitation by all in the world : 


etad desha prasutasya sakashad agra-janmanah 
swam swam caritram shiksheran prathviyam sarvamanayah. 


The ideal that was placed before the Indians was that for the 
noble-hearted people the entire world is one family (wdarcharitanam 
vasudhaiva kutumbakam). 


India has upheld the tradition of peace by not attacking any 
other nation in her history. 


The Munkada Upanishad'” has put in a nut-shell the basic 
teachings of the Indian Philosophy in the following words : 


“By following the path of truth, meditation, self-sacrifice and 
righteousness man can visualize the Almighty.” 


Every man’s fate is governed by his actions (svakarmo sutre 
grathito hi lokah). And the pattern that is prescribed for this conduct 
is : 


“Swerve not from truth, swerve not from dharma, swerve not 
from prudence, self-protection, and he path of worldly prosperity. 
Swerve not also from constant reading and teaching (Satyanna pra- 
maditavyam, dharmanna pramaditavyam, kusalanna pramadityavyam, 
bhutyai na pramaditavyam, svadh yaya pravacanabhyam na pramaditat- 
yam).”” 


Buddha has enunciated ten-fold principles for perfection of 
human mind : 


(1) Dana or absolute charity, (2) Sila or the observance of the 
rules of perfect body and mental purity, (3) Nekkhamma or renuncia- 
tion of all lustful desires, (4) Panna or acquiring wisdom from whatever 
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source high or low, (5) Viriya or heroic exertions, (6) Khanti or for- 
giving, (7) Sacca or absolute truthfulness, ($) Adhittpana or immov- 
able like the mountain peak, (9) Metta or Infinite love to all alike and 
(10) Upekkha or equanimity. 


Tagore interpreting the substance of the Indian philosophy has 
tightly observed : 


“For us the highest purpose of this world is not merely living 
in it, knowing it and making use of it, but realizing our own selves in 
it through the expansion of sympathy ; not alienating ourselves from 
it and dominating it, but comprehending and uniting it with ourselves 
in perfect union. 


We find thus that “the search after the universal is the one search 
of Indian Philosophy and religion”. For the Indians the ‘‘brother- 
hood already exists ; only there are number of persons who fail to see 
this’"9 Nay, Indian Philosophy goes still further and declares that a 
single reality is pervading the universe. “Vedant formulates not 
universal brotherhood, but universal oneness.”!20 Hence it is very 3 
easy and natural for the true Indian to feel that “I belong as much to 
India as to the world”.!2" That is why Tulsidas has declared that only 
that wealth is good which does serve all (kirati bhanati bhuti bhali 
sursarisam sab kanh hit hoi). He repeatedly declares that those 
who wish the happiness of all, for them everything is attainable (par 
hit bas jinhake man mahi-tinh kanh jag durlabh kachhu nahi). This 
outlook follows automatically if one were to see God everywhere and 
worship Him accordingly (Siya Ram maya sab jag jani-karanhu 
pranam jori jug nahi). Shye*ashvatar Upanishad has enjoined as 


follows : 
J. saha navavatu—may we be able to protect each other. 


a nau bhunaktu—may we enjoy the wealth of the world 


N 


sah 
conjointly. 
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3. saha virya karvavahai—may we show prowess conjointly. 
4. tejaswinavadhitamastu—may we be full of splendour. 


5. ma vidvishavahai—may we not be jealous of each other. 


In one word we should see the world with friendly eyes (mitra- 
sya chakshusha samikshamahe). 


We find thus that the Indian thought isone of the betterment 
of all ; “May all cross the difficulties, may all attain welfare, may all 
get good intelligence (wisdom) ; may all be happy (Sarvas taratu 
durgani sarvo bhadrani pashyatu sarvas sad-buddhim apnotu, sarvas 
sarvatra nandatu),”’ is its innermost desire. 


Some thinkers whom we haye considered have clearly and 
specifically tried to assert the basic unity cf humanity., As a matter 
of fact all truely cultured Indians whether their names have been 
mentioned here or not have upheld this ideal of universal brotherhood. 
If we want to summarize the basic attitude of the Indian philosophy 
applied in the realm of social relations, we can state safely that it was 
contained in the SARVODAYA ideal as enunciated by Gandhiji. 
That ideal is the fruition of Indian thought. It aims at peace and 
progress of every member of the society of human beings by non- 
violent means. Sarvodaya ideal is that Indian ideal which shows the 
path of peace for the entire universe. There is nothing better than 
man (nahi manushat shresthataram hi kinchit). So let us build an 
ideal world of true human beings whose knowledge shall give them a 

' broad outlook (sa vidya ya vimuktaye) and who shall aspire to create 
a kingdom of universal love and affection and destroy everything that 
puts any obstruction in the attainment of this objective. 


“EW 
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CHAPTER V 
PEACE AND THE WEST 


We have already seen the basic attitude of I ndia towards the pro- 
blem of peace. We have noted that the Indian attitude is rooted in the 
spiritual identity of humanity. The Western outlook, as we shall see, 
is essentially worldly. It does not give much importance, generally, 
speaking, to the spiritual attitude. That makes a difference in the 
Indian and Western approaches towards peace. It does not mean that 
the spiritual outlook is totally absent in the West. What is meant is 
that it is not the dominating factor in the Western life and idealism. 


gan properly with the Pre-Socratic period 
which saw the rise of certain eminent personalities like Homer, Thales, 
Solon, Pittacus, Bias Cleobulus, Myson, Chilon. But these were © 
to an extent materialistic. Homer who is such an important figure 
too was not a philosophic or religious personality in the real sense of 
the term. As Bery has put it, he was a secular poet. “It has been 
said that Homer was the Bible of the Greeks,” he adds in Freedom of 
Thought in Ancient Greece, “The remark exactly misses the truth. 
The Greeks fortunately had no Bible, and this fact was both an 
expression and important condition of their freedom. Homer’s poems. 
were secular, not religious, and it may be noted that they are freer 
from immortality and savagery than sacred books that one could 
mention. Their authority was immense ; but it was not binding like 
the authority of a sarcred book, and so Homeric criticism was never 


hampered like Biblical criticism.” 


Greek philosophy be 


e generous enough to grant freedom of expres- 
sion and thought despite the fact that they lacked any philosophical 
basis for the same. Instead of any spirituality, they worshipped the 
Autonomy of Reason. They had swhat Nietzsche called ‘the bold 
openness of a philosophic life’. They did not like to have any 
excesses. Moderation was their motto. ‘A citizen of ancient Greece, 
could he have heard us talk, would not have known what we meant.” 
sta‘es H.W. Van Loon in The Story of Mankind, “Moderation in all 


The Greeks wer 
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things was the ideal of his life and mere bulk did not impress him at 
all. And this love of moderation was not merely a hollow phrase 
used upon special occasions : it influenced the life of the Greeks from 
the day of their death to the hour of their birth. It was part of their 
literature and it made them build small but perfect temples. It found 
expression in the clothes which the men wore and in the rings and 
bracelets of their wives. It followed the crowds that went to the 
theatre and made them hoot down any playwrite who dared to sin 
against the iron law of good taste.” 
. 

This moderation came to the Greeks perhaps quite naturally. 

The unsophisticated and simple life has its own good points. 


Socrates who preached wisdom and stated, “Virtue is know- 
ledge,” did so in a most secular fashion. He went to the extent of 
pointing out that “Justice is a relation among individuals depending 
on social organisation ; and that in consequence it can be studied 
better as part of the structure of a community than a quality of a 
personal conduct.”! It implies that there is hardly any objective 
standard of justice. 

Plato states while answering the question as to why a simple 
paradise of peace does not arrive on the map, that it is so because men 
are greedy and desire luxury. ‘Men are not content with a simple life ; 
they are acquisitive, ambitious, competitive, and jealous ; they soon 
tire of what they have, and pine for what they have not; and they 
seldom desire anything unless it belongs to others. The result is 
the encroachment of one group upon the territory of another, the 
rivalry of groups for the resources of the soil, and then war.’* 
This analysis of human nature resembles much with the observation 
of Hobbes that the human beings are essentially brutish and ‘bad. 
Socrates wanted to build a system of morality that shall be indepen- 
dent of religious doctrine. Any morality that can attract only a 
theist and has no appeal for an atheist, cannot be much useful for 
the society. That is why he interpreted good as intelligent, and viriue 
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as wisdom. He wanted and of course quite rightly, to impress upon 
the minds of all that good has a practical utility ; it is the need fora 
society. As Socrates wanted quality and not quantity, he disliked the 
then democracy of the Greece which consisted of debaters and 
speakers, worshipped the crowd and detested the thinkers. He consi- 
dered it foolish that a government should be ruled by orators who 
relish “long harangues, like brazen pots which when struck, continue 
to sound till a hand is put upon them”.® 


Plato declares in Republic: “A State, I said, arises, as I con- 
ceive, out of the needs of mankind ; no one is self-sufficing, but all 
of us have many wants. Can any other origin of a State be imagined ? 
There can be no other.’ 


Plato has advocated the ideal of what is known as the Philosopher 
king. Plato thinks that people “haye no understanding, and only 
repeat what their rulers are pleased to tell them”. The crowd likes 
flattery, it is ‘hungry for honey’ and therefore any unscrupulous 
flatterer, who calls himself the ‘protector of the people’ may rise to 
power. This is the way of downfall. We need one who is capable of 
uniting “in himself philosophy and spirit and swiftness and strength” 
if we want “ʻa really good and noble guardian of the State”. 


Human behaviour, according to Plato, springs from three sources : 
desire, emotion, and knowledge. These three factors are present in 
every man. But the predominance of one factor or the other is diffe- 
rent in different human beings. But when any action is prompted only 
by desire or emotion, unaided by knowledge or reason, then it is viti- 
ated. It brings evil and agony in its track. 


What is true for the individual is also true for the State. The 
society consists of three kinds of persons; the traders, the warriors 
dnd philosophers. “Ruin comes when the trader, whose hear. is lifted 
up by wealth, becomes ruler,” states Plato. Similarly when the General 
becomes the despot with the help of his armies, the State is bound to 


3. Protagoras, sect. 329. 
4, The Social Philosophers, p. 131. 
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suffer. What is needed for a state is the guidance of the enlightened. 
Only he can guide a state who has trained himself for the purpose and 
such persons are only philosophers. “Until philosophers are kings,” 
states Plato, “or the kings and princes of this world have the spirit and 
power of philosophy, and wisdom and political leadership meet in the 
same man...cities will never cease from ill, nor the human race.” Plato 
has put this particular thesis again and again in his Republic. “And 
this was what we foresaw, and this was the reason why truth forced 
us to admit,” observes Plato, “not without fear and hesitation, that 
neither cities nor States nor individuals will ever attain perfection until 
the small class of philosophers whom we termed useless but not corrupt 
are providentially compelled, whether they will or not, to take care of 
the State, and until a like necessity be laid on the State to obey them.” 


Plato also wanted that a nation should have faith in God. Simi- 


larly belief in immortality can also work miracle. Faith in God pus - 


check on our beastly nature, our greed, our selfishness. The concept 


of immortality prepares us to make any sacrific2 as in the birth to come < 


we can reap the fruits of our good actions. As the things stand people 
have different kinds of personalities. 


“Citizens, you are brothers, yet God has framed you differently. 
Some of you have the power of command ; and these he has made of 
gold, wherefore they have the greatest honour ; others of silver to be 
auxiliaries ; others again, who are to be husbandmen and craftsmen, 
he has made of brass and iron ; and the species will generally be 
preserved in the children. But as you are of the same original family, 
a golden parent will sometimes have a silver son, or a silver parent a 
golden son. And God proclaims...... that if the son of a golden or 
an admixture of brass or iron, then nature requires a 
dthe eye of the ruler must not be pitiful 
towards his child because he has to descend in the scale to become a 
husband-man or an artisan, just as there may be others sprung from 
the artisan class who are raised to honour, and become guradians and 
auxiliaries. For an oracle says that when a man of brass or iron guards 
the state, it will be des'royed.” ° 


silver parent has 
transposition of ranks ; an 


Plato’s contribution is rzally great. His idea of the Philosopher 
King has a perennial,charm. He has correctly stated that while we 
take great pains in choosing things for our routine life, ever? a shoc- 


a 


PEACE AND THE WEST 67 


string, we are so careless in choosing the leaders of our government. 
We need wise leaders, leaders who can see beyond the horizons of the 
present and peep into the future for the salvation of humanity. 
Plato pleaded for sane wisdom. He was certainly right in doing so. 
Unless we are prépared to subjugate our beastly self and accept the 
demands of reason, we should not hope for a bright future of human 
society. # 


Plato was also right in laying down that “like man, like 
state’.® Unless the individuals shall transform their personality, 
it isa vain hope to think that good change can occur in our 
government or the state. ‘‘How charming people are always doctor- 
ing, increasing, and complicating their disorders, fancying they will be 
cured by some nostrum which somebody advises them to try, never 
getting better, but always growing worse.........Are they not as good as 
a play, trying their hand at legislation and imagining that by reforms 
they will make an end to the dishonesties and rascalities of mankind— 
not knowing that in reality they are cutting away at the heads of a 
hydra ?” writes Plato. 


We may not agree with all that Plato has stated. But his warn- 
‘ing that there can be no good future for a state till philosophy or 
wisdom is honoured and obeyed by the state can be neglected by 
humanity only at the risk of the total annihilation of the human 


species from the map of the world. 


ARISTOTLE 


Aristotle is one of the most important figures of the Greek 
philosophy. He was the pupil of Plato and of course had reverence 
for him. But as he himself stated—Amicus Plato, sed magis amica 
veritas—‘‘Dear is Plato, but dearer still is truth”. 


When we try to study Aristotle’s views regarding the guiding 
principle of the state, we should not forget that he was the tutor of an 
emperor and the husband of a princess. These influences were 
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sufficient to make any man conservative in outlook. May be the dis- 
orderly state of the Athenian democracy also influenced his view and 
patterned his teachings. 


Aristotle was of the opinion that we need chances of personal 
aggrandizement as an incentive for more work. Jf there is nothing 
which is personal and everything belongs to the community, man shall 
not be tempted to toil for any betterment. ‘That which is common 
to the greatest number has the least attention bestowed upon it.” 
states Aristotle, “Everyone thinks chiefly of his own, hardly ever of 


the public interest.””? 


He thought that man is by nature wicked and the Utopias shall 
never be able to cure his innate nature. *“Men.....- are easily induced to 
believe that in some wonderful manner everybody will become every- 
body’s friend, especially when some one is heard denouncing the evils 
now existing... which are said to arise out of the possession of 
private property. These evils, however, arise from quite another 
source—the wickedness of human nature.” Any science of politics 
cannot do anything. It should take the human being as he is. For 
it “does not make men, but must take them as they come from 
nature”.® 


Aristotle has scant regard for the human nature. Human being 
is basically beastly. Men are mostly foolish and sluggish. One cannot 
lift them from that position and every attempt to change their nature 
is bound to be fruitless. Therefore to make any effort to improve 
them is ‘‘like pouring water into a leaking cask”. They are born 
simply to be dominated in every walk of life. “From the hour of 
their birth some are marked out for subjection, and others for 
command’”’2° Aristotle’s argument is : “For he who can foresee with 
his mind is by nature intended to be lord and master ; and he who can 
work only with his body is by nature a slave’! He goes further and 
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declares that “‘it is better for all inferiors that they should be under the 
rule of 4 master’.!2 The conservative in Aristotle does not stop here. 
It goes further and declares : “If every instrument would accomplish 
its own work, obeying or anticipating the will of others,...... if the 
shuttle would weave, or the plectrum touch the lyre, without a hand 
to guide them, then chief workmen would not need assistants, nor 
masters slaves.”!3 


Aristotle hates manual work and would not allow anybody doing 
manual work to participate in the government. Intelligence is the 
monopoly of the leisurely persons. ‘‘The best form of state will not 
admit mechanics to citizenship.” rules Arislotle.* No wonder with 
these theories Aristotle would produce a lust of power and territory in 
the mind of his young pupil Alexander (the Great). 


Universal friendship was out of question for a philosopher of 

this type. The ideal man of Aristotle is a very naughty type of fellow 

, Who thinks that “to confer a kindness is a mark of superiority”’...... 
and “has contempt for men”.15 


We find thus in Aristotle a philosophy of aristocracy. Though 
he wasa pupil of Plato, he preferred to adopt a way that was never 
approved by Plato. Perhaps it was the defect of his environment. 
Perhaps not being a philosopher by temperament and being essentially 
a practical man, he preferred to give that which gladdened the hearts 
of his benefactors. But Aristotle definitely proved an unworthy pupil 
of a worthy teacher so far as the real philosophy is concerned. 


SPINOZA 
Unlike Aristotle we find Spinoza full of liberal feelings. His 


work Tractatus Politicus, despite its briefness attracts our mind by its 
appeal to democratic principles and was instrumental indirectly for 
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bringing about the French Revolution as it revolutionized the mind 
of Rousseau. 


Spinoza is of the opinion that men once lived an isolated life. 
The conceptions of right and wrong, good and evil, just and unjust, 
might or right are later developments... 


“The law and ordinance of nature under which all men are born, 
and for the most part live, forbids nothing but what no one wishes or 
is able to do, and is not opposed to strife, hatred, anger, treachery, 
or, in general anything that appetite Suggests,” states Spinoza.16 

` The same idea is present in his Ethics” when he declares : 

“Nothing can exist in a natural state which can be called good 
orbad by common assent, since every man who is in a natural state 
consults only his own advantage, and determines what is good or bad 
according to his own fancy ......... therefore sin cannot be conceived 
in a natural state, but only in a civil state, where it is decreed by 


common consent what is good or bad, and each one holds himself 
responsible to the state.” 


It is the fear of solitude that persuades men to become moral. 
“Since fear of solitude exists in all men, because no one in solitude 
is strong enough to defend himself and Procure the necessaries of life,” 
states Spinoza, “it follows that men by nature tend towards social 
organization.”"® The danger forces men to “arrange mutual aid and 
exchange”. So we find that “men are not born for citizenship, but 
must be made fit for it”. Through association we cultivate an 
“imitation of emotion’?! and ultimately what is known as conscience. 
Conscience is thus not inborn, it is something acquired in life and 
varies from one place to another. It is an assemblage of the moral 
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traditions of the Group Society which as if produces it to help its task. 
The state and its legal power thus gains control over the individual con- 
siderations ; the individual parts with his sovereignty and hands over 
the same to the state to gain in other fields. For example a right to 
run in anger is surrendered to get freed from fear of violence. The 
ideal state is justified in putting an end to the destructive powers of the 


individuals. 


“The last end of the state is not to dominate men, nor to 
restrain them by fear ; rather it is so to free each man from fear that 
he may live and act with full security and without injury to himself 
or his neighbour,” declares Spinoza and adds, “The end of the state, 
I repeat, is not to make rational beings into brute beasts and machines. 
It is to enable their bodies and their minds to function safely. It is to 
lead men to live by, and to exercise, a free reason ; that they may not 
waste their strength in hatred, anger and guile, nor act unfairely toward 


992 


He disdains monarchy for it leads to slavery of the people. 
“Slavery and not peace, is furthered by handing over the whole 
authority to one man.”23 


Democracy is the best form of government for the simple reason 
that therein “everyone submits to the control of authority over his 
actions, but not over his judgment and reason ; i. e. seeing that all 
connot think alike, the voice of the majority has the force of law.’’4 
He advocates that, the fields and the soil, and (if it can be managed) 


the houses should be public property.. ....let at a yearly rental to 
CHE CIUZeN cee enets and with this exeception let them all be free from 
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every kind of taxation in time of peace”. 


He has warned that if competent are not getting opportunity of 
coming to the forefront, the democracy may change into aristocracy 
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and the later may become monarchy.” However when Spinoza was 
thus writing on democracy, he died. His way out could not be 
known. 


Spinoza’s great contribution lies in the fact that he has quite 
eloquently enjoined upon us to remember the aim of the state. It has 
no right to exist if it simply takes the liberty of the individuals and 
cannot arrange for the security. This shows that the state should be 
an instrument of peace for its subjects. Even if “there is no altruism 
among nations” as per Bismarck, “does it not behove them to live in 
such a way that the peace and quiet of their inhabitants’ life may not 
be affected.” Moreover in the modern times, when the peace has 
become indivisible in the words of Jawaharlal Nehru, does it not 
behove the states to accommodate themselves to the new situation to 
justify their existence? Does it not follow still further that if the 
individuals were united and formed the state to seek freedom from 


fear, the states should unite and form an international organization as 
an instrument of peace ? 


VOLTAIRE 


In Voltaire we find a man who had dishonesty, unscrupulousness 
vanity and unprincipledness of his age and yet who was a prodigious 


writer and a sincere thinker. He wrote ninety-nine volumes and to 


top it on every subject. But he was generally speaking always brilliant. 
He boldly declared, “My trade is to say what I think,”?? and he never 
went against this declaration. He was “sheer intelligence transı 
anger into fun, fire into light.”28 He was “a creature of air and 
flame, the most excitable that ever lived, composed of more ethereal 
and more throbbing atoms than those of other men”.2® He was 


laborious worker. His motto was: “Not to be occupied, and not 
g a 3 
to exist, amount to the same thing,” 


muting 


«In his characteristic way he 
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stated : “If you do not want to commit suicide always have something 
to do.’’30 


So overwhelming was the influence of Voltaire on his age that 
Louis XVI, exclaimed when he saw in his Temple prison the works 
of Voltaire and Rousseau : “Those two men have destroyed France.’’* 
Voltaire knew that “when once a nation begins to think, it is impos- 
sible to stop it,”8? and he gave thinking to France, and through it to 


the world. 


Voltaire has no admiration for the historians for their “history 


is nothing more than a picture of crimes and misfortunes”. But he 
thought mixed with philosophy, history would provide another picture. 
“Only philosophers should write history,” he stated. He had scant 
regard for the usual nature of history. For it contains “details that 
lead to nothing”. Therefore “we must look at things in the large, for 
the human mind is so small, and sinks under the 
»s4 What is the use of the useless details that fill 
f history? “Battles and revolutions are the 
smallest part of the plan ; squadrons and battalions conquering or 
being conquered, towns taken and retaken, are common to all 
history.” Therefore he desired to “write a history not of wars, 
but of society ; and to ascertain how men lived in the interior of their 
families, and what were the arts which they commonly cultivated”. 
His history desired “to know what were the steps by which men 
passed from barbarism to civilization’”.* According to Buckle, 
Voltaire should be given the credit for laying foundation of the 
modern historical science. Gibbon, Niebuhr, Buckle, and Grote just 


followed Voltaire. 


the very reason that 
weight of minutiae. 
the bulk of a usual kind o 


Voltaire worshipped philosophy and declared that “the further 
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I go, the more I am confirmed in the idea that systems of meta -physics 
are for philosophers what novels are for women.”%? Voltaire quite 
knew that philosophy may end at times in the total doubt of 
Montaigne’s “Que sais-je? (What do I know ?)’ and yet it is 
preferable to the bliss of ignorance. It is but natural to expect that a 
profound thinker like Voltaire should hold no brief for the petty- 
minded politicians who usually manage to acquire power and pelf. “I 
am tired of all these people who govern states from the recesses of 
their garrets,?” he wrote.*® On another occasion he observed : ‘‘These 
legislators who rule the world at two cents a sheet ;...... unable to 


govern their wives or their households they take great pleasure in 
regulating the universe.’’99 


Voltaire wanted the spread of property. Ownership gives new 
dimensions to one’s personality and infuses a lot of courage, ‘The 
spirit of property doubles a man’s strength. It is certain that the 
possessor of an estate will cultivate his own inheritance better than 
that of another.”4 Voltaire being a thinker did not go after the 
preference of a particular type of government. Monarchies, republics, 
aristocracies—they are good or bad depending upon how they are 
governed ; “for otherwise, what difference does it make to a poor man . 
whether he is devoured by a lion or by a hundred rats ??’1 


He hated what is known as patriotism. He stated that patriot- 
ism as commonly understood means that one hates every country but 
one’s own. Ifa man desires the prosperity of his country but never 
at the expense of other countries, he is an intelligent patriot and a 


citizen of the universe at the same time.!2 He dishked and condemn- 
ed the warring habits of nations. 


f He never justified war and criticised this tendency very eloquently. 
War is the greatest of all crimes,” he declared, “and yet there 
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is no aggressor who does not colour his crime with the pretext of 
justice.’43 He sarcastically remarked: “It is forbidden to kill ; there- 
fore all murderers are punished unless they kill in large numbers and 
to the sound of trumpets.’ His indictment of war is complete. 
Writing at the end of the article on ‘Man’ in the Dictionary, he 


wrote : 


“Twenty years are required to bring man from the state of a 
plant, in which he exists in the womb of his mother, and from the 
stae of an animal, which is his condition in infancy, to a state in 
which thé maturity of reason begins to make itself felt. Thirty 
centuries are necessary to discover even a little of his structure. An 
eternity would be required to know anything of his soul. But one 


moment suffices in which to kill him.” 


We find thus that Voltaire was essentially a man of peace. He 
did not like violence and believed that “we can, by speech and pen, 
make men more enlightened and better.” This mighty fighter 
against all shades of superstition including of course war, was really a 
religious man, truly religious man at heart though people took him 
Even while sinking, he refused to be overpowered by 
superstition. When a priest came to shrive him, Voltaire could not 
help asking him : “From whom do you come, M. Abbe ?”? “From 
God Himself,” was the routine answer of the priest. But Voltaire 
put another query: “Well, well, sir, your credentials ?” and the 
priest retired in rage. And then instead of usual confession of the 
Christians, Voliaire preferred to draw up a statement stating: “I die 
adoring God, loving my friends, not hating my enemies, and detesting 
superstition.” Every word was correct. 


Voltaire was a great soul. He was a great thinker. He knew 
even at that period the supreme significance of peace. He denounced 
war in the mightiest possible terms. He cursed mad patriotism. How 
true were the words that were written on the funeral car which brought 
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the dead ashes of Voltaire to Paris from Scellieres in 1791 ina proces- 
sion of 100,000 persons, witnessed by 600,000 spectators: ‘‘He gave 
the human mind a great impetus !’”” Should we think deeply, we too 
shall vote and act for peace probably with greater passion than Voltaire 
since we are threatened by total destruction, while Voltaire was not. 


ROUSSEAU 


Jean Jacques Rousseau who was the contemporary of Voltaire 
did not share the views of Voltaire. He pinned his faith on the 
‘natural man’ unspoiled by civilization. In his famous work The 
Social Contract he pleaded passionately that all governments must rest 


on the consent of the governed as they surrendered their rights with . 


a view to secure security. They were “taught by experience that the 
love of well-being is the sole motive of human actions’’.46 With the - 
advance of human civilization, however, things began getting worsened 
rather than bettered. “‘Usurpations by the rich, robbery by the poor, 
and the unbridled passions of both, suppressed the cries of natural 
compassion and the still feeble voice of justice, and filled men with 
avarice, ambition and vice. Between the title of the strongest and 
that of the first occupier, there arose perpetual conflicts, which never 
ended but in battles and bloodsheds. The new-born state of society 
thus gave rise to a horrible state of war; men thus harassed and 
depraved were no longer capable of retracing their steps or renounc- 
ing the fatal acquisitions they had made, but, labouring by the abuse 
of the faculties which do them honour, merely to their own confu- 
sion, brought themselves to the brink of ruin.’?37 


Thus war is the sign of the civilization gone astray. ‘‘The 
fundamental maxim of all political right” is “that people have set up 
chiefs to protect their liberty, and not to enslave them”.48 But the 
man is now surrounded by strifes and conflicts on all sides, where not 
only his liberty, even his existence is at stake. Yet ‘‘this is not by . 
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any means the original state of man...... but is merely the spirit of 
society, and the inequality which society produces” that our natural 
inclinations have been transformed.*® 


Rousseau is convinced that “all the inequality prevails, owes its 
strength and growth to the development of our faculties and the 
advance of the human mind’. People have every right to expect 
“eternal harmony amongst” them,° (the Governments), Any govern- 
ment that denies this peace and drags people to the calamities shall 
have to be dragged down. 


KANT 
Next thinker that deserves our attention is Kant. 


Kant, perhaps the most famous philosopher of Europe, was one 
man. who did a great job to save science from the onslaughts of Hume 
who demolished with his brilliant reasonings all that was honoured 


and loved by the human beings. 


Kant gave certain principles to humanity in The Critique of 
Practical Reason. 


“Act as if the maxim of our action were to become by our will 


a universal law of nature.””®* 


“So act as to treat humanity, whether in thine own person or in. 
that of another, in every case as an end, never only as a means.”°° 


These fundamental maxims have the capacity of reducing 
humanity to one wholes We understand, therefore, why Kant wrote 
what,he called ‘The Natural Principle of the Political Order consi- 
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dered in connection with the Idea of a Universal Cosmopolitical 
History’. Kant states therein that “qualities of an unsocial kind” 
have been put into man by nature “in order that man may be im- 
pelled to a new exertion of his powers, and to the development of his 
natural capacities”. 


This unsocial side however is not to be allowed freedom. We 
have to restrict it by rules, customs and laws. “The history of the 
human race, viewed as a whole, may be regarded as the realization of 
a hidden plan of nature to bring about a political constitution, 
internally and externally perfect, as the only state in which all the 
capacities implanted by her in mankind can be fully developed,” 
wrote Kant.®! 


Kant complained that “our rulers have no money to spend on 
public ¢ducation...... because all their resources are already placed to 
the account of the next war”.55 He went to the extent of demanding 
the abolition of all standing armies. “‘Standing armies excite states 
to outrival one another in the number of their armed men, which has 
no limit.” observes Kant, “Through the expense occasioned thereby, 
peace becomes in the long run more oppressive than a short war; and 
standing armies are thus the cause of aggressive wars undertaken in 
order to get rid of this burden,’’56 


Kant was unsparing in his criticism of the exploiters. He termed 
the imperialists as barbarians, the thieves who would quarrel over their 
“booty. “If we compare the barbarian instances of inhospitality...with 
the inhuman behaviour of the civilized, and especially the commercial, 
States of our continent, the injustice practised by them even in their 
first contact with foreign lands and peoples fills us with horror 
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their piety, and who, while drinking up inequity like water, would 
have themselves regarded as the very elect of the orthodox faith.”57 


His recipe for peace included the following principles : 


“The civil constitution of every state shall be republican, and 
war shall not be declared except by a plebiscite of all the citizens,’’58 


It is the common people who lose life and blood in every war. They 


shall not opt for it accordingly. If war is left only at the mercy and 
sweet will of the ruler “who need not in the least suffer personally by 
war, nor has he to sacrifice his pleasure of the table or the chase, or 
his pleasant palaces, court festivals, or the like, he can, therefore, 
resolve for war from insignificant reasons, as if it were but a hunting 
expedition ; and as regards its propriety, he may leave the justification 
of it without concern to the diplomatic corps, who are always too 
ready to give their services for that purpose.” 


5 The second principle is : “Every man is to be respected as an 
absolute end in himself ; and it is a crime against the dignity that 
belongs to him as a human being, to use him as a mere means for 
external purpose.’75° 


Thus we find that Kant could see the necessity of peace even at 
the time when the war-mongers were preparing war and the imperial- - 
ists were throwing human lives like wood into fire to cook their 
impious ambitions. 


HENRY D. THOUREAU 


In Thoureau we find a man who had the rare knack of thinking 
clearly and had the still better strength of living in the shadow of 
those thoughts. 
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He declared that he followed the motto : “That government is best 
which governs least”? and went still further and declared “I believe: 
government is best which governs not at all.’s! According to him, ‘That 
“Government is at best but an expedient ; but most governments are 
usually, and all governments are sometimes, inexpedient”.** He 
stated that we should not kill our conscience even for running a 
government. “I think that we should be men first and subjects 
afterwards: It is not desirable to cultivate a respect for the law so 
much as for the right.”63 It is the result of our selling the conscience 
and the respect for right, T HAT WE “see a file of soldiers : colonel, 
captain, corporal, privates, powder-monkeys, and all, marching in 
admirable order over hill and dale to the wars, against their wills, aye, 
against their common sense and consciences’”’.64 He is sure that “they 
are all peaceably inclined”.®® He describes an army-man as “a mere 
shadow and reminiscence of humanity, a man laid out alive and 
standing, and already, as one may say, buried under arms with funeral 
accompaniments”. Men in the modern State are serving it “not as 
men mainly, but as machines”.*? Most of our legislators, politicians, 
lawyers, ministers, and officeholders “‘serve the Devil, without intend- 
ing it, as God”. 


Thoureau without mincing words states that “under the name of 
Order and Civil Government, we are all made at last to pay homage to 
and support our own meanness” .89 


Thoureau wants that even one honest man can make a good 


beginning by the non-acceptance of the evil “for it matters not how 
small the beginning may seem to be ; what is once well done is done 
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for ever”.”” Even if one is required to undergo imprisonment for the 
sake of justice to his conscience, one should do so quite gladly. 
“Under a government which imprisons any unjustly, the true place for 
a just man is also a prison.””* The State can have no victory over a 
just man. “The State never intentionally confronts a man’s sense, 
intellectual or normal, but only his body, his senses. It is not armed 
with superior wit or honesty, but with superior physical strength.”””* 


The morally defunct man does not impress Thoureau despite all 
progress and strength that he may possess. “Still we live meanly, like 
ants, though the fable tells us that we were long changed into men ; 
like pygmies we fight with cranes ; it is error upon error, and clout upon 
clout, and our best virtue has for its occasion a superfluous and evitable 
wretchedness.””73 


We say that we have achieved material progress, we have scored 
victory over nature. That is wrong. “We do not ride on the railroad ; 
it rides upon us.’’74 


If you think that Thoureau must be a spiritualist, you are right. 
He did believe in a Spirit and declared, ‘‘The strongest wind cannot 
stagger a Spirit ; it is a Spirit’s breath. A just man’s purpose connot 
be split on any Grampus or material rock, but itself will split rock till 
it succeeds.””75 


P Thoureau had an optimistic frame of mind. He wrote : “One day 

the sun shall shine more brightly than ever he has done, shall perchance 
_ shine into our minds and hearts and light up our whole lives with a 
- great awakening light, as warm and serene and golden as on a bankside 
` in autumn,’’76 
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Surely this light shall come to us scattering away the clouds of 
hatred and war that fill our horizons. 


GEORGE WILHELM FRIEDRICH HEGEL 


Hegel enjoys the reputation of being the toughest philosopher. 
Caird is right to a great extent when he states : “The height of audacity 
in serving together senseless and extravagant mazes of words, such as 
had previously been known only in madhouses, was finally reached in 
Hegel, and became the instrument of the most barefaced general 
mystification that has ever taken place, with a result which will appear 
fabulous to posterity, and will remain as a monument to German 
stupidity.’’7? 


Hegel was of the opinion that everything that exists, including 
the state, is the embodiment of Reason and the “show of the temporal 
and transient” is permeated by a rational principle giving meaning to 
political institutions, just as it gives harmony to what is known as the 
natural universe. Thus what is actual is rational and what is rational 
is actual. 


He had propounded what is known as the Hegelian Dialectic. 
It consists of three processes of Thesis, Antithesis and Synthesis. His 
political triad is Family, Civil Society and State. Family he calls 
Unity, Civil Society Particularity, and the State Universality. The 
‘tension’ between the ‘unity’ of the family and the ‘particularity’ 
of Civil Society is resolved with the appearance of the state as the 
‘actuality’ of the ‘universal order’. Both the Family and Civil 
Society are to some extent rational as both are actual, but only the 
State, which ‘transcends’ both, is perfectly rational and perfectly 
ethical. When he obeys the State a man becomes both moral and 
free. 


Man by his very nature is not virtuous. “The first glance at 
History convinces us that the actions of men proceed from their needs, 
their passions, their characters and talents ; and impresses us with the 
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belief that such needs, passions, and interests are the sole springs of 
action—the efficient agents in this sense of activity,” writes Hegel.7 


Reason (Idea) turns to its own uses these passions of people directed 
consciously only to selfish and immediate benefits.7? It is passion, 
feeling, desire efc. as exhibited in human being that ‘makes the world go 
round’, The State is God Himself. “The march of God in the world, 
that is what the State is,” according to Hegel. 


It was but natural that after attributing such a magnificent posi- 
tion to the State, Hegel should proceed to justify any act done by it. 
War is no exception. “War is not to be regarded as an absolute evil 
and as a purely external accident, which itself therefore has some 
accidental cause, be it injustices, the passions of nations, or the holders 
of power and so forth, or in short something or other which ought 


NOt tO Derete. War is the state of affairs which deals in earnest 
with vanity of temporal goods and concerns—a vanity at other times 
a common theme of edifying sermonizing......... War has the higher 


şignificance that by its agency, as I have remarked elsewhere, the 
ethical health of peoples is preserved in their indifference to the stabi- 
lization of finite institutions ; just as the blowing of the winds preserves 
the sea from the foulness which would be the product of prolonged 
calm, so also corruption in nations would be the product of prolonged, 
let alone ‘perpetual’ peace. The ideality which is in evidence in war, 
i.e. in an accidental relation of a State to a foreign State, is the same 
as the ideality in accordance with which the domestic powers of the 
State are organic moments ina whole. This fact appears in history 
in various forms, e.g. successful wars have checked domestic unrest 
and consolidated the power of the State at home.’’89 


Hegel! thus despite his vain big phraseology turns out to be a 
moderate figure. He was much bothered about the Zeitgeist, the 
Spirit of the Age. And his age of course consisted of his Prussian 
atmosphere. Consciously he made a tremendous attempt to justify 
the belligerent tendencies of his nation. He could not reach to that 
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intellectual height to which Kant reached and preached the ideal of 
perpetual peace. He could rot appreciate even the Fichte’s sugges- 
tion of a world court. A world state or even a peaceful federation 
of states seemed to him a denial of the dialectic, as a single dominant 
political order must of necessity generate opposition. Hence his 
advocacy of war was natural. No wonder he started from wrong 
premises and reached to wrong conclusions. He was a victim of his 
own Vicious thinking. 


KARL MARX 


Karl Marx is a big name in today’s politics. His teachings 
have been accepted to a great extent by a big part of the world. Marx 
was an admirer of Hegel in his younger days. But as his ideas matured 
he drifted away from Hegel. 


Q 

Marx had stated : ‘“‘The philosophers have only interpreted the 

world in various ways ; the point however is to change it.” His entire 
thesis is directed to this end. 


He put his own interpretation on history. In this interpretation. 
he took the apparatus of the dialectic from Hegel. This interpretation 
is known as The Materialistic Conception of History. The Absolute 
Idea of Hegel was not accepted. “We conceived of ideas as materia- 
listic, as pictures of real things, instead of real things as pictures 
of this or that stage of the Absolute Idea,” states Marx. He further 
adds: ‘Thereupon, the dialectic became reduced to knowledge of 
the universal laws of motion as well of the outer world as of the 
thought of man—two sets of laws which are identical as far as matter 
is concerned but which differ as regards expression, in so far as the 
mind of man can employ them consciously, while, in nature, and up 
to now, in human history, for the most part they accomplish them- 


selves, unconsciously in the form of external necessity, through an ' 


endless succession of apparent accidents. Hereupon the dialectic of 
the Idea becomes itself merely the conscious reflex of the dialectic 
evolution of the real world, and therefore, the dialectic of Hegel was 
turned upside down or rather it was placed upon its feet instead of 
on its head, where it was standing before”. ‘i 
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The point can be made more lucid in Engels’ words: ‘The 
materialistic conception of history starts from the principle that produc- 
tion, and with production the exchange of its products, is the basis 
of every social order ; that in every society which has appeared in 
history the distribution of the products, and with it the division of 
society into classes or estates, is determined by what is produced and 
how it is produced, and how the porduct is exchanged. According 
to this conception, the ultimate causes of all social changes and political 
revolutions are to be sought, not in the minds of men, in their increas- 
ing insight into eternal truth and justice, but in changes in the mode 
of production and exchange-; they are to be sought not in the philoso- 
phy but in the economics of the period concerned,” 


This materialistic conception of history asserts that development 
takes its course through a confrontation of opposites in a series of 
theses, antitheses, and syntheses. 


Marx considered the state as the tool of the dominant class. As 
Marx and Engels assert in Communist Manifesto : “The history of all 
hitherto existing society is the history of class struggle. Freeman and 
slave, patrician and plebeian, lord and serf, guildmaster and journeyman, 
oppressor, and oppressed stood in constant opposition to one another, 
carried on an uninterupted, now hidden, now open fight, a fight that 
each time ended, either in a revolutionary reconstitution of society 
at large, or in the common ruin of the contending classes”. This 
struggle goes on between the bourgeoisie and the proletariat. “The 
proletariat is that class of society whose means of livelihood entirely 
depend on the sale of its labour and not on the profits derived from 
capital”. A bourgeois is an owner of property ,property meaning 
here to be property used by its owner to extort an illicit profit from 
the labour of the proletariat. In simpler terms the fight is between 
the exploited and the exploiters. 


The state is an institution that has been created to oppress, 
“The state ‚therefore, has not existed from all eternity,” states Engels, 
“There have been societies which managed without it, which had no 
conception of the State and state power. At a certain stage of econo- 
mic development, which was necessarily bound up with the cleavage of 
society ‘nto classes, the state became a necessity owing to this 


a 
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cleavage’’s! 


The Communist Manifesto declares: “The executive of the 
modern State is but a committee for managing the common affairs of 
the whole bourgeoisie”. 


The state is the product of classes and ultimately the victim of 
their struggles. As the aim of Communism is “expropriation of 
the expropriators”’ by making the wroking class strong, the Dictatorship 
of the Proletariat” is envisaged. But this is only a transitional phase. 
In the final stage, the state shall wither away. The state is to dic out 
‘ultimately as there will be no necessity for this institution. The 
dictatorship of the proletariat shall pave way for this final phase. 
Then we shall have no need of the coercive apparatus of the state. 
At that time there will be no classes. It will mark the emergence of 
a classless society. Revolution is to act as a ‘midwife’ in bringing the 
birth of that ultimate stage. 


Here there is no place for the proper evaluation of the Marxian 
theory. It has its defects as well as good points. But what is impor- 
fant to note is that Marx though: in terms of the entire mass of 
humanity. He could rise above the walls of nationalism. His concep- 
tion of classless society may be found defective logically speaking as 
this state of society can never be attained by the dialectical process and 
the slogan of class struggle, yet it shows that Marx could realize in the 
heart of his heart that peace and harmony are so necessary for the 
human society. This is the chief aim of human endeavours. ‘There 
is no doubt that, had Marx flourished in the modern period, he might 
have advocated some other way for attaining this objective. Mr. 
Kruschev’s and Mr. Kosygin’s acceptance of the principle of 
co-existence gives us an indication in this direction. When any 
struggle connotes total destruction of the human race, surely, Marx, 
who wished well for the common man could never have advocated 
anything of this type. 


Marx has to be given additional credit for logically arriving at 
an international outlook about man while Hegel could not do so. The 
dialectic must end into a world government. But national, petty 
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consideration did not allow Hegel to draw this conclusion. Thus in 
Marx we find the culmination of a dialectical thought that was used 
for the discovery of the ultimate end of humanity. Interpreted 
liberally Marx shall be understood as a powerful advocate of Sarvo- 
daya in its ultimate shape, though his methods were quite different. 


THOMAS HILL GREEN 


Green was of the view that it is the state that makes the sovereign 
and it is not the existence of a supreme coercive power which is 
responsible for making a state. A state should exhibit in its heighten- 
ed form the~will for the common good which according to him 
determines individual’s action...Tho state is “an institution for the 
more complete and harmonious maintenance of the rights of its 
members.’’82 In a true state there should be constant harmony 
between individual aspirations and the demands of society. The ideal 
state of Green is one in which every citizen is to act habitually from 
disinterested motives. The individual is bound to act in that way as 
his will is rationalized by a complete acceptance of that view of the 
common good which is embodied in the institutions of civil society. 
Green is of the opinion that the urge for perfection is innate in 
humanity. Naturally, therefore men should obey the law when the 
state is acting as a true state j.e. when it moves with the motive of 
enlarging the capacity for disinterested and unselfish behaviour 
enshrined into man. 


It logically follows that if the state is not moral, i.e. it is not 
conducive io “the public good” it has no right to exist and people 
can disregard its commands. 


We are not concerned here with the details of Green’s concept 
of the state. What is important for us is the fact that according to 
him “The value then of the institutions of civil life lies in their 
operation as giving reality to these capacities of will and reason, and 
enabling them to be really exerciseds.....they give reality to the capa- 
city called will and they enable him to realize his reason, i.e., his 
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idea of self-perfection, by acting as a member of a social organization 
in which each contributes to the better-being of all the rest.’’85 


_ Green is emphatic...... “it is the business of the State...... to 
maintain the conditions without which a free exercise of human 
faculties is impossible”. We may conclude therefore that Green shall 
like that the State should emerge as an instrument of peace, for it is 
one condition “without which a free exercise of human faculties is 
impossible”, Only then humanity can find the path of progress 
and perfection ; only then moral character of man can evolve. 


BERTRAND RUSSELL 


Lastly let us acquaint ourselves with the ideas of Russell. 
According to him ‘‘The essence of the state is that, it is the repository 
of the collective force of its citizens.” The internal form is the law 


and the police; the external form is the power of waging war, as . 


embodied in the Army and Navy. “The State is constituted by the 
combination of all the inhabitants in a certain area using their united 
force in accordance with the commands of a Government.” What- 
ever might have been the origin of this state, it is no longer useful 
for mankind. “The chief harm wrought by the State is promotion 
of efficiency in war”. Then, “The State makes an entirely artificial 
division of mankind and of our duties towards them.” At times “it 
becomes a combination of men for murder and robbery’. To 
proceed further, “the modern great State is harmful from its vastness 
and the resulting sense of individual helplessness.”8’ However, “the 
principal source of the harm done by the State is the fact that power 
is its chief end’’.8 


While Russell has thus shown the main drawbacks of the state, 
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he has tried hard to prevail the necessity of peace for humanity ;. 
for “in internal as in external affairs, the worst enemy of freedom is 
war,” While he holds the view that war is a result of ‘‘an impulse to 
conflict”, he thinks that it is possible to put an end to it, “Through 
the influence of institutions and habits, without any fundamental 
change in human nature, men would learn to look back upon war as 
we look upon the burning of heretics or upon human sacrifice to 
heathen deities. If I were to buy a revolver costing several pounds, 
in order to shoot my friend with a view to stealing six pence out of 
his pocket, I should be thought neither very wise nor very virtuous. 
But, if I can get sixty-five million accomplices to join me in this 
criminal absurdity, I become one of a great and glorious nation, nobly 
sacrificing the cost of my revolver, perhaps even my life, in order to 
secure the six pence for the honour of my country. Historians, who 
are almost invariably sycophants, will praise me and my accomplices, 
if we are successful, and say that we are worthy successors of the 
heroes who threw the might of Imperial Rome. But if my opponents 


+ . . . . : 
are victorious, if their six pences are defended at the cost of many 


pounds each and the lives of a large proportion of the population, 
then historians will call me a brigand (as Iam), and praise the spirit 
and self-sacrifice of those who resisted me”.® This is the situation. 


Russell has rightly stated that “war is surrounded with glamour, 
by tradition, by Homer and Old testament, by early education, by 
elaborate myths as to the importance of the issues involved, by the 
heroism and self-sacrifice which these myths call out”. This glamour 
has to be destroyed and a realization has to be made that “‘it would 
be better a hundred fold to forgo material comfort, power, pomp, and 
outward glory than to kill and be killed, to hate and be hated, to 
throw away in a mad moment of fury the bright heritage of the 
ages.”®! This realization will mean discarding of “the gods before 
whom they have bowed down” as they are false gods’.22 In 1959 
Woodrow Wyatt interviewed Russell. One of the questions he put 
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to Russell was: “But isn’t it a part of human nature to have wars ?” 
The answer given by Russell was : 


“Well, I don’t know what human nature is supposed to be’. But 
your nature is infinitely malleable, and that is what people don’t 
realize. Now, if you compare a domestic dog with a wild wolf you will 
see what training can do. The domestic dog is a nice comfortable 
creature, barks occasionally, and he may bite the postman, but on the 
whole he’s all right ; whereas the wolf is quite a different thing. Now 
you can do exactly the same thing with human beings. Human beings 
according to how they’re treated will turn out totally different and I 
think the idea that you can’t change human nature is silly”.% 


Russell has advocated the ideal that “mankind is one family 
with common interests” and “therefore cooperation is more important 
than competition, and that to love your neighbour is not only a moral 
duty nominally inculcated by the churches, but is also much the 
wisest policy from the point of view of your pen happiness”’.*4 


Russell is aware of the fact that man has been equipped with 
fiercely destructive weapons. Besides the atom bombs that reduced 
Nagasaki and Hiroshima to ashes we have H-bombs with unimagi- 
nable destructive abilities. Even if these H-bombs are not used, 
dangerous insects may be used. “In the next great war, the scientists 
on either side will let loose pests on the crops of the other side, and 


it may prove scarcely possible to destroy the pests when peace 
comes,” 95 


We thus find that Russell is taking great pains to convince 
humanity to concentrate their efforts in the direction of peace. ‘The 
Supreme principle, both in politics and in private life,” observes 
Russell, “should be to promote ail that is creative, and so to diminish 
the impulses and desires that centre round possession’”’.°* That is a 
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very timely advice which the world can ignore at the peril of its own 
annihilation. 


In the previous pages we have considered the views of some of 
the outstanding thinkers of the West. As must have been evident, 
these thinkers as a rule never try to base their philosophy on spiritual 
grounds. However they have advocated in their own way desirability 
of peace. Plato, who advocated the ideal of Philosopher King, Kant 
who talked about “eternal Peace,’, Rousseau who advocated the 
necessity of the state being absolutely just and Bertrand Russell who 
is ceaselessly trying for world peace are notable examples in this 
respect. Despite the essentially “horrid” nature of the West,” these 
voices are pointing to the light of peace. 


While Indian enthusiasm for peace emanates from its spiritual 
philosophy which sees God every where, the Western World as depicted 
hereinabove advocates peace on a spiritual basis. While the approaches 
are different, the result is the same. This is very important. Tt clearly 
indicates the absolute desirability of peace. It has to be noted however 
that while this secular basis may be found weak for the persons with 
low intelligence and small understanding, the spiritual basis shall inspire 
even the lowly to work for peace if he has spiritual tendencies. There- 
fore we need a way whereby we may spiritualize man to certain 
extent. However this point need not detain us here as we shall deal 
with it in the next chapter at the proper occasion. 


97, Russell, InsPraise of Idleness, p. 109. 


CHAPTER VI 
EPILOGUE 


In the previous pages we have studied the reasonings for peace. 
We have seen in the first chapter of this book that the world is one 
indivisible entity, physically, economically and spiritually. Thanks to 
the wonderful advances of science, we can no longer think that any 
part of the earth is unacquainted with anybody. 


Aeroplanes that fly with the speed of sound (even faster) have 
united the farthest corners of this earth. The obstacles of mountains, 
the distance of place, the fearfulness of sea, the frightfulness of weather 
have all been successfully surmounted. Radios, television sets, 
telegraphs, telephones and many other such media have so shrunk 
the world that any happening at one place can be known to the most , 
distant part almost at the moment it takes place. The news of the 
earthquacke at Skopje on the July 26, 1963 was broadcast to the world 
from the various radio- stations almost simultaneously ; the political 
change-overs at Iraq or Syria are known to the world the moment 
they occur; the attack by China on India was known to the world 
as aoon as it was known to the Indian nation. 


In the realm of trade, the same unity of the world is reflected. 
The wheat from Australia and Canada can be rushed to the needy 
parts of the world immediately. No nation is self-sufficient in the 
Strict sense of the world. Its needs are met by many nations. The 
advantages possessed by the two countries in the production of all 
commodities are never uniform. Some country, say England, commands 
greater advantage in the manufacture of textiles than France, while 
France has better resources than England devoted to the growing of 
grapes. This being the case, it is advantageous to both England and 
France to specialise in the production of cloth and grapes (wine) 
respectively and mutually agree toameet each other’s need. 


And spiritually the world is definitely one. As the Isa Upanisad 
States, the entire world is filled with God. When the same God is 
present in every hunfan being, how can we make any distinctions ? 
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Surely if you make distinctions, you are denying the spiritual truth. 
All should love others as they love themselves. This spiritual truth of 
non-difference has been realized by every thinker who cared to 
concentrate his thoughts on the Supreme Truth. It is our spiritual 
ignorance that is responsible for division and strife, conflict and war. 


What is needed is that this non-difference between man and man, 
this indivisible nature of the world, this interdependence of the 
economic prosperity has to be stressed. When the science has made 
us terrifically and terribly destructive, we need this picture of humanity 
before us every moment. It has to be realized that every A-bomb 
or H-bomb that is going to be dropped to kill our so-called enemies 
is going to strike us too. As Kruschev had stated, addressing the 
mass public meeting rally at Frankfurt-on-oder, East Germany 
on 4th July 1963: “It would be impossible for us to declare war on 
the capitalist countries—to defeat capitalism in such a way, then 
we would destroy a million workers for each capitalist. Only mad 
men could think up something like that”. On another occasion he 
stated that if at all, war takes place, the world as a whole shall be 
reduced to ashes and those who shall escape shall be so diseased that 


they shall envy the dead. 


Similar views were expressed by Russell. In answer to a query 
by Woodrow Wyatt : “What do you think will happen if there is 
an H-bomb war ?” he replied: “If there was a first-class H-bomb 
war, practically everybody in the Northern Hemisphere would be exter» 
minated, and a very fair number of people in the Southern Hemisphere 
would die from fallout. I think it would get anything that anybody could 
possibly want, and it would be a dead end to almost everything that 
we care about.” He further adds: ‘There would be no victories on 
either side, unless you have a new definition of victory. I mean, it 
might be, perhaps, that at the end of the war there would be six people 
left in the Western camp, four people left in Russia, and four people 
Jeft in China. They then would have a majority of two on their side. 
Of course, if you thought that, a victory you could, but it wouldn’t be 

9 


a very nice one.” 


1° Bertrand Russell speaks his Mind, pp. 153-4. 
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Jawaharlal Nehru makes the point quite clear by declaring : 
“We might note that the world progressively tends to become one—one 
in peace and it is likely to be one in a sense of war’’? 


So the world is one, judged from every standard. 


If this is correct then peace has to be maintained and 
consolidated. 


If we just care to go into the mysteries of the foundation of the 
State, we shall find that it was founded primarily for peace. A study 
of human psychology tells us that human being is a complex of cogni- 
tion, conation and affection, instincts and reflexes. While the instincts 
and feelings make him animal, the cognitive factors invariably try to 
uplift him from that position. Even in the list of instincts we find 
something that can combine well with his faculties of knowledge and 
make him tread a path not known to the world of beasts. McDougall 
has provided the following fourteen instincts while analizing the human 


mentalicy : 


Instinct of escape, instinct of combat, repulsion, the instinct of 
appeal, pairing instinct, curiosity, submission, parerital instinct,asser- 
tion, gregarious instinct, food seeking instinct, instinct of acquisition, 
constructive instinct and laughter. 


The list includes instincts like constructive instinct and gregarious 
instinct. The first creates a feeling of creativeness, of making in the 
human mind, the latter generates a feeling of loneliness. It means 
that man cannot be always fighting. As a matter of fact, out of the’ list 
of fourieen insticts, there is only one instinct of combat that makes a 
man fight. If we try to tame this instinct by education and otherwise, 
can it not be made least poisonous ? This thing cannot be impossible 
to attain when the man has been blessed with an inherent tendency for 
construction and the additional tendency of always remaining in 
society. 


If we just reflect on the point that man has a complex of cogni- 
tion, affection and conation, we shall have to concede that man has an 


2. Independence and After, p. 232; from speech in the Constituent 
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innate capacity to think, to be rational. This thinking aspect is present 
in every normal human child, irrespective of the fact whether he has 
been brought up into a very cultured society or a less cultured one. 
He has also been endowed with a capacity of feeling. If we combine 
cognition with affection, we shall have to accept the position that 
every human being has the potentiality of knowing the feelings of 
others to an extent. This means that a normal human child equipped 
as he is with two prominent faculties, cannot afford to be a hardhearted 
and cruel stecimen of human species. In other words he is psychologi- 
cally so constituted that he is constrained to be moral to an extent in his 
actual conduct even when he can not probably think what morality 
means. But conduct is surely more important than the fact whether 
we are able to term it moral or not. 


If we imagine in this context the possible motive of the human 
beings in forming the state, we shall have a fairly just picture of the 
situation. 


Human beings even in that dim past must have certain gleam 
of rationality. If we argue that it was not present there, we shall have 
to answer a pertinent question as to how it has appeared in the 
modern man then ? Surely one cannot expect the appearance of 
something in man when it was not present in him even in the seed from 
there. 


To argue otherwise will mean we are committing ourselves to 
the position that oil can come out of sands and potato can emerge 
from a mango tree. It will also imply the denial of the scientific 
concept of causation. Hence we shall have to concede that human 
beings were not totally lacking in intellect even at the every dawn of 
human society. Because of this gleam of knowledge, some individuals 
might have thought that the problems of common security and needs 
can be solved in a better way if people combine for the purpose. So 
it was not the brutish nature of human beings, as described by 
Hobbes, which is at the root of the society or state formation. It 
is the presence of the light of reason in man which is responsible for 
the formation of the state unless, ofecourse we are going to assert that 
even the human psychology has changed since that first day of the 
humanity. But that position is certainly untenable. That first state 
of the human beings must have been very idealas the state must have 
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least interfered with the conduct of the human beings and was created 
out of a spontaneous willingness. If we pause to think here a little, it 
is not difficult to understand that the predominant motive of the 
individuals must have been to maintain a state of peace—peace that 
was occasionaly threatend by the beasts of prey, and may be by some 
wicked hearted individuals, or there is no ground to hold that all men 
are ideal, or good. Evil is as mucha part of human nature as the 
good, because man is after all a rational ANIMAL. For those 
individuals, in whom the thinking aspect is less developed as compared. 
to the feeling side, it is difficult to check their beastly nature. It is 
not that they were merely creatures of emotion or feeling. But feeling 
aspect being more powerful as compared to the thinking aspect, they 
must have been swayed more by their beastly nature. They too must 
have terrorized the simple, of course relatively speaking, and weak- 
bodied individuals. Thus these people must have tried to disturb 
the peace at times. However their mischief must not have been as 
villaneous as it is to-day. It has to be conceded that the number 
of such persons must have been quite small as at that time man did 
not know to store for future, and hence there was no question of 
acquisition and accumulation of objects. 


But slowly and steadily man has changed this world. In food 
he could invent varieties, in house, from the caves he has come to build 
mansions, in clothes, from skin of trees, he has come to prepare fine 
types of clothings. Thus he came to hoard, and to accumulate, The 
greed which had no opportunity to attack him in a ferocious way, now 
gained control over his nobleness. Things have come to this stage at 
present that self-aggrandisement is his chief motto now. Rouseau is 
therefore not wrong when he states that civilizaticn has corrupted the 
human minds. Basically he is right. And he is right because man 
has not been able to attain progress in the fields of material prosperity 
and intellectual advancement to the same degree. He has not been 
able to strike a balance between the two. The result is that.intellec- 
tually he is a dwarf, and materially he is a giant: His thinking powers 
have not developed with the speed with which his material world has 
increased. What we call spirit {$ the attainment of our deep intelle- 
ctual attempts. Spirit cannot be grasped by feeling. We have to 
discover it by strenuous reflection. It is the bond of univeral oneness 
that can be discerned only by an inspired reflection. In, the natural 


a 


EPILOGUE 97 


state of human beings, we did not need so much. But when we see 
humanity walking on the brink of destruction and annihilation, we 
need this bond to protect it. 


Thus the point becomes quite clear that the state originated for 
peace and if human beings are using it for destructive purposes to serve 
the petty gods of their selfish and ego-stricken ends, it is just like using 
pen-knives to murder people, while they were invented merely to cut 
vegetables and certainly not the human heads. It will be in the fitness 
of things that people, the enlightened ones, should wrest the reins of 
the state from the hands of such persons who are trying to defeat the 
very purpose of the state by waging wars, killing human beings and 
thus bringing a dirty harvest of human heads and aspirations. The 
state was never meant for mass murder. 


The original human beings never desired to erect this edifice of 
the state to bring disasters to them. They wanted peace, and only 
peace. If we care to look at the animal society, for the original 
human beings must have been only a just ahead of them, we find that 
they too have certain society. But the leader or ruler there does not 
ask his followers to declare war on his adversary. If at all there is 
going to be a wrangle between the one who is a leader and the one 
who aspires to wrest the leadership, the issue is solved merely by a 
duelling. But in the case of human beings, the rulers destory the best 
of their countrymen to see their own victory. The leaders hardly lose 
anything, while the common men lose much by way of life and blood. 
This is all done in the name of the state. 


Does it not mean that we have now a perverted notion about 
the state ? It usually happens that we start well, but commit blunders 
afterwards. It has certainly happened in the case of the state. Can 
we call here the aid of Darwinian theory to justify wars and conflicts ? 
We cannot. Darwin certainly put wrong interpretations. "Peter Alexeye- 
vich Kropotkin who observed the animal world to see the tru‘h of the 
Darwinian theory was very much disappointed to find the falsity of the 
doctrine. “We looked in vain for the keen competition between 
animals of the same species which the reading of Darwin’s work had 
prepared us to accept”, observes Kropotkin, “We saw plenty of 
adaptations for struggling, very often in commén against the adverse 
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circumstances of climate, or against various enemies, and Poliakov 
(a zoologist) wrote many a good page upon the mutual dependency 
of carnivores, ruminants, and rodents in their geographical distribu- 
tion ; we witnessed number of facts of mutual support especially 
during the migrations of birds and ruminants ; but even in the Amur 
and Usuri regions, where animal life swarms in abundance, fact of 
teal competition and struggle between higher animals of the same 


species came very seldom under my notice, though I eagerly searched 
for them. 


While fully admitting that force, swiftness, protective colours, 
cunningness, and endurance of hunger and cold, which are mentioned 
by Darwin and Wallace, are so many qualities making the individual 
or the species the fittest under certain circumstances, we maintain 
that under any circumstances sociability is the greatest advantage in 
the struggle for life. Those species which willingly or unwillingly 
abandon it are doomed to decay ; while those animals which know 
best how to combine have the greatest chance of survival and of, 
further evolution, although they may be inferior to others in each of 


the faculties enumerated by Darwin and Wallace, except the intellec- 
tual faculty.’’8 


Darwinian theory has long been exploded. Lloyd Morgan has 
come out with his theory of Emergent Evolution which he thinks is 
free from the shortcomings of the Darwinian theory. Thus we find 
that it is wrong to stick to the Darwinian theory to justify war and 
conflict. And even if it is supposed that the Darwinian theory is the 
correct theory so far as the animal world is concerned, is it not height 
of indiscrimination to think that whatever holds good in the case of the 
animals should also be absolutely true in the case of the human beings ? 
Man has certainly transcended that stage to a certain degree and hence 
his absolute identification with the animal is simply over-looking the 
fact. 


We maintain that man is not meant to be a sheer animal. Look 
at his physique. Is there any tracs of the animal features present therein. 


3. Mutual A'd, pp. 57-8. 
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Has he sharp teeth like lion or even a dog? Has he any pointed nail ? 
Has he mouth large enough to devour any being ? Does he not depend 
upon the bounty of his parents for a pretty long time before he can 
have any strength to walk ? Merely because he has certain tendencies 
like an animal, is it justifiable to assert that he is an animal? His 
description of being a rational animal is certainly much better. But 
the very fact that we give him rationality implies that man cannot 
afford to be a mere animal. One thing, however, has to be conceded 
that though he has been given rationality, yet he is not always rational ; 
he has been given intelligence, but he does not use it invariably. At 
times he goes to the extent of misusing his knowing faculties for 
becoming more ferocious than the animal. It establishes that rationa- 
lity, if not utilized properly and if yoked for heinous purposes can 
put a man ina position inferior to the animal’s. If that happens, 
then the nature shall not mind that the human species dies its natural 
death. 


Therefore if man is to justify his existence, he must concenirate 
more on his constructive instinct, his creative tendencies. Those who 
appreciate this situation, however small they may be in number 
presently, have to move in such a way that humanity may be saved 
from that sure annihilation. I am sure that the path of creative 
tendencies shall be acceptable to the entire humanity in the ultimate 
analysis ; the new horizons that are placed shall attract the humanity, 
as the creative aspect of the man is only asleep at present. It needs 
some arousing, The goodness has not died out in him. Only it has 
been sent into oblivion. Man is so made by the nature that he can 
rise against his gory past at any moment and walk on the path of real 
progress. He is so unlike the mighty torrent of a river that is cons- 
trained to move further and further whether the path is desirable or 


not. 
What should be done that man may start living his creative life 


and discard his beastly habits? What should be done so that man 
may cease to be a tool of destruction and turn to be an instrument of 


peace ? 9 


We shall certainly turn to the answer of these questions. But 
before that we should know why man has lapsed into barbarism and 


cruelty. ° 
9 
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According to Dr. William Brown : “Whether we pay any atten- 
tion to that particular theory or not, all who carry out analysis agree 
in finding very strong aggressiveness and hostility in the depths of the 
human mind, linked up closely with other tendencies. Our problem 
as psychologists is to find out how these primitive tendencies can get 
adequate sublimation. If there is justa harmonizing on the surface 
of the mind these decp tendencies are left alone, to surge up again 
under special conditions. Feelings of peace and loving-kindness, a 
quite valid love and affection, may exist side by side with hostile 
tendencies below the level of the conscious, and such tendencies may 
reveal themselves in the most saintly persons. Sometimes they are 
manifested in a delusion of persecution ; these people feel that others 
are against them, working them ill. When any one declares that 
although he himself has peaceful intentions, he is being persecuted 
and the world is against him, the psychologist immediately thinks of 
something hostile and aggressive in the person making the declaration, 
something which he is hiding from himself, but which until it is 
brought out and released, will prevent him from a just and adequate 
view of the world outside.” 


So the instinct of combat is really something innate in man. 
But it can be sublimated. This urge for combat and conflict is 
inflamed by what is known as social distance... The term social distance 
conveys the idea of a gradation of one’s own group and its values 
with respect to those of another group. It indicates subordination 
and superordination. It means love and affection for those whom we 
consider near and hatred and anger for those whom we consider 
quite distinct from us. Thus for a white European, the American is 
near and a Negro is an object of abject neglect and hatred. Social 
distance implies not only spatial isolation but, more significantly, 
isolation of ideas and attitudes, alienation of preferences. This social 
distance creates a wide gulf between people of one nation and another 
nation. It also creates prejudice. Prejudice comes from the Latin 
Prejudicum, which means a Preceding judgment. Prejudice is a great 
handicap in our understanding the culture differing from our own. 
It tilts the balance in favour of the*objects that we think as belonging 


4. Psychology And’Psychotherapy, Edward Arnold & Co., 1934, p. 155. 
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to our own selves and seals the fate of appreciation of all that is noble 
in the world because of our distorted vision and angles of appreciation. 
Thus prejudice and social distance give strong incentive to our 
combative urge and then wars and conflicts begin to mark the human 
lives 


“The ultimate fact from which war results” states Bertrand 
Russell “is the fact that a large proportion of mankind have an 
impulse to conflict rather then harmony, and can only be brought to 
co-operate with others in resisting or attacking a common enemy”.5 


I do not think that Russell is wholly right. Granted that 
combative instinct is innate in man, it does not follow that every war 
is the natural expression of the inborn tendency. War cannot ensue 
until and unless the factors of social distance and prejudice are not 
going to play their insidious role. As for the combative urge, it can 
find other ways of outlet in personal wrangles and fights, and if sub- 
limated assume distinctively peculiar shapes in the form of competition 
on the fields of play and business. It need not have the bloody and 
crue! outbursts that are the usual features of any war. 


In these days of the scientific age when the aeroplanes fly faster 
than the speed of sound, it is perhaps not very important to have any 
spatial distance. So it is no longer a case of distant people absolutely 
away from one nation. For in the ancient time distance did not 
create any enchantment. It created hatred and prejudice and made 
people incapable of appreciating any distant culture. But what with 
the speedy means of communication, and what with the films, televi- 
sions and radios, the old unwise state of affairs has melted away. One 
can see the films of any country and get an insight into the culture of 
any land. Thus AWARA of India could enchant the people of 
Russia, and Yukivarisoo of Japan could earn approbation in America, 


Then how does the social distance originate in the modern world ? 
It is the result of conservative, dogmatic and blind nationalism. It is 
this nationalism which does not allow the rational nature of the human 
mind to assert itself. It is this nationalism which persuades and 
r J 
5. Principles@f Social Reconstruction, p. 75. 
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inspires people to make sacrifices for wrong things. It is this narrow 
nationalism that creates a world of social distance and prejudice and 
lends it a pecular charm, and a glory full of ‘heroic’ and the so called 
moral elements. But for this bigotry the world would have been a 
much better place to live in and it would not have earned the character 
of being a bedlam of war fanatics. If family institution was not 
invented to make a man captive thereof, the nation too cannot claim 
any blind devotion from us. Man has to discover essential unity of 
mankind. If our nationalism is a barrier in the realization of that 
goal, we ought to discard it. Basically there is nothing wrong in 
being devoted to a nation. The trouble starts when we start thinking 
that the interests of our own nation are quite different from the 
interests of the world, or our nation is the best and the worthiest in 
the comity of nations. These ideas are the instruments of our des- 
truction and degradation. “In this way nationalism, objectionable in 
theory,” states Russell, “leads by a natural movement to oppression 
and wars of conquest””.6 


Nationalism generates patriotism with the help of its peculiar 
educational set-up, unripe social tradition and unmatured environment 
and manifold means like radio, television, film etc, “A world full of 
patriots may be a world full of strife. The more intensely a nation 
believes in its patriotism, the more fanatically indifferent it will become 
to the damage suffered by other nations,” declares Russell, He is 
tight. Generally in an uncultured and unenlightened mind, patriotism 
instils irrational elements of blind faith. 


While there cannot be any quarrel about the utility and rather 
the importance of a nation and the feeling of patriotism, for they 
enlarge the man by integrating his personality into a larger whole and 
give a solidarity to a group of like views and traditions, helpful in the 
development in a certain specific direction, the good element is lost 
and a worse situation arises when nationalism and patriotism demand 
the toll of our discretion and rationality. They limit our horizons 
and make us incapable of undeystanding the real and bigger truth. 


So long as this situation is there, the wars and conflicts are sure to 
emerge in our human society. 


6. Principles of Social Reconstruction, p. 24. 
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Sometimes the nationalism takes ugly turn only because of an un- 
scrupulous leadership. Petty men who some how or other succeed in 
getting reins of a state in their hands, and deliberately twist the facts and 
poison the human minds to serve their dirty purpose of waging wars 
and exploiting situation for keeping in-tact their hold on the society. 
They are morally abnormal persons. They are like Duryodhana who 
declared that though he knew what was right (dharma) he did not like 
to follow it, and though hə knew what was wrong, he never tried to 
avoid it. Hitlers, Mussolinis and most of the present political leaders 
of the world belong to this category. 


The absence of people of real worth in a particular land helps 
people of the type referred above to strengthen themselves and lead 
not only that nation but even the entire humanity to the world of 
agonies and sufferings, wars and conflicts, destruction and devastation. 
Corruption and demoralisation mark the administration and the value of 
human civilization sinks to the zero level. We thus see, whatever 

Social tension that results in the conflict and war, exists, has some deep 
rooted reasons which have to be removed if we desire peace to descend 
on this unfortunate earth. The most significant reason is of course our 
uncouth patriotism and nationalism. 


[he other factors, that contribute to warring tendencies are our 
different languages, religions, economic, social and political ideologies, 
and formation of stereotypes. Stereotype is a false, classificatory con- 
cept to which, generally speaking, some strong emotional feeling tone 
of like or dislike, approval or disapproval, is attached...It indicates 
our tendency to place something into a category which is an object of 
our hatred. With the rise of our rational capacity and due to the 
scientific advances, religion and language have practically ceased to 
divide humanity barring in some undeveloped countries. But people do 
fight for their political parties, economic theories and social platitu- 
des. In fact they are the sources of our common stereotypes, on the 
roads whereof our thinking runs like a Frontier Mail. For we have 
forgotten to utilize our reflective and thinking potentialities which 
appear to us like hazardous by-ways, and we like to run on the lines 
prepared by others. 


The question that can be posed before* us is how to save the 
situation and makes it possible for humanity to live another life of 
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poise and peace, tranquility and harmony ? 


The first thing that can be said in answer to this question is 
that we must have the realization in our hearts, minds and aciual 
conduct of the indissoluble unity of humanity, This can be done 
by giving orientation to our education. Heretofore, we have used educa- 
tion to produce persons drunk with patriotism and blind national- 
ism, Now we shall have to yoke education to produce persons 
of rational calibre. Our education shall be so designed that therein we 
shall not glorify any person only because he belonged to ‘our land’ and 
defeated other nations in bloody battles. We shall place such people 
lowest in our list of great persons. The position of prestige shall be 
Occupied bya man who devoted his life and soul to the cause of 
peace. This will be the first step in our constructive approach 
towards life and its problems. H. G. Wells followed this system 
and placed Ashoka in a higher position as compared to Alexander, 
Akbar and a host of other emperors. The second thing that should 
characterize our educative system should be that every nation has to be’ 
depicted as the part of the World Federation and human fraternity. 
The children should be taught that though their language is a language 
that deserves their love and affection, they should not give over impor- 
tance to it as afterall language is only a means of expressing our thought. 
Hence every language has to be respected in equal degree and they better 
care more for the thoughts that are conveyed than for the language 
employed. Their text books should contain an account of great 
persons from all nations. Geography should be taught to show how 
mountains and rivers have contributed towards the growth of certain 
parts of the world in a particular way and how this growth is comple- 
mentary to the growth characterizing another part of the earth. Thus 
mountains and rivers do not divide humanity. They simply give it 
different shades and colours. The cducation: should show how 
human beings from the various parts of the World, Families have 


cooperated in the growth and development of science, art, philoso- 
phy ete. 


This voice of unity of Kamanity shall not emanate merely 
from class rooms, It will be echoed in our literature, art, drama, 
music. Peace and identity of humanity shall be the sole theme of 
all these. Anything -that divides shall have to be rejected, Any 


Opposition to this in the name of freedom of expression should not 
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be tolerated as thereby fissiparous tendencies may become strong and 
destroy the possibilities of a new world. 


This type of education, reinforced by literature, art, drama 
etc. is bound to change the nature of new generations, Then men 
shall not talk much about how to strengthen nation militarily. 
They shall always. work for an abiding peace. Their resolve in this 
direction shall be strengthened by the propaganda for peace dished-out 
through radios, televisions, films, newspapers etc. 


But the fact of the unity of mankind cannot be maintained 
with conviction merely on secular grounds. For what meets our eye 
isa rich diversity, puzzling multiplicity, strong dissimilarity. Then 
why cry about unity ? If people are tall or small, white or black, rich 
or poor, beautiful or ugly, it is better to see the reality. The result 
of this approach is not very far to imagine. One cannot keep 
human beings bound together till we convince them about the fact. 
We shall have to show therefore that they are one despite the diversity 
and variety. 


This can be done by interpreting every religion in a constructive 
manner. 


The term secularism was invented by G. J. Holyoake (1817- 
1906) an Owenite lecturer convicted for blasphemy of the Christian 
faith, who, it is pointed out, “upon his release invented the inoffensive 
term ‘secularism’ as descriptive of his opinion”. It is “based solely 
on considerations of practical morality”, the Encyclopaedia Britannica 
points out, “with a view to physical, social, , and moral 
improvement of society. It neither affirms nor denies the theistic 
premises of religion and is thus a particular variety of Utilitarianism. 
Tt seeks human improvement by the instrumentality of material 
means. Dictionary meaning of the term ‘secularism’ is, the “supreme 
attention to the things of the present life”. 


But secularism need not be antitheitical to religion. Dr. Radha- 
krsihnan has rightly interpreted thé spirit of secularism in the following 
words : 


“Secularism means the adoption of the scientific spirit. It means 
the absence of geligious arrogance or dogmatism, an attitude of 
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the most fertile ground for the material and spiritual progress of 
modern humanity”. The secular ideal can be realised only when the 
people are religious in the true sense and not in any sectarian sense. 


community is a great folly and results from 
of truth, 


It is quite different to say that we should not attack any other 
man otherwise he may attack us some day, then to say that we should 
not attack any one as thereby we are attacking ourselves for spiritually 
Speaking we are one. This reason shall equip us with the necessary 
reasoning for acting for Peace. If we provide man with this reason, 
he is bound to be a Massive strength of peace. 


Let us look to the history for the t 
has been a better worker for peace ? 
Alexander, Mao and Stalin ? 
eloquent record of the good humanitarian work done b 
minded people and the evil done by those who had no faith or had 
Scant faith in spirit. I shall, therefore, like to recommend the study 
of Vedanta or Spiritual Nondualism, That will provide people with 
a philosophy of peace and moral code for human conduct. 


As can be imagined, this type of education needs a World 
Government. In Stead of different independent wilful States, we 


should have one World Federation of States. The states shall not 
merge their complete identity. Nor is that desirable. But every state 


For in these matters uniformity is of 
and signifixnce. Barring these points, every 
Opinion. Of course n 


there is any army, the same shall be under the 
Government so that even j 


EPILOGUE 107 


autocratic attitude, he may not be able to fulfil his plan and design in 
the absence of the military might. The state moreover should be duty- 
bound to administer with the consent of the people alone in a most 


democratic manner. 


The world can not prosper if any part of humanity is denied any 


opportunities to effect welfare. 


Obviously the basis for the World Federation can be built up 
only on the tenets of the universal morality and uniform love for 
mankind. If we do not allow these sublimating influences to assert 
themselves, it is futile to hope for any World Federation and peace 
on the earth. Gandhi is right when he insists on complete identifica- 
tion between the ends and means. I must seek right path to reach the 
right destination. If I desire to go to the North Pole, it is essential 
that I should not start in the direction of the South Pole. Just as 
scientifically speaking the cause and effect are indivisible whole, 
Similarly the ends and means constitute an organic whole. The world 
has suffered much because of this concept that end justifies the means. 
If you prepare for war, you resort to military build up ; then if you 
desire peace, can you afford any trace of hatred and prejudice ? Hence 
if we really mean the good of humanity, we must have an organization 
that shall be meant for all humanbeings and shall be based on the 
spirit of love and affection, respect and reverence, universal welfare 


and progress. 


In such an organization one cannot differentiate between the Big 
and small nations. They are to be treated alike. Hence no privilege 
or veto can be demanded by any nation howsoever big it may be. 
To concede privilege to one nation means striking at the root of 


spiritual identity and equality. 


We should have thus one member from each nation and that 
member should ‘be directly elected by the public of that nation. He 
should not derive power from any State Government for that would 

. make him dance at the tune of the site. 


Coming to the question of the membership of the World Federa- 
tion, it should be voluntary in the beginning. But if the three-fourth of 
the total number af the world states join it voluntarily, it should be 
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made compulsory for the rest. For the states that remain outside are 
to be treated like abnormal states who may create trouble for the world 
at any moment. They should not be allowed isolated existence even 
if they so desire. 


I have already stated that the World Federation should evolve a 
uniform method of education zit should get the same types of text 
books written barring certain differeces here and there to do justice 
with the local peculiarity of the people. The nations or states should 
not be given any sovereingty so far as the questions of wars are concer- 
ned. Every dispute between nations has to be settled through negotia- 
tions or the International Court alone, as we try to get the solution of 


the disput of civil nature merely by the intervention of the Civil 
Court. 


This will make nations to concentrate their attention on construc- 
tive aspect of their policy. Much money that is usually wasted in pre- 
paring armaments and maintaining a standing army shall be saved and 
would be used for bringing prosperity to the citizens. 


The problems of increase in population and economic betterment 
of the people can be solved Very easily if the World Federation of our 
description emerges on the earth. People can settle in any part of 
world if it is thinly populated and the economic betterment can be 
attained if the nations cooperate spontancously, 


This World Federation is not likely to affect adversely the set up 
of the state. If the state is shorn of its destructive power, it can do 
much good to the people. The combative urge of man can be subli- 
mated in the form of fight against poverty, secrets of nature, disease, 
competition on play ground and business and Such other things. 
Humanity has many problems to solve, which have not been solved 
only because men become invariably busy with war-preparations and 
engage in fights “The chief harm wrought by the State is the promotion 
of efficiency in war,” declares Rertrand Russell, “If all States in- 
crease their strength, the balance of power is unchanged, and no one 
State has a better chance of victory than before, And when the means 
of offence exist, even though their original purpose may have been 
defensive, the temptation to use them is likely, sooner or later, to prove 
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overwhelming.”? Inthe same vein Sorokin and Bunden observe : 
“A dispassionate observation of the preachings and practices of govern- 
ments of the twentieth century clearly shows their complete failure in 
restraining the forces of death and destruction. Two world wars sup- 
plemented by a host of smaller wars, and two gigantic revolutions (the 
Chincse and the Russian) followed by a legion of other devastating re- 
volutions, incontrovertibly attest to this failure. These international 
and civil wars have made this the bloodiest, most destructive, and most 
inhuman of the twenty-five countries......... the governments and their 
militant allies can in no way be exonerated from their responsiblity for 
these catastrophes.” 


The state is an instrument of peace and order in the society. 
Historically it was its aim. But now it has lost its aim and deviated 
into a weapon of mass destruction. We shall do justice to the intrinsic 
worth of the state, if we appropriate the functicn of waging war from 
it and allot it to a higher power, which because of its constitution shall 
not be able to become depraved to this extent. Therefore no tear 
eed be shed if we divest the state of this destructive tendency. 


The state should be wedded to the ideal of bringing about peace 
and progress in the society. If cach state does this job, the world 
shall be an abode of Perpetual Peace as dreamt by Kant. 


But if we want this possibility to become a concrete reality, we 
shall have to elect the sober into power. The professional politicians 
know little about morality, discretion, better sense. Hithertofore we 
have witnessed “governments of the politicians, by politicians, and for 
politicians”. These politicians are unfortunately “persons who have 
not had advanced scientific training in any field of science except, 
perhaps, a training in the applied art of law and a superficial training 
jn the semi-sciertific disciplines of economics and politics. Many of 
them know little about even the applied art of law and sociological, 
psychological, economic and political theories.”® Is it not funny that 
despite their scanty knowledge they have been given top positions in 

t 
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7. Principles of Social Reconstruction p. 43. 

8. Power and Morality, pp- 89-90. 

9. Bower and Morality, R- 153. > 
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the government ? Can we expect any sensible and far-reaching out- 
look in these people ? The secret of their success lies in their 
adeptness in playing with the sentiments of people, inflaming the 
beastly nature of people, deadening the rational power of the populace. 
One can very well appreciate the wonder of Plato at the fact that 
people are so select when they want to purchase even a shoe-string 
and are so indifferent when they elect a ruler. 


This situation has to be changed. We should not vote into power 
anyone who wants to win merely by misleading us with slogans, talking 
loudly about political ‘isms’. We should note that merely by going 
after political ideologies, we cannot get sufficient administration. The 
Communist, the Socialist, the Democrat, the Monarchist, all may 
plead very gullibly about the worth of their policies. As a matter of 
fact all (‘isms’) are good in theory and aim at the welfare of the people. 
There is very little to quarrel if we go after manifestos. Not that 
they are insignificant. They are valuable as guide to our thought 
and represent our conclusions about the possible methods and objec- 
tives of social welfare. But even a devil can quote the scripture. 
Hence we should see the personality, the sagacity of a man rather than 
merely what he talks about. If we are not particular about the concrete 
reality “what difference does it make to a poor man whether he is 
devoured by a lion or by a hundred rates” to quote Voltaire? Pope 
is right when he sings : 


For form of government let fools contest ; 
Whatever is best administered is best. 


Hill states the same things when he says that ‘‘an important lesson 
of history is that the value of a system of government does not depend 
merely on its form, but chiefly on its spirit’ 


If two ideologies have conflicting character let them compete. 
We should not exterminate any one. Whichever theory shall have 
strength shall win. We should not put any check on thinking, so long 
as it talks about the entire mass of mankind and not of a particular 
portion thereof, £ 


10. D. J. Hill The People’s Government, Preface, p, vii. 
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It is desirable that we should have democratic set up as we think 
all people equally competent to rule and think, if their tendencies are 
constructive. To facilitate the deserving persons to contest, it should 
be a rule that no private propaganda is to be made. Every candidate 
should broadcast his views from the state radios. It will make 
democracy to emerge in its true form. Otherwise only the well to-do 
persons can afford this luxury of election. No private expenditure 
should be allowed for propaganda as such. 


If the states are founded on sound principles as enunciated above, 
they shall be a great blessing to mankind and shall cease to be an 
obstruction in the path of human progress. 


But let it be added that no programme can be successful till 
individuals learn to become moral entities. Individuals should be 
given such education that shall make them world citizens and not the 
denizens of a particular state. Moral values shall have to be placed 
in the highest rung of the ladder. Teaching in Advaitism (non- 
dualism) shall give them the spiritual bond of identity that makes the 
whole human mass one despite ostensible differences and diversities. 
The state propaganda machine shall ceaselessly work in this direction. 
Our literature and philosophy too shall go a long way to impress the 
individual mind in the right direction. 


What is a great literature ? Any writing that sublimates human 
sentiments. It is supposed that literature should aim at Beauty. 
There is nothing wrong in this attitude if the term beauty is given right 
connotation. Beauty is the result of synthesis. If human body has 
synthesis of organic development, it is beautiful : if a poem has a 
synthesis of sentiments and words, it is beautiful. But the Supreme 
beauty shall consist in the synthesis of humanity. Only then it will 
have Truth and Goodness. As a matter of fact all these three 
elements of Truth, Beautiful and Goodness constitute a harmonious. 
whole. That very whole can be termed Beautiful, Goodness or Truth 
from the point of angle of viewing it. That literature is not high 
which cannot land us into the land of identification between the 
individual and the whole. Thus lifting of the ordinary individual to 
the highest level is effected by literature. If any piece of literature 
cannot reach to that height, it is not true literature and therefore may 
divide humanity in stead of uniting it ; it will create disharmony and 
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not harmony. Can we eulogize any attempt that pulls away every 
part out of human organism ? 


The Indian literary standard that literature should be for the 
destruction of the inauspicious (sivetaraksataye-Mammata), puts th: 
matter squarely and fairly. If literature is meant for society, it is it 
the fitness of things that anything that is not for the betterment of the 
society cannot be the ideal of literature. Lord Morley has righ'ly 
observed : “Tf we omit morality from any work of art, we omit that 
important factor that brings about a harmony in it and other great 
values’’.!! 


It cannot be disputed therefore that true literature tries to enlarge 
the personality of an individual by bringing about an identity between 
the good of the whole and the good of the individual. The greatness 
of human personality that is made petty by the individuality is enlarged 
to embrace the whole humanity in its span. It behoves literature 
accordingly, to sublimate what is beastly in man and bring out what 
is rational and universal in him. 


The function of Philosophy too, as can be imagined, is to help 
an individual in grasping his Supreme Truth. It must tell an 
individual that he is not a petty personality, but is the embodiment 
of the humanity, the acme of rationality, the fruition of spirituality. 
A true philosophy, in the words of Upanisada, is not satisfied with 
any.hing less than the whole (yo vai bhuma tat sukham, nalpe sukham 


is happiness. There is no 


proceed with this Programme, we can make this earth a place of peace 

and harmony. For man is not basically or biologically a being 

devoted to destruction and devastation. It is the environment of the 

Society, education, literature, philosophy and Politics that make him 

an irrational creature. Jf you give him a road of sublimation, his 
0 


ll. Hudson, An Introduct 


ion to the Study of Literature, p. 49. 
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beastly nature shall be carved into a constructive creation ; if he is 
kept free from basic wants and necessities, he is the last being to 
nurse violent intenticn into his tender heart. 

2 

$ Until and unless human nature is thus transformed, it will bẹ 
an idle and vain hope to have peace and cordiality on the earth, No 
state, no World Federation can be successful in the absence of the 
development of the rational faculties of man and an a‘tainment of his 
spiritual nature. One can frighten and tame an animal, but one 
cannot frighten and tame human beings. He needs different treatment 
and a refined method. The state coercion shall generate rebellion in 
his heart and the state laws shall tura him into an amazingly wicked 
and.shrewd being who defies every grasp with ingenuity. 


Therefore what is desirable is that process of transformation 

should emanate both from the individual heart due to education and 

a environment, and from the state in the form of moral laws of justice 
and human approach to the public problems. 


At this place, I am afraid, a critic may turn up and dub these 
suggestions as utopian in character and therefore quite unpracticable 
and useless in their implication. 


But is it a fact? I deny it emphatically, If we are rational 
beings and if our rationality persuades us to formulate certain 
principles of growth, we shall do poor service to our essential nature 
if we deny them on the pretext that they are unpracticable. When we 
cali them unpracticable we merely mean that they are so against our 
routine life that we have led so far. This argument is like a reasoning 
that may be put forth by a patient who is suffering from certain serious 
ailment and therefore has been advised to abstain from smoking 
totally. He would argue that it is impossible for him to doso. In 
other words it is unpracticable. But will it save him ? And is the case 

© like that? It is merely his imagining that makes him think in that 
. pattern. Actually he can abstain from smoking and he does like that. 
The present situation of humanity quite resembles the case of the 
patient. Humanity is on the brink of destruction. Our rationality, 

the physician, demands certain specific conduct: We must act in the 
way prescribed. Otherwise, of course, like a foolish patient we should 
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be prepared to die, as we cannot leave our dirty habits even on pain 
‘of death. 


Second thing that is to be considered is that what may be 
difficult for us in the beginning, may not be so after cer‘ain time. 


The idea of flying in the air that Struck ihe mind of Wright Brothers 
must have been a very foolish idea prior to the invention of aeroplane. 
But now we find it quite natural and feasible to fly into the heights of 
the great blue sky. If we follow the pattern Prescribed here, it may 
not seem so unpracticable in course of time. Thought has great power. 
Once it settles down into a human mind, whether he likes it or not, 
it is bound to shape his conduct in a specific manner, may be, it would 
take years. But it is a sound maxim that well-begun is half done, 
We must be brave enough to make the beginning if it is likely to give 
humanity a new life of hope and enlightenment, 


A good resolve means a fresh gleam of light that can guide i 
us into this blinding dark and threatening destiny. 


achieve much. Moreover, I do not share the pessimism of those who 


If humanity has come to 
this stage of realization that the world is one, from that original bar- 
baric stage when the world was limited to the individual, why should 
we suppose that humanity shall not Proceed still further and the 


man, the embodiment of spiritual enlightenment, May be the present 
Crisis in the world is an Opportunity for humanity to make a biginning 


_T therefore think that the proposals put herein above are not 
utopian in the Sense of being unpracticable, They may seem rather 
nning. But the golden future that 
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Only it is lying vndcr the dead weight of our past habi*s. Let us 
discover it to find our ultimate destination. Perhaps the instinct of 
self-prescrvation too shall play a key role in forcing man to discard his 
dastardly and dangerous weapons, his instruments of death and switch 
over to new paths of construction and nobility. Is it too much to hope 


from man ? 


Are parents to be wrested from young babes, husbands from 
young wives, to be sacrificed on the alleged ground of national wars ? 
‘Are we going to see the bountiful crops of our farms, prepared from 
our perspiration, used for gun-fodder ? Are we going to deaden buman 
rationality and good sense and inflame human passions in the name of 
patriotism and national security ? Are we going to exploit human weak- 
nesses by offering monetary temptations and engage them for murder- 
ing their human brothers ? Are we going to abandon music of human 
life for the noisy notes of drums of destruction ? Have we learnt to 
penetrate deep into the waters of ocean, fly high up into the distant 
skies, run on the bosom of the earth only to be destroyed like 
mosquitoes ? Are we going to make Nature curse her womb from which 
has sprung mankind equipped with abnormal capacities for annihilating 


the beauties of life ? 
We must not allow things to happen in this way. 


Therefore let peace be our chorus. Let peace be the object of 
our politics. Let peace be the attainment of our philosophy. Let 
peace be the theme of our literature. Let peace be the objective of 
our propaganda. Let .peace be preached from the pulpit, from the 
stage, from the auditorium. If we are going to pursue peace like 
this, peace is bound to grace this earth of sorrows and agonies, strug- 
gles and strifes. Peace is bound to enter into the life of humanity. 
Peace is bound to descend on our horizons and environment. Then 
human life shall be a great festival of harmony and happiness, a gay 
ritual of music and mirth. Then human beings shall achieve that for 
which they built up states, societies, philosophies, religions 
and a number of things of the kind. Then we shall be proud 
of human culture and civilization. Then* we shall see our Human 
Fraternity, our World Family sharing its moments of joy and jubilation 
with each member. Then the dream of Gandhi and Marx shall find 
fruition as there shail be no State to coerce people who shall need no 
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coercion to follow the Truth. Towards that end let us walk steadily 


and firmly. Let us reach to that horizon of light from this world of 
darkness, 


Is it impossible ? Certainly not. In this connection it will be 
worth-while to remember the fable regarding a tiger, 


There was a young tigercub. Its mother had died in giving it 
birth. Big with young, she had been prowling for many days without 
discovering prey, when she came upon a herd of ranging wild goats. 
There, when she tried to attack her prey, 
the birth throes, and from sheer exhaustion she expired. Then the 
Sats who had scattered returned to the grazing ground and found the 
little tiger whimpering at its mother’s side, They adopted the feeble 
creature out of maternal compassion, suckled it together with their 
Off springs, and watched over it fondly. The cub gtew and their care 
e language of the goats, 
‘ing, and displayed as much 


Man is like this tiger cub (tiger of gentleness) which has been 
brought up into wrong atmosphere. Here of Course instead of enviorn- 


ment of goats, he got the enviornment of wolves, Therefore he has 


‘lost his real gentle, rational nature. He has Started thinking that he 
is a wolf and hence by nature ferociou: 


Therefore let us place humanity int 
and sagacity and then watch the result, 
eruel and hard-hearted as he is to. 


o an atmosphere of rationality 
Then man shall net be so 
-day. He shall, leave the path of 
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destruction and develop his real constructive tendencies. Let us prepare 
him towards that end. And when that end is finally achieved we 
shall be able to say with Dagh, a noted Urdu poet : 


“O, why does man run after heaven ? The beauty of the earth is 
is no less in any manner.” 


(Kyun adami ko alam-e-bala ki hai havas 
Brh kam nahin zameen se kucch asma ki sair) 


Then on the lips of every human being shall be the prayer of the 
Hindu thinkers : 


“May everybody be happy; may everybody be free from 
disease. 


May everybody have good-luck; may none fall on evil days. 


May everybody surmount difficulties; may everybody have good- 
luck of realizing his ambitions and may everybody rejoice every- 
where.” 


Towards that ultimate goal let us walk united in heart and mind. 
When peace smiles on the earth human rationality shall find fruition 
and fragrance and nature would feel proud about having produced 
human species. 
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